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REVIEWS

A PreFacE 10 NEwMaN’s THEoLoGY. By Edmond D. Benard.
(n.p.; B. Herder Book Co.).

Part One of this book deserves the title of the whole and could
be useful to others then students of Newman. Fr. Benard
argues for the observance of four principles in any interpretation
of or appeal to Newman's thought. To repeat them in a review
is almost to tell who committed the crime, but their statement
makes the book to a far greater degree than the dénouement of
any mystery story. The first principle is that: ‘‘A work of
Cardinal Newman must always be interpreted and judged in the
light of the particular phase of religious and intellectual develop-
ment during which it was written, and his later and more
mature views on & question must be preferred to the esrlier.”
The second states that, ‘‘Any particular work of Cardinal New-
man must always be interpreted and judged in the light of the
precise purpose for which it was written and of the persons for
whom it was intended.”” The third emphdsises an important
contrast by saying: ‘‘Any particular work of Cardinal Newman
must never be interpreted and judged as s work of systematic
theology, or in the light of scholastic terminology or of conven-
tional logical method, or with a meaning attached to the words
different from that which Newman intended.”’ The last gives
an internal clue to interpretation. ‘‘Any particular work of
Newman must always be interpreted and judged in the light of
the two doctrines which form the foundation of his idea of re-
ligion, the principle of dogma and the principle of the existence
of & visible Church, with sacraments and rites that are the chan-
nels of invisible grace.””

The biographical sketch which precedes the construction of
those principles is designed to show their particular necessity in
the treatment of Newman’s thought; the chapters that follow
are applications of them in the refutations of many criticisms
of his theories of the development of dogma and the genesis of
belief. The defence itself is not uncritical. Newman’s orthos
doxy is well maintained but the writer admits the structural
weakness caused by Newman’s disparagement of the status of
universals. In tacit accordance with Principle Three, Fr. Benard
does not draw out the consequences for theology which would re-
sult from Newman’s own solution of the problem raiced by his
own inadequate philosophy, but this moment in the book makes
one reflect that structural weaknesses cannot be wholly dis:
counted by & reminder that no structure was intended. Ex-
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pressed thought acquires in the expression an existence inde-
pendent of the thinker and the book as a whole would gain in
weight if it was made clearer, whether Newman’s personal ortho-
doxy was being defended, or the adequacy of his theories.

We find ourselves unable to believe that Mr. Belloc wrote the
words: ‘‘“To have been an undergraduate at Oxford College was
"his happiest memory.”’ Ivo Tromas, O.P.

Tue Sour’s Berrotaav-Girr, By Hugh of 8t Victor.  Trans-
lated by F. Sherwood Taylor. (Dacre Press; 3g.).

There is much of the greatest of the Victorines that would re-
pay translation but this is one of the gems. The translator has
mastered his style admirably so that Hugh can address himself
as convincingly to the modern Englishman as to his fellow
Augustinians of Hamerleve in the first half of the twelfth century.
He writes in the form of a dialogue (or soliloquy as he more ac-
curately calls it) between man and his soul, man persuading his
soul to foresake attachment to things visible and created in fav-
our of the unique love of the invisible Bridegroom. The first
loves must be taken to Him as an engagement ring set-with pre-
cious stones: ‘‘If you delight in these things, delight in them as
gubjects as things that do you service, as gifts, the betrothal-
gift of your bridegroom’. Man leads his soul onwards by play-
ing upon her selfishness, for she does not relish loving one who
is loved by all and being loved by Him as & unit, in a vast con-
.course.. The rest of creation and even wicked men are disposed
of with an individualistic sweep that might surprise even our own
subjective age: ‘‘As hearts were created, not for their own sake,
but for man; so evil men do not live for their own sake, but for
that of the good . . . The bad are allowed to live among the good,
so that their company may be a source of exercise for the lives
of good men . . . the good, seeing them deprived of divine grace
and rushing through every dangerous path of vice, may learn
what thanks they should return to their Creator for their salva-
tion.”” He then shows how the One can be singly loved by all,
and Himself singly love each; ‘‘single but not private; alone, yet
not solitary; shared but not divided; common and singular; a
single love of all and the whole love of each.’” The soul, there-
fore, chooses thiz Bridal love fired by the account of all that God
has done to her in his personal love. And thus the soul begins
to taste the fruits of love: “What is that sweetness which some-
times touches me when I recall him in my heart and so strongly
and delightfully affects me that I begin to, be, in a manner,
estranged from my own self and withdrawn I know not whither.”’
All this shows how very individualistic the Victorines could be
despite their robust orthodoxy and their objective approach to
truth. In this point of view Hugh’s treatise has much in com-
mon with post-Reformation spirituality; a fact that deserves a
detailed study. CoNrap PEPLER, O.P.
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