Saint Paul on the Redemption
ROBERT SHARP, o.r.

It is the words of God himself, declaring his merciful purpose to
0s¢s and the people on Sinai, that tell us the principal elements in the
Concept of ‘redemption’ as significant for ancient Israel. ‘You your-
Selves have seen what I did to the Egyptians, and how I bore you on
eflg.les’ wings, and brought you in to me. Now if you will heed my
voice and keep my covenant you shall be my own special possession
oM among all the peoples . . . * (Ex. 19. 4 f). The first element is God’s
entirely gratuitous act of intervening in history to liberate the Hebrews
om Egypt. The second characteristic, just as unconditional, is shown
¥ the words ‘and brought you in to me’. To set the enslaved people
78 only to abandon them in the desert to starve or to be re-taken by
N CIr oppressors, would not be redemption. The notion is rather that of
Fave redeemed and adopted as a son into the redeemer’s household.
€ act of liberation is followed by the constitution of a new status for
¢ former slave, a new relationship with his rescuer. Liberation is
2dowed by covenant. Only at this stage is a condition imposed,
eman,ding obedient co-operation of the redeemed with his new
Master’s will, ‘I you will heed my voice and keep my covenant, you
be ¢ € my own special possession . . .’ Israel’s obedience is now to
- - 3¢ condition of retaining the new favoured status of life. In the
o Tedemption of Israel the people’s active co-operation plays a part
'Y 1 the continuance of the covenant, once it has been freely
8ranted by God.
aons, CX€ 18 one further feature of importance that is added when God
84In interyenes in history to rescue his people from captivity. When
laZrus conquers Babylon and the Israelites are allowed to return to the
i of their inheritance, many of them prefer to stay in exile. Con-
osons of exile have been incomparably better than the brickfields of
ing €0, and many of the Jews have not been slow to make use of their
am;‘stfy and commercial talents to make themselves comfortable
. 1g the Babylonians. Why return to desolate Jerusalem Frantically
. E rothft whom we call Deutero-Isaiah cries of the blessings awaiting
for thegamated people; salvation has come and they must grasp it. ‘Go
Om Babylon, flee from Chaldea . . . Yahweh has redeemed his
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servant Jacob ! (Is. 48. 20). The new feature is plain. Redemption now
demands the people’s co-operation even in the initial act of liberatio?-
In this case, as in the original exodus, redemption is ultimately due
an intervention of God in history effecting the release of the Israelites:
which they could not have accomplished for themselves. On the othef
hand, the active co-operation of the redeemed is necessary in b0
cases: at the exodus in the consolidation of their covenant status, and at
the return from Babylon in the very liberation itself.

The application to Christ’s passion, death and resurrection of thes¢”
elements in the biblical concept of redemption has always been a centr®
of theological discussion both in the Church and outside it. 'Ijhc
question I intend to consider here concerns the sense, if any, in whi
redeemed humanity can be said to share in Christ’s redemptive 2%
either by moral identification with his death and resurrection, or evelt
by presence in some way in his very person. Did our Lord, by
death, submit himself to the penalty deserved by men, so that' by
substituting his own suffering for ours he might atone for our sins?
Did he, by offering himself in our place, pay a ransom for our redemp”
tion from slavery to sin? Or did he act on our behalf, in some W37
representing us in the redemptive act itself? All these speculations ha%
a foundation, not only in scripture, but in the traditional teaching ©
the Church. None may be excluded, from which it follows that 7°
one of them alone can represent the whole truth. For the prese®
discussion I shall set aside the notion of ransom, since this is a bib
metaphor whose meaning resolves into the other theories to be €02
sidered. Although payment of a price is at the etymological root of the
word ‘to redeem’ in the Greek Old Testament, never is this word 5
there in that sense when God is its subject. “You were sold for nothmg.;
you shall be redeemed without money ’ (Is. 52. 3). Instead the wor !
used for the Hebrew equivalents, ‘set at liberty’, ‘save’. Redemptio? n
the form of payment of a ransom or of a debt is a metaphor Commoo
enough in the New Testament, but it is one which cannot be pl’cssed ¢
the point of enquiry: to whom is the price to be paid: The o
division in interpretation of the redemption which it is propose
consider here, then, is that between the theories of what mays * :
brevity, be called ‘penal substitution” and ‘representation’. Did’ Cd for
die in our place, or somehow in solidarity with us: Was he bruis¢ 1
our iniquities, taking upon himself the punishment which sho 1 of
strict justice have been ours: Or did he place himself at the hea

d
mankind and, bridging the abyss that separated men from God, I¢#
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Us back to the kingdom of the Father: Plainly, both these theories are
Somehow true. Here it is my intention to consider the balance of these
Cments in St Paul’s conception of the redemption. It is the thinking
of Pagl, probably more than that of any other man, that has moulded
¢ redemptive theology of the Church. Consequently it is by reference
ack to Paul’s epistles (on the principles of Humani generis) that this
thffo.logy can be kept fresh and living, as it was for him. One effect of
Svestigation should be to show how the Pauline ethic grows out of,
ad is continuous with Christ’s redemptive sacrifice precisely as
Tepresentative, rather than as substitutional.
Although Paul was a pioneer in the field of redemptive theology, he
had nevertheless received a particular interpretation from the primitive
hu‘rch; ‘For I delivered to you first of all what I myself received, that
st died for our sins in accordance with the scriptures’ (1 Cor. 15. 3).
An}ong the sayings of our Lord which he doubtless heard was that
Which we read in Mt. 20. 28 and Mk 10. 45: “The Son of Man came
Dot to be served but to serve, and to give his life as a ransom for many’.
« '€ preposition for here is the Greek anti, which gives the meaning
‘Dstead of”. In other words Jesus gave his life as a sacrifice in the place
' many who could not make expiation for themselves. The nearest
3pproach to this saying in Paul’s letters is 1 Tim. 2. 6: *. . . Jesus, who
8ave himself as a ransom for all’. It is significant that in this text and
0 all the frequent allusions of Paul to Christ’s death “for us’, ‘for
i’zlllers’, etc., never once does he use the word anti. The preposition he
. © most frequently is huper, which has the sense of ‘on behalf of”, an
ctlon done representatively. Admittedly it is possible for this word to
tear a SC_cond meaning, ‘in the place of’, and there are a few Pauline
:Fts Wh{Ch are sometimes translated so (e.g. 2 Cor. 5. 14). Butineachone
these it is also possible to read it in the first sense, ‘on behalf of”.
vieere seems to me no doubt that the latter gives the correct sense, in
ofg Of; the strongly representative character (which I hope to show)
N “aul’s whole approach to the redemption. This reaction of Paul’s
sg:“m substitutional teaching was carried further still in the later
. tculatlon of the Alexandrian Fathers, who took the representative
. “IPretation to an extreme. Starting from Paul’s theology of Christ
at;m-mng up all things in himself, this line of thought stressed the
rai::glg efficacy of the incarnation itself. By taking flesh, the Word
to g up human nature, healing and reconciling it to God. According
ing S extreme teaching, all men are so far in solidarity with Christ’s
Mation that the redemptive importance of his death is relegated to
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second place.
St Paul’s epistles reveal his theological thinking on the redemption 3
occurring principally in two distinct Old Testament contexts: that ©
the law, sin and death, and that of sacrifice. Here we shall considef’
these in turn. Trained rabbi as he was, the scandal of the cross was fof
Paul not exhausted by the death of the Messiah, who was to have -
brought a new and glorious age to Israel. The principal stumbling
block lay in the form of that death. Crucifixion according to sacred 1a¥
meant that the victim was outcast from Israel; he was under the bat
anathema. Paul’s problem was to reconcile such a law with the certainfy
that Jesus, who had revealed himself as the Christ, had died preciselY n-
this way. The solution could not for Paul lie in rejection of the laW$
validity. “The law is holy’ (Rom. 7. 12), it ‘was our custodian ut¥
Churist came’ (Gal. 3. 24). Jesus came to fulfil the law, not to abroga®
it (Rom. 3. 21). And yet Paul also calls it ‘the law of sin and deat? -
(Rom. 8. 2). It is by understanding his use of these two extrem<
without contradiction that we shall find the key to his theology of the
cross in its relation to the Jewish law.? 3
The law that is ‘holy, just and good’ is for Paul at the same time the
law that ‘produces wrath’, for ‘where there is no law there is no trat™
gression’ (Rom. 4. 15). For one thing, the multitude of detailed ordin”
ances of the Torah gives sin its opportunity. And besides, ‘sin is not
counted where there is no law’ (Rom. 5. 13), since ‘through the
comes awareness of sin’ (Rom. 3. 20). To these roles whereby the
gives occasion for sin and moral awareness of it must be added thf
that Paul refers to the régime of the law as ‘the ministry of dea!‘-l.1
‘the ministry of condemnation’ (2 Cor. 3. 7, 9). What he means 15
the law, being no more than an external rule, has no power to infuse a
interior principle enabling men to observe it. It only commands, 3*
imposes the death sentence for infringement. That is why ‘the *
produces wrath’ (Rom. 4. 15). Contrary to contemporary J¢ 5
belief, Paul saw that the law had of itself no power to give life. It
a neutral and objective system of retribution, ever ready to Condc_ml:i
Essentially, the law was not impossible to observe perfectly, Pf‘f"f ¢
that reliance was placed on God’s help. Judaism, however, had vitia®
the law’s purpose by striving to observe it by human effort alone- g
explains why, for Paul, ‘by works of the law no one shall be jus dcof
(Gal. 2. 16). Because the Jews abused the law in self-reliance, inst¢2” ™

. . . . Benoit
10n this question I am much indebted to the excellent article by P
o.»., ‘La Loi et la Croix’ in Revue Biblique, 1938, pp. 481-509.

Jaw
fact -

and
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ing it a5 intended by God, it could only react according to its own
mplacable logic and condemn those who had been so presumptuous.
2¢ and all, it cursed them. ‘For all who rely on works of the law are
ull:.def a curse; for it is written, Cursed be every one who does not
ide by al] things written in the book of the law, and do them’ (Gal.
:" 10). The chosen race, through whom salvation was to be mediated
© the world, was accursed. Pondering this seemingly inexplicable
P aradox, Paul saw that God in his providence had foreseen and willed
o 221t should be so, that he might draw a greater good from the curse.
Sin?V Came in in order to increase the trespass’, as Paul puts it; ‘but where
. ' 1creased, grace abounded the more’ (Rom. . 20). The solution lay
lf? the perception that Christ, being born under the law, bore in his
(;l the curse that weighed on Israel; and the curse was realized on
'CO ‘é‘“’y By his death Christ rendered ineffectual the ‘ministry of
it . ¢mnation’, ‘having wiped out the bond that stood against us, with
* Ordinances; and he has set it aside, nailing it to the cross’ (Col. 2. 14).
e eath and its consequence, suppression of the law’s condemnation,
*Te not, however, an end in themselves. When God raised Christ
g::lm the dead, what had been a curse was transformed into a source of
Paucle and life: ‘the last Adam became a life-giving Spirit’ (1 Cor. 15).
explains it to the Galatians (3. 13 f): ‘Christ redeemed us from the
C:rse of the law, having become a curse for us (for it is written, Cursed
ofzéery one who hangs on a tree), so that in Christ Jesus the blessing
Yeced raham might come upon the nations, and that by faith we might
Clve Fhe promise of the Spirit’.

Peﬁ:lt}m point it might appear as though Paul had pursued a theory of
Such substitution. In fact it is likely that at some stage in his thinking
hay, 2 theory was a contributory element. But in his writings, as we
e them, I believe it is little more than a trace, which is almost
imvlslble when we view Paul’s redemptive theology as 2 whole. One
Chfl’;)rta_nt aspect of this is the doctrine of the personal glorified body of
*t, in which all Christians live with his life. It is in this context
lleri_ Pay] explains the position of Christians in relation to the law;
exh. V€ see that there is no question of substitution. Since Christ
Chﬁus-ted the law’s consequences on Calvary, all his members, all
¢ ikst‘fms who are the limbs of his body, died to the law in him.
put tcw‘se, my brothers, through the body of Christ you have been
hag © death to the law, so that you may belong to another, to him who
i p, 2 raised from the dead . . .’ (Rom. 7. 4). There are many texts
aul’s Jetters asserting the real participation by Christians in the
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death of their Saviour. ‘T have been crucified with Christ’ (Gal. 2. 29);
‘Our old self was crucified with him’ (Rom. 6. 6); * . . . one has di¢
for all, therefore all have died’ (2 Cor. 5. 14). This solidarity of actio?
by Christ and by those who live with Christ’s own life (cf. Phil. 1. 21)
becomes plainer, and takes on a much fuller significance, when ¥°
consider the redemption in relation to sin. Just as Christ, being ‘b0
under the law’, identified himself with the curse on Israel, so too, bei?8
‘born of a woman’ into the common stock of the sons of Adam, 1
identified himself with the sinful flesh of that human stock. Furthe®
as in his death by crucifixion Christ realized the condemnation of the
law’s curse, 5o also God, ‘sending his own Son in the likeness of si :
flesh and for sin, condemned sin in the flesh, in order that the jost
requirement of the law might be fulfilled in us who walk not by 'fhe
flesh but by the spirit’ (Rom. 8. 3 f). ‘For our sake he made sin hir?
who did not know sin, so that we might become the righteousness 0
God in him ’ (2 Cor. 5. 21). By dying in the flesh Christ put to death
whole domain of the flesh, with which he had made himself one- o
him died all human nature that is turned away from God. And |
rising 2 life-giving Spirit he gave that death the eschatological validi®f
which the condemnation due to sin demanded. He thus exhausted thi
consequences of sin, while giving life to sinners. Not that in this prese”
age sin and death have disappeared. On the contrary, it is they that are
most evident, while ‘your life is hid with Christ in God’ (Col. 3- 3)- 1
this world it is by faith and the sacraments of faith that we live alre? y
the life that is proper to the eschatological era. But although it is thz
a man accepts the Lord Jesus in faith and baptism that he becom® .
limb of his body and so dies, is buried and rises with him, still, 0%6
the sacramental economy is presupposed, it is true for Paul that on o
basis also of the solidarity of human flesh all have died in Christ. The ©°
of faith and the sacraments is to enable individual Christians here ! c
now to appropriate to themselves by grace the efficacy of the o?
objective and universally valid redemptive act of Jesus. Iy

It is worth noticing before we pass on that Paul’s emphasis is strongof
on the positive, creative side of redemption. He never spe: st
‘punishment’, ‘chastisement’, etc., as such in this context. o™
redeemed us from the curse of the law, having become a curse fot 2
is typical. The stressed point is that Christ acted to set Israel free fro i
the law, and it was for this end that he fulfilled the law’s just € e
Similarly in the universal context of sin: God ‘condemned sint y
flesh’ of his Son in order that we might be liberated from sin’s
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Alth_ough the wages of sin is death, yet Paul insists that, objectively in
st, “death is swallowed up in victory’ (1 Cor. 15. 54).
. Now let us turn to look at St Paul’s use of the categories of sacrifice
1o the development of his theology of the redemption. He is far from
€Ing prolific in his use of sacrificial terms in his letters. But this is what
We might expect from a devout first-century rabbi, well aware of the
tations as well as of the higher spiritual significance of the Jewish
%crificial system. It will be necessary to take a look at this system if we
3re to follow Paul’s thought where he speaks of the sacrifice of Christ
™ terms of it. We shall see that his thought is entirely consonant with
o ° System that he must have known through and through from years
abltrammg in the temple at Jerusalem. From this question I hope to be
.-¢to proceed to what I believe to be the very heart of Paul’s redemp-
tive theology.
" N_IUCh error in interpreting the New Testament references to Christ’s
Crifice derives from confusing the differing types of sacrifice in Israel.
o rif? ceremony of the scapegoat (Lv. 16. 20-22), which is not strictly
. tice at all, the priest lays his hands on the goat’s head, at the same
its ]: making a confession of the people’s sins. The animal, bearing on
Ch:iea'd all their sins, is then led away into the desert to die. Many
in $tan thinkers have interpreted Calvary in these terms. Jesus, bear-
thg all our iniquities (Is. 3. 12) and a thing accursed, was led outside
2 imty to die. But my point here is that Paul does not develop such
. eology, nor does he seem to have the scapegoat in mind at all when
CO nsPCaks of sacrifice. The types of sacrifice with which he is mainly
) iscerfled are the Passover, to which I shall return later, and expiation.
il Mistaken to believe that in Israelite sacrifice the chief element is the
Wﬁ’mg of the victim. In some pagan religions this is true enough,
utel:e the killing is conceived to be effective in appeasing the god.
e 10 Israel, on the contrary, the death of the victim is not even a
oﬁx?ndc.r of the death that has been deserved by the guilt of the
. °ref; it is only the necessary condition for what follows. The blood,
tllewl ch is the life, is released when the animal’s throat is cut: ‘For it is
Th 0od which expiates, by reason of the life that is in it” (Lv. 17. 11).
Witipurpose of the victim’s death is not destruction, but that the life,
.- Which the offerer identifies himself, may be presented as a holy
L t ' God. In certain Old Testament sacrificial rites the offerer first
ofy s hfs hands on the victim’s head. This is not in token of a transference
is Built, byt signifies that the offerer identifies himself with the life he

° eting. Then, when the offerer has killed the victim, the priest
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presents the blood to God by smearing it on the horns of the altar, th2*
is to say on that part which is somehow particularly present to Go¢
In the case of the annual Day of Atonement the high priest makes
atonement for the whole people, who are so unclean in their tr20%”
gressions of the covenant law that they have contaminated even: ¢
holy of holies in the temple. On that day the high priest goes alone 0
the sanctuary and sprinkles the mercy-seat itself, the throne of God,
with the blood of the people’s sacrifice (Lv. 16. 11-19). By this gift ©
life (not death), the offerer symbolizes the union he desires in a commo®
life with God. The flesh of the carcase (or part of it, depending on what
is being atoned for) is then burnt, and the remains, if any, are eaté?
the priests and offerers. By burning, the flesh is transformed in such #
way as to symbolize change of ownership. It is thereby set aside from
any profane use, and ascends to God as a fragrant offering. It is esset

to the Hebrew notion of sacrifice that the victim be a perfect specim¢®
of its kind. So far from being accursed, through the change of stat 1
which it passes into the divine ownership it becomes a holy thing 3,
any one who comes into contact with it is thereby sanctified. If A
significant that the word ‘sacrifice’ can be used interchangeably W
to ‘consecrate’ a victim (as in Ex. 13. 2; Dt. 15. 19; cf. Jn 17. 19)
Through sacrifice the victim is penetrated with the divinity of its B°
owner, and becomes a source of holiness for whoever touches it (LV- ¢
24-29). The consummation of the ritual by a communion meal icrc‘
fore expresses anew and still more significantly the common life ot
holiness between God and his people. It is the whole of this ritual tha
constitutes the sacrifice, and not just a consecrated death. The essene
of the action is transfer of an offered life to the divine sphere, allﬂ1 ls0r
in most sacrifices, subsequent communion of the offerer in his dileZ;c
victim. What is effected is not of course a change in God, as though ,
needed to be delivered from his wrath against the sinner. By theri® © ]
expiation men’s sins are ‘covered’ or set aside, so that they are no long®
an obstacle to union with the divine. Men are delivered from by
hostility to God, and re-united with him after the separation caus® 158
sin. Although, of course, temple sacrifice was all too often regafdc.

a legalistic system demanding no more than detailed and rigid practt ‘
observance, yet it did afford to the devout a vehicle for a truly Splgﬁce’
approach to God. The prophetic tradition of ‘love and not sac oy
never disappeared. There must have been many who availed the
selves of the higher symbolism of sacrifice, as signifying self-surret™
in the transformation of a life offered to God.

462

https://doi.org/10.1017/50269359300017614 Published online by Cambridge University Press


https://doi.org/10.1017/S0269359300017614

SAINT PAUL ON THE REDEMPTION

. This, then, is broadly speaking the nature of sacrifice in Israel,
With which Paul was so well acquainted. If he writes of Christ’s
r.ede.mptive action in sacrificial terms, we can be sure that the real
Sgnificance of the temple system, as I have tried to sketch it, will be a
Pointer to his meaning. In Rom. 3. 23-25 he writes: ‘For all have sinned
and fall short of the glory of God; and they have been justified freely

Y his grace through the redemption that is in Christ Jesus, whom God
PUt forward as an expiation through faith in his blood . . . > And in
. fph- $-2:°. .. Christ gave himself up for us, an offering and a sacrifice

Of a pleasing odour to God’. Christ, Paul is saying, made himself the
vlcufn of sacrifice and, being immolated, passed to the Father. This
~ C}ld for us’, so that all offerers of this supreme sacrifice are justified
h‘?’fhlm by faith, and ascend with the odour of his sacrifice to a common
tre of holiness with God. His death and resurrection were a sacrificial
. Asformation, in which what was carthly in him, the flesh of the
sac“- of Adam, was changed into that heavenly body of which Paul has

© Much to say. What was sown a physical body was raised a spiritual
Ofe (1 Cor, 15. 44). In other words, in leaving the profane world and
b chetrating the divine sphere, Chuist in his humanity crossed the gulf
coat .dJVi.ded sinful flesh from God. This bridging of the gulf due to sin
) 1SISts in ‘the painful abandonment of a profane state of life in order

0 achieve union with God’.2 This painful transformation of Christ’s
mulnan nature was perfectly accomplished in the glorious heavenward
mOVement of his passion, death and resurrection. His own personal

OVement to God is redemptive for all men who are one with the
:icrlﬁce which carried Christ to the Father. In his body Christ opened

€ Way for us (see Heb. 10. 19 f) to pass with him from the reign of sin
:nd death to cternal life in God: ‘In Christ Jesus you who once were far

have been brought near in the blood of Christ’ (Eph. 2. 13).
 These references to our Lord’s blood are fairly frequent in St Paul,

hi}Ve often been misinterpreted. We sometimes speak of violent
Pielz In terms of bloodshed: ‘I am innocent of this man’s blood’, said
. te. But when speaking of the blood of Christ Paul’s meaning is not
inn.ﬁn?d to the crucifixion. In his mind is the rich significance of blood
]ijCWmh sacrifice, in which death is only an essential preliminary to
sue. Devout Jews regarded sacrificial blood as the symbol of a life

‘fendered and dedicated to God, with which they could identify

Mselves as the basis of communion with him. Surely it is this deeply
Pltitua] view of Jewish sacrifice which Paul has in mind as antitype of

Uerwell, F, X., The Resurrection (London 1960), p. 71.
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the definitive fulfilment of all sacrifice in the risen Lord, when he asks:
“The cup of blessing which we bless, is it not communion in the bloo
of Christ2’ (1 Cor. 10. 16). His blood is a principle of community, ©
fellowship, of covenant for all Christians with him in his risen life. If 1
the sacrificial gift of life with which we identify ourselves, and whi
is borne by the priest into God’s holy presence.

It is remarkable that throughout 1 Cor. 10 and 11, where paul
writes of the Last Supper, it is the idea of community that is cent?”
In the tradition which was handed down to Paul and which appears #
our synoptic Gospels, two important theological ideas underlay t°
words by which Christ consecrated the cup: “This is my blood of the
covenant, which is shed for many’. It is generally agreed that the seco?
point, ‘shed for many’, is associated with the redemptive theology ©*
the Servant of Yahweh of Is. 53, in which representative and 54
stitutional ideas are both present. All the more significant is it then 2 g
Paul, in his account of the Last Supper, entirely omits all reference 0
the blood being ‘shed for many’. On the other hand, he gives a n¢”
emphasis to the notion of covenant: “This cup is the new covenant
my blood’ (1 Cor. 11. 25), as compared with the tradition, weaker %
this respect, which we find in Matthew and Mark: “This is my blood©
the covenant’. For Paul therefore the Supper is the inauguration of #°
new covenant, ratified by the blood of Christ as the old covenant ‘f"as
ratified by the blood of oxen (Ex. 24. 4-8) and sealed in a commun-wl}
meal (Ex. 24. 11). Whenever Paul speaks of the eucharist, he thinks ©
Christ’s death almost exclusively in terms of covenant. ‘Are not they
who eat the victims in communion with the altar?” he asks (1 Cor- I‘ii
18). Even the note of the expiation effected by Christ’s death is mut®
in these passages. The eucharist for Paul is like the Jewish passov&
festival. It is a ritual re-enactment in thanksgiving of a past event g
led to the formation of the community. There are also passages no
directly concerning the eucharist, where Paul writes of Christ’s redcmgj
tive action in terms of the passover: e.g., ‘Christ our Pasch is sacrifice
(z Cor. 5. 7). The rdle of blood in the original passover sacrifice W 0
course that of averting destruction by the angel sent to kill the firstbor’
of the Egyptians. It looks as though Paul may be thinking Of thif _
primitive réle when he writes: ‘Now that we have been justified i .
blood, we shall be saved from wrath through him’ (Rom. s. 9)- M;oris
commonly the implication attached by Paul to redemption by Chris?
blood is forgiveness of sins: e.g., ‘In him we have redemption thfougst
his blood, the forgiveness of sins’ (Eph. 1. 7). Like the blood of the fir
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Passover, the blood of Christ is effective in liberating the community
om slavery (sin being now the taskmaster in place of the Egyptians),
% 2 prelude to a new covenantal relationship with their Saviour-God.
Us redemption for Paul, as in the Old Testament, is an acquisition
acy G°d of a particular community as his private property. It is an
Quisition for which the metaphor of purchase can be used, but, as
" cady explained, not involving payment to anybody. Twice Paul
Tites: “You were bought with a price’ (1 Cor. 6. 20; 7. 23). On
Beither occasion is there a thought of actual payment to any third
Party, What is being said is simply: ‘God has graciously set you free;
Z{:u are therefore owned outright by God, and are committed to him
s,o.l“tely. As his own possession your body is a temple of the Holy

. apmti so glorify God in your body’ (cf. 1 Cor. 6. 19 f). This is not to
] Y that Paul’s references to a price are without meaning—far from it.

%t what that price was for him is what we must now consider.

1 a recent article, Fr Schillebeeckx has written of our Lord’s
e‘t‘aclﬁ}don: ‘His death is a sacrifice, an active self-dispossession or self-
o t}‘;hrnent for love of God—a death therefore diametrically opposed
o self-secking of sin . . . We are redeemed by Christ’s death as a
T}ijg sacrifice, not by Christ’s death as a welter of pain and suffering’.3

.S quotation is applicable especially to the thought of St Paul. For
of ] ¢ price paid by our Lord was the positive one of a supreme act

OVing obedience, at no matter what cost to himself, so that for

Y l.ife might arise from death. “Who, being in the condition of
em » did not reckon equality with God a thing to be snatched, but
of Ptied himself, taking the condition of a slave, bearing the likeness
chEI}- And presenting himself in human form he humbled himself,
Oming obedient even to death, to death on a cross. Therefore God
reskexﬂted‘hm ... (Phil. 2. 6-9). Notice the opposition here between
and Ohing ‘equality with God a thing to be snatched’, the sin of Adam,
adg the contrary course of deliberate, humble submission actually

s sl:ted by. Christ. The significance of this point is brought out in the
tede ge Whlch seems to me to be central to Paul’s thinking about the

Mption. I refer to Rom. 5. To quote vv. 18-19: ‘As one man’s

Asgression led to condemnation for all men, so the just action of

OBE €ads to Justification of life for all men. For as by one man’s dis-

tice many were made sinners, so also by the obedience of one
W Y shall be made just’. In these verses, indeed in the whole passage
" 12-21, Paul makes a direct contrast between Adam and Christ. The

T2 op THE spmwrT, Jan. 1962 (pp. 277 fF.).

Cr
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first Adam’s act of disobedience brought condemnation to all meBi
the second Adam’s act of obedience brought acquittal and life to
men. The actions and their consequences are unlike in that the seco?
greatly outweighs the first (vv. 15-17). But they are alike too. In the
much disputed v. 12 Paul explains in regard to Adam: . . . throug
one man sin came into the world, and death through sin, and so deattt
spread to all men inasmuch as all men sinned . . .” Adam’s sin inaugurate®
the régime of death among men, which has taken its effect inasmuch #
all men have in fact consented to it by themselves actually sinnit§:
Parallel with this is the new régime of life instituted by Christ, as sho®
in the vv. 18-19 which I have already quoted. This latter régime t9°
requires each man’s active co-operation if it is to take its effect; %
Paul explains at length in ch. 6. ‘If we have been united with him i-2
death like his, we shall surely be so too in a resurrection like his - « *
If you yield yourselves to some one as obedient slaves, you are s}
of the one you obey, either of sin that leads to death or of obedien®
that leads to justice’ (Rom. 6. s, 16). The régimes established by f:hC
particular acts of Adam and Christ each provide a context of solidarity
for men, to be subjectively appropriated and realized in each indivi
man. :
What then is the nature of this solidarity and representative conte?
instituted by Christ It is a complex one. Since he personally repr®
sented all humanity in the incarnation, by which he assumed a hum&%
nature ‘in the likeness of sinful flesh’, i.e. of the common stock o
Adam, he personally and objectively became the principle of neW'h‘(c
lived in common in his glorified spiritual” body after his resurrecti®®,
The Pauline phrase for this latter solidarity is ‘in Christ’. It is achie¥®
by the ontological transformation which consists in being rebot® i-
‘new creature’ in Christ through baptism. This Pauline doctrin® 0
sacramental rebirth is, of course, no less essential to his thought &
the doctrine of redemption, and is indeed presupposed by the teact

of the involvement of individual Christians in redemptive actio™
However, it is not this sacramental aspect of his doctrine, nor the
condition of Christians, which immediately concern us here.
subject is centred rather on the idea of the creature’s co-operation I
Saviour’s redemptive act and representative sacrifice. On the basis 0
the incarnation there is a further dimension of redemptive soli Th‘;
in that Christ was able to represent mankind morally before God- is
whole of scripture that formed the background to Paul’s thinkmgla}’
the history of a dialogue between God and his people. It is an inte?P™
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of divine power and human freedom, a struggle between God who
o and man who resists, that can only end either with the total
dJection of man or else with a truly adequate response on man’s part.
S Tesponse of perfect reciprocating love was finally accomplished
Y Tian (not in his stead) in the person of the head of the human race,
3t 15 by Jesus in his willing acceptance of the death of the cross. An
Mportant reason, though not the only one, why Paul so often writes
of t}}e death rather than of the resurrection is because he sees in the
CmClﬁﬁon especially Christ’s human act of freedom par excellence. The
:ross Is the supreme expression of obedience and love, corresponding
0 the free gift of divine grace. It is this loving obedience of Jesus that
en muyst freely appropriate to themselves; it is ‘the obedience that
eadS.tO Justice’. Immediately after quoting the hymn about Christ’s
° ‘_‘-’i.hence even to death, Paul uses it as an example to exhort the
ob Ppians’ imitation. “Therefore, my dear friends, as you have always
G eyed . . . work out your salvation with fear and trembling; for it is
lod Who is working in you, both to will and to work for his good
ﬁl casure’ (Phil. 2. 12 £). Paul teaches that through faith and the sacra-
1 €ats we live Christ’s redemptive act, or rather Christ lives it in us.
M crucified with Christ’, he says; ‘it is no longer I who live, but
o st lives in me’ (Gal. 2. 20). Loving with his love and making his
Sedience our own, we ‘share in his sufferings, becoming like him in
d: d,eath, that if possible’ we ‘may attain the resurrection from the
ad’ (Phil, 3. 10 f).
naI ave attempted to sketch St Paul’s thought on the representative
. 2ture of oyr redemption. Nowhere have I found a text of his demand-
SeE 3 predominantly substitutional interpretation. In view of the repre-
) fative character of his redemptive theology as a whole, there seems
Oneed o accept such an interpretation, even where it appears equally
POssible from the individual text itself. Certainly Paul must have been
pla Aware of a tradition in the Church stressing Christ’s death in our
€€, even though this notion is less prominent in scripture and con-
hemPOIary rabbinic writings than in later theological speculation. But
i dSeems to have deliberately avoided using it explicitly. Paul did
ced believe that Christ bore in his flesh the curse of the Jewish law
the condemnation of sin, and that both of these were consum-
t.e.ly discharged in him on Calvary. However, we are now in a
Position to make three points which qualify and sharpen this statement,
h Which, it seems to me, deter us from finding any emphasis on a
€01y of penal substitution either at this point or anywhere in Paul’s
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writings. Firstly, Paul never writes of Christ’s passion as a substitut®
for the curse on the Jews or the condemnation of sinners. Indeed, he
sometimes goes out of his way to avoid doing so, as we have seet”
Secondly, he never speaks of redemption in terms of punishment
undergone precisely as punishment, but rather in terms of fulfilling the
unavoidable consequences of the law and of sin, in order that the guilty’
dying and rising in him, may have life. Paul’s theology of the cruct”
fixion is forward-looking; the death that terminates and fulfils the past
is orientated to the future, to the resurrection. Christ’s death ‘in _thc
flesh’ was the essential prerequisite for the glorification of his humanitys
and so also for our life in his body. Thirdly, Paul’s redemptive theology
centres on a positive principle, Christ’s act of loving obedience
solidarity with all the redeemed. This solidarity at Calvary is achieve
for all men in his person, firstly by his incarnation itself, and then by
his representative response in love to the divine summons to men-
the sacramental era which dawned at Easter this solidarity is hf:ightened
by the open offer to all mankind of new life within his crucified 22
risen body. Finally, it is made effective for all who respond in an(_i o
his grace, freely ratifying and appropriating his redemptive actio?
True, Christ did for us what we could not have accomplished for our?
selves. But he did so, according to St Paul’s theology, not in our st¢#
but rather as the ‘firstborn among many brothers’, to whose imag®
we are predestined to be conformed (Rom. 8. 2g). “Therefore be
imitators of God as beloved children; and walk in love, as Christ als
loved us and gave himself up for us, an offering and sacrifice for
pleasing odour to God’ (Eph. s. 1 f). ‘If we have died with Christ, ¥
believe that we shall also live with him’ (Rom. 6. 8).
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