
The Community of Christ
NEIL M I D D L E T O N

Th
.1 t e rm mystical body' is a curious one, curious, that is, in. the sense

very few ordinary Catholics make very much of it as an important
ent i h

y y
k in thejj. ^ves_ j ^ e y a r e m e m b e r s o f it) t n e y know the name,

thinking of it as something real in the sense that our Lord or our
d K a rC rea^ t 0 t n e m is verY rare> l ^ s *s Par tly due, I think, to the

asernent of the word 'mystical', and partly due to historical circum-
c£s; ^ o r s o long it has been fashionable to think of Christianity as

th " j a i r ° regulating our own spiritual lives that we have hardly given
bod "^ ° ^ t n e community of Christians a thought. Now that 'mystical
So •', ls a term heard on all sides, there is a consciousness that it is
dail i ° W *mPortan t> but little idea how it is to be integrated into our
(jj r yeS- ^ is very hard to strike a balance between, or rather to see
inv 1 | ^ °^' a v a S u e i^ea °f 'togetherness' with all the horror that it
rejj . es> a nd the isolating interiorisation of much recent and past
Pov °nl t^n^ng- But the effort has to be made if we are not to im-
the y ° U r ^ves> a n ^ ^ ^ Vf^1 ^ s eff°r t in mind that I want to trace
that' • CS °^t^le ^ e a °f t n e community of Christ and to try to show
a c . . s a t t n e very root of salvation. To do this in an article demands
c°nn ^ a m o u n t : of oversimplification, and I can only hope that where

p ions are not obvious they will not seem to be non-existent.
r as the new heaven and the new earth
^ h

^ remam before me, says the Lord;
p siiail your descendants and your name remain.

^ new moon to new moon,

all a t Sabbath t o s a b b a t h>
esa shall come to worship before me,

^ g the Lord. (Is. 66. 21-22).
^ rCn s a w a new heaven and a new earth; for the first heaven and
Jeru ^ s t e a r th had passed away . . . And I saw the holy city, new
a < j 0

 eni> coming down out of heaven from God, prepared as a bride
*Wll" husband; and I heard a great voice saying, 'Behold, the
be [jj & °f God is with men. He will dwell with them, and they shall

s People, and God himself will be with t hem. . . ' (Apoc. 21.1-3).
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LIFE OP THE SPIRIT

Then came one of the seven angels and spoke to me, saying, ' ^
will show you the Bride, the wife of the Lamb'. And in the Spirrt ̂
carried me away to a great, high mountain, and showed me the oW
city Jerusalem coming down out of heaven from God (Apoc. 21.9"1 «.'
I have chosen these two references to the heavenly Jerusalem, be

cause they form a useful starting point for what I want to say. It wow
be absurd to try and build a complete picture of the people of Go<*.-.•
heaven out of a handful of isolated texts, but it would be tcp&W
absurd, and far more disastrous, not to make use of what we canlew _•
from them. There seem to me to be two points of importance «e '
the first of these is the idea of the renewal of our physical world, :
new Jerusalem, the 'place', so to say, of heaven, a renewal which- w
come about with our resurrection on the last day. St John, in descri" »
the heavenly Jerusalem, uses the same measurements and gives
same impression of the shape as that given of the Temple in the y*sl.
in Ezekiel (Ezek. 40. 5); the connection between the community
heaven and the community envisaged in the Old Testament is
underlined. The second point, from which the first depends, is seen
St John's vision of life in heaven. He quotes the 'great voice
'they shall be his people', the angel shows him the 'Bride, the

i
y p p g

the lamb', and what he sees is 'the holy city Jerusalem corning .
out of heaven from God'. These are communal images, and they _
the images used in the epistle to the Hebrews (Heb. 11. 16; 12. 22> ^
example); in heaven, as on earth we will be known as member
Christ. It will be a communal sharing in the life of God, a comm _̂
relationship in which our individual relationship will be at
heightened and subsumed. 1.J

It is very important for us to remember that Christ the man asc 1
into heaven; apart from all that can be said about the Resurrection ^
Ascension in terms of our redemption, the simple fact that Chris
heaven eternally as a man should make us think more clearly abou
own humanity. We are called not as pseudo-angels whose bocu ^
in some way to be discounted or overcome, but as whole men-
whole man can only be thought of in human terms in a human en
ment, that is in the terms of this world; to try and think of him ^
other way is to attempt to make him something other than hum ^
true that we are to be changed, but this means that our humanity ^
be made perfect, it is to be added to by the life of Christ, made gr ^
but not lost. To forget our essential humanity is to make it imp ^
to talk intelligibly about us at all, yet it is clear from the New Testa
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THE COMMUNITY OF CHRIST

^^na t can be said about us in heaven is intelligible.
. _ he communal participation in the life of God, that is the beatific
. o ni makes complete the dimension added to our lives by the

i nients; it does not destroy anything that is essentially good in our
^amty, but builds it all up into the perfection that belongs properly

P J>£ § o r t l of heaven. The heavenly Jerusalem, the community of
s people, is seen by St John as a community, not because this is a
enient description, or because it is a new mode of existence for

v. nurch, but because communal life is the normal way of human
> the gradual transformation of which is seen throughout the

^ of salvation.
i _ whole universe and its history centre upon Christ, but the

J 5^c*e °f saving history (Heilsgeschichte) is primarily to be found in
d ^ e his t o ry °f salvation can be seen to have two major

h h f
di mscory 01 salvation can De seen co nave two major

acteristics which are interwoven; the first is that of the presence of
to the world, and the second is the growing dialogue between

se " <
nian- The framework of the historical process is formed by a

, covenants' between God and his people. In a sense creation
>Vas tli -T
Co * these; Adam and Eve form the primitive human
Su unity controlling an ordered universe of which they were the
. t ^ d monarchs (Gen. i . 29-30). In reversing the right order of
Q o J ~ ~ W o m a n — a n i m a l , etc., Adam destroyed also the community of
TK inevitable consequences were announced (Gen. 3. 14-19).
is still l?- c o u ^ no longer be amenable to man's control, and Abel

^ l being slaughtered.
4 e 1 U^ u t ^ e Old Testament there is a recurring impression of
inib ^ ° e u i g wiped clean and a new start being made, but this
the ? ^ " m i s l e a c u n g - The slate is never cleared, the world and all
Q 0 1 o s *n it that men have produced is the given situation on which

"• In the calling of Abraham (Gen. 17. 1-8) and the 'sacra-
m g of the people of God in the ram which substituted for

(^i 1. 22- 1-18), God becomes present to the world in a dialogue
njjg , s c nosen people. It makes little sense to contrast this with any

beca yp°thetical way in which God might have entered history,
qjjg , ™*s was the way he chose to do it. There can be something
iffZy , O u t supposing that there might have been a better way, or a
t h ^ 1 W a s just as good; this would be to suppose some other world
1 h ' O l l e * a c t u ^ y w a s - The primitive nomadic community of

s ot Abraham was the new epiphany of God and for all its
Jt was to be the fusion of the community of the world and
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the commimity of God. Until the moment of the calling of Abrahaflj
the community of the world, or rather the communities, had existe
knowing God, when they knew him at all, through isolated rna&v*
festations of one sort or another. God had been remote from the world!
but in this community a new principle of unity had been established'
They had become the people of God and through all the vicissitudes
of Israel they were to remain a homogeneous unit, both the vehicle
revelation and redemption, and, to a greater or lesser degree, a n° /
people who bring God to the world because they are a human, that
to say, a worldly community. This new relationship, or dialogue, ^
God, which made Israel the key to the redemption of the
carried with it as part of the new awareness of God a correspo
obligation to do God's will; the first of the great covenants was
(Gen. 17. 1-4). .

The embryo of the notion of the peculiar place of God's peopie .
conceived in Exodus 10. 6: 'and you shall be to me a kingdom
priests and a holy nation'. It is an idea that is developed after
covenant of Sinai,1 and again in the new Israel of the Church.2 &n ,
is in the hght of the covenant of Sinai that we can see clearly the gr° ,
of the people of God as they manifest more and more clearly the
of their fathers. It is worth remembering that God does not norm
move in a 'mysterious way, his wonders to perform'; that hav »
created men with minds of their own he let them develop in a nat .
way towards a fuller understanding of him; every new monies
revelation came to a world prepared to take it and use it frui^ J
Man is not dragged by the nose into the light but generally stum
there by the use of his reason; it was only when man (obviously
God's help) had contrived to assimilate and make fruitful the knowe 8
of God that was available to him, that God made the process con ^
uous by fresh revelation. This is, of course, a crude summary ot _
is bound, in the nature of the case, to be a very complicated pr ^
But it is necessary to keep it in mind if we are to understand what
on in the minds of the Jews when Yahweh appeared on Mount

That later Jewish theologians and chroniclers understood the B
of this process as it applied to the growth of the relationship be .
God and his people seems to me to be clear from the manner in
they wrote their accounts. As each major historical change too* F ^
so is it allied to a new aspect of God. Power manifestations as

t. 7. 6; 14. 2-21; 26. 19.
2Tit. 2. 14; I Pet. 2. 9; Apoc. 1. 6; 6. 10.
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L ^Ues visited upon Egypt; manifestations of God as in the burning
> Manifestations of God as protector and provider as in the crossing
e R-ed Sea, the provision of manna and quails in the wilderness of

at T)° a t e r &om t n e r o c ' c of Horeb, and the defeat of the Amalekites
^ephidim all helped to weld the people of God into a closer

Kiuiuty dependent upon God and to prepare them for the great
^ P . a i l y at Sinai. It was to Sinai that the whole of saving history, and

nui it men's growing consciousness of God, was directed. Sinai
i t simply the occasion of the conception of the Jewish nation, to

c°mpleted with the anointing of the first king, but also, above
, . y ^ n g else, God became present to and in his people in a new
^ sPecial way.
to i, e ^ e m e n t s m primitive Jewish knowledge of God were drawn

8 ner at Sinai; he appears as the numinous God, Yahweh, who will
°y. or protect and provide in return for the dedication of the

, '"nuriity of Israel to him; above all he deepens the relationship by
ming p r e s e n t locally ^ t n e ark of the covenant. Until this moment

^•J W l s° community had been a worldly community in close dialogue
bee ^ ^ belonging to him, but with the dedication of Sinai they
Sa ?*e t n e community of God present to and in the world. That is to
in& , a t tQis human community, a community in the world represent-
b e t o t a l community of the world, became the point of fusion
Otl - e n the communities of God and the world. From this moment
jjj^ normal, the proper mode of God's presence to the world is in
pjj^. . m u n i ty ; he is no longer remote, bearing a resemblance to the
rej f sky-gods, but is present in a sense visibly conducting a
^ d ]' • C ^ ^ g u e w i t n m e n - F° r the Jews the law was redemptive
shao ^ hecause it was the form of their dedication to God; it gave
tljg i. ° ^ community because it was the expression of their part in
t̂ g c . j gue . Frequently in the Old Testament there are accounts of
inv-i

 r e °f the Jews to keep the law. This is disastrous not because it
it is s Personal sin, though clearly that in itself is an evil, but because
an a t

 I l c e a denial of the dual nature of the community and, therefore,
exile

 e r j ^ t t 0 ^ e s t r o y it (Deut. 28. 20; 28. 36-37). Defeat, captivity,
Until tli ° r e v ^ s a r e seen to follow from this failure and it is not
a re-afrte l s a r e turn of the community to the law, a new dedication,
fi^ l r m a t * o n °f the covenant, that it is once more restored to its

^ a s the effective vehicle of God's manifestation.
Agai

St°red k " W a s n o t ^ t e the/ormer position to which Israel was re-
u t t o one which was in effect greater because it carried with it
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a deeper understanding both of God and of the mission of the Je^s'
The wedded concepts of nationhood, holiness and priesthood (Ex. 13"
2-6) became clearer to the Jews with each successive tragedy and sUB'
sequent recovery; that they finally misunderstood the position that th<?y
held was the ultimate tragedy, so that they ceased to have a part i» *f
new kingdom of Israel; the failure was a failure to realise that to
community of God is not exclusive in the way a racial commun1"
must be.

The theme of the presence of God to and in his people is the oD

from which all other Old Testament themes depend. This presence 'W
the foreshadowing of and preparation for the presence of God
Christ. The history of salvation is the working out of the dialog-
between God and men which makes this presence fruitful and, io^e
possible, and within this dialogue all other facets of history are incluo
For many modern Christians the sense of saving history, or the Chris ,
centricity of history seems to have been largely overlaid; dout>°
there are innumerable reasons why this should have happened, ,
their analysis might well help to remedy the situation. I feel tlw*,
emergence of widespread religious doubt may well be one ot -
reasons, and it is interesting to realise that such doubt would have o
inconceivable to the men of the New Testament. For them, w

doubt or denial existed, it was always the result of moral depravity
of culpable ignorance (Rom. I. 18-32; I Cor. 1. 21; Eph. 4. I7"r9/' J

For the Jewish disciples and apostles this feeling for God-ceD ^
history was intensified and transformed by the fact of Christ, but 1
not dependent solely upon their knowledge of him, it was in ^ J
their world picture. The human community through whicb
entered human history and through which he made himself p r e s e , \^
men was a fact of which they had always been aware, it was
community; the death and resurrection of Christ did not chang .(

situation into something completely other, it simply trans*°rI^ t j ,
into something greater. The old covenant was not destroyed \ -
25.17), but a new dimension was added to it involving a transtor ^
that can only be compared with the transformation we shall unde g ^
the last day. The new community of Israel is still the mode or ve ^
of God's presence to the world, but now the presence is more 1 g

iate than at any other time in the history of salvation. The new p
is the last step before the divinisation of the world is made comp

3Karl Rahner, s.j. Theos in the New Testament, Theological Investigation5'
London 1961.
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. e prayer for unity in the Gospel of St John sums up the new
Nation perfectly:

• • • all mine are thine, and thine are mine, and I am glorified in
ei*i. And now I am no more in the world, but they are in the
°rid, and I am coming to thee. Holy Father, keep them in thy name
rucn thou hast given to me, that they may be one, even as we are

ot lf-(John 17. 10-11).
. "° not pray for these only, but also for those who are to believe

nae through their word, that they may all be one; even as thou,
a t n e r , art in me, and I in thee, that they also may be in us, so that the
°nd may believe that thou hast sent me. The glory which thou

zst given me I have given to them, that they may be one even as we
e °ne, I in them and thou in me, that they may become perfectly
e. so that the world may know that thou hast sent me and hast

,j, ed them even as thou hast loved me'. (John 17. 20-23).
Hoi- °^e n e s s °f the new community could hardly be put more forcibly;
jjj • ' ku t it is here that one can see the sense, so to say, of the
j ^ ation, death and resurrection of Christ. God did these things
red ^ * ^e ^ g h t become his community and that the loving,
she •m^= dialogue should be completed. The new Israel is a new
j ^ . 8 forth of God, it has 'put on Christ' in baptism (Gal. 3. 27),
0£.i e n t o u t to proclaim the mystery of salvation to the community
that 1 1 ^ ' t 0 show Christ to the world by showing itself in order
pati men might be brought into this charismatic unity with the

Church, to which St Paul gives the name 'body of Christ'
• • 22,-23), has unity not as a 'mark' by which it can be recognized

^tiur k • orck"ied> hut rather its unity simply exists because the
Petual ^ hody of Christ through which he continues his per-
t7 •. "Rat ion . The world knows that God has sent Christ (John
in Us ' e c a u s e in his body they can see him, manifesting himself now,
are On Course> this manifestation is only fully possible as long as we
'hat -^ t 0 n an<^ Pe r mi t it, through grace, to shine out. The Christ
(I Q make present to the world, and into whom we are baptized( QQ p
act of' 1 5" 1^)> ^s the risen Christ, for the completion of the revealing
is the T%

 e "tarnation, the act that makes this revelation redemptive,
bvit m ^Urrection; this is in no way to belittle the passion and death,
and res ^ tO "1S^St o n t ' i e o r g a n i c whole of our Lord's passion, death
4p rrection.* By the Resurrection and Ascension Christ is present

"VeU C.SS.R. The Resurrection, London i960.
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to God in heaven as a man, and in virtue of our oneness with
through baptism and the eucharist, God knows us in him as risen
him. This is naturally not to say that this is the only way God can kno v,\
us, but it is the loving way. When we are known to him thus we#
of the elect; when We are known independently of the risen Christ11:
because we have cut ourselves off from him by sin and are damn3"1.'

The dedication of the old Israel was, in a sense, turned inwards,^
was expressed in terms of the Mosaic law, the crown of which was W^
decalogue. The law delineated the nature of the old moral comOi'ani%'
in the new Israel the dual function of the moral community is to 1°:

Christ and to carry him into the whole world so as to effect its ffav
formation. The new Israel is also a dedicated community, but this o&^
cation is now not simply an inward thing, but a part of the express*..
of Christ. The law is a thing of the past; it has not been destroyed ,
it has been completed in such a way that its provisions have beC° _
obsolete, and this is as true of the ten commandments as of any °
part. The law, like everything else, has been transformed, and n ° . ,
can sum up all that is necessary in the two great commandments (jV _.
22. 27-29; Mark 12. 29-31; Luke 10. 27). This love, of course, ^ .
active thing and on what we make of our love of our neighbour, W_
is a necessary part of our love of God, depends our salvation; J ^
important to note in this connection that when Christ speaks °* j ^ l
tion the damned are condemned for what they failed to do rather ^
for their sins of commission, and the failure chosen is the faiw1 ...
feed the hungry, clothe the naked, heal the sick and visit and com1

the imprisoned (Mat. 25. 31-46). j-rferS

It is not only in terms of the law that the new situation .
radically from the old, but also in terms of the priestly function 0
people. St Peter repeats the promise in Exodus (I Pet. 2. 9) toa t ^ v •
a priestly people, but in place of the burnt offerings of the old coV

 of
it is Christ dead and risen whom we, as Christ, offer in our sacrm ^
thanksgiving, and it is in that offering that we primarily perior ^
duty of making God present to our fellow men. The announc ^
of the mystery of Christ, the mystery of salvation, the source 01 1
aid in our part in our own redemption, even the source or ^
that makes us free, baptism, is the mass. But it is even more tn ^
redemptive act; our sacrifice of thanksgiving is also both the r» f-jjjrist:
our present union with Christ and the actual showing forth ot $

in the liturgy of the word. The many activities, so to say, ot i 0\jf
are inseparable, since each one depends upon the other,
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"iice as a priestly people is the summation of the whole dialogue
if611 anc^ m a n on t ^ s e a r t n - It would he no exaggeration to

y that the normal function of the mystical body is the sacrifice of the
t s' a sacrifice in which the whole community is the offering priest-
^ d> the ministry of the new covenant (Jer. 31. 33; 2 Cor. 3. 3). As the

is the source of life throughout the community so too is it the
^ of light and of our unity.
J wisdom and in accordance with the counsels of the Father,

only_begotten Son has found a means of bringing and welding us
0 unity with God and with one another, although by reason of

souls and bodies we are each distinct personalities.
trough one body, which is his own, he blesses, by a mysterious

^niunion, those who believe in him, and he makes them concor-

m ^ himself and
o n e

" ° c a n now separate them or deprive them of their 'physical'
on-2 They have been bound together into unity with Christ by

e«is of his one holy body. For if we all eat of the one bread we all
r
 e o n e body, since there can be no division in Christ. For this

s°n is the Church called the body of Christ, and we severally his
^e«ibers, according to the teaching of St Paul (Eph. 5.23, ss.) . Since
sin arC united with the one Christ through his sacred body, and
bori" receive him who is one and indivisible into our own
r 1 es> W e ought to look upon our members as belonging to him

T j ^ e r than to ourselves.5

of Q-L . amihar with the Pauline comparison between the relationship
balgj, \ f11^ t n e Church and a man and his wife. This is constantly
tradictT ^ S *ns*sterice t n a t the Church is Christ; this is no con-
as r e 1

 n . t simply the expression of related aspects of the Church
kithful ^1U1^' as revealing Christ, and as the community of the
of j s '1 ^ the unity given by Christ we can see the opening out
T • Our knowledge of God has all the elements contained in

wledge; God is numinous, destroying, fruitful, creating,
p '. Moving, just and personal; but now we know so much

living , 1 . U a 'ather with whom we can enter into a knowing and
Police' ??ns™P through his Son, which involves a share in his life

e to the old Israel. Our community is bound together by
aQt as was the old community (Heb. 8, 10), but this time the

-St ^ " ^ covenant is not in terms of the law and its observance,

S>J-> The twHeXandria> InJoh-> »• " • p-G->voL 74' 56°- Quoted by E. Mersch,me christ, London 1938.
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but membership of and commitment to the Son of God. To tW_
extent to which we accept the share in God's life when we 'put °f
Christ' in baptism we are members of Christ, we are the vehicle of God
new revelation. It has been said elsewhere, often enough, that the Chm^
is Christ revealing himself to us now, and we are a part of the Church.

Father E. Schillebeeckx has summed up the nature of that sd
revelation of Christ in the title of his great book Christus, sacrament vu
de Godsontmoeting* which means 'Christ, the sacrament of encotu1^
with God'. In an essay in a symposium published in English he ad,

Accordingly, the Church as the institution of salvation is essen
ally sacrament and Word. Both form the specific area of endeavo
for the hierarchical ministry. The norm for ministry, sacrament an
Word is, on the one hand, the ephapax (once-for-all-character)
the historical appearance of Christ and of the apostolic, primitt
tradition, and on the other hand the earthly form of the saving a<# ,
of the glorified Kyrios through his Spirit. The whole visible Churc
the historical appearance of Christ and of the apostolic, pri0111?
tradition, and on the other hand the earthly form of the sav&
action of the glorified Kyrios through his Spirit. The whole ^
Church is ruled by the glorified Kyrios who, through the media
both of his Holy Spirit and of the apostolic ministry of his eiyip ye
Church, brings to completion in this world the building up ° A
people of God. Christ sends the Holy Spirit (John 14. 16, 26; **
and he also sends his apostles (John 13. 16, 20; 17. 18). Both of «*
sendings are organically connected with one another. Pentecost)
day on which the Church with her sacramental and keryg10

activity stepped forth into the full light of the day, is the niys

event of the manifestation of both these missions precisely m j g

conjointly acting unity, a unity which is vitalized from a s e^
hh

j y g y, y ^
source of life, the Kyrios himself. What the visible Church do#
the order of historical, external visibility, the Spirit sent by ^
does interiorly both in her authorized ministers and in the so
the faithful. That is why the Church as the representation ° ^
mystery of Christ can herself be called a primordial sa -,t (^j
(Ursakrament) insofar as she is (1) sacramentum humanitatts ^
(sacrament of the humanity of Christ) or the sacramental -^
and (2) the subject of which the seven sacraments, the sp
ministerial actions of the sacramental Church are found.7

6E. Schillebeeckx, o.p., Christus, sacrament van de Godsontmoeting, Nijmeg ^itM
7E. Schillebeeckx, O.P. The Sacraments: an Encounter with God, in <--"
Divided, New York 1961.
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ls in the Church that lias been called Ursakrament'that we encounter
1 ' °ut the Church is the body of Christ and it is clear that here we

Ve the fulfilment of the words of our Lord in John 14. 6-7. Our
^counter with God is always through the Son in the Church, that is

y that whatever the form of our encounter in terms of religious
Penence, it is subordinated to that meeting of the whole man

Cratnentally, and that the normal, even the best kind of meeting, if
s
 ese Words can be used, is that experienced by Christians at the
acramental communal meal of mass.

the portrayal of the last judgement (Matt. 25. 31-46) we see what
. We have to do to bring Christ to men; we must feed Christ, house

and comfort him. The unity with and in Christ that is consum-
_ u in the eucharist breaks out as a lifegiving force in the double
. ty of the Word and of works. It is not simply a question of feeding

to i?°r m a n * m e e t starving in the gutter (I don't need Christianity
su 1 I n e ahout that obligation) but it is rather a matter of making
So rl ^ C 0 I n m u n i t y °f the world reflects God's justice, is a just,
or-p Roving community. The task of the united, loving community
•^ «• is to redeem by transformation the community of the world.

2 ^ w l lo are baptized in Christ are the new men (2 Cor. 5. 17; Eph.

Lorrl' T" 2^ ' ^°^" 3' I 0 ) r e n e w e <^ hy the death and resurrection of our
<j ' * ^oes not do to try and inhibit the shewing of Christ by with-
<jr n U l t o o u r o w n Priyate religious world into which we want to
Chri ° " l e r men; rather we must take our mission as members of
]«,, Sefiously by exhibiting his justice in our actions as the 'new

m the community of the world.
c ] a .st has sent us to proclaim the mystery of salvation, but that pro-
to c ° n 1S aa aifair °f deeds as well as of words, and what we have
bu t • V e r t *s the community of the world, which is not in itself evil
fOr P v awaiting transformation, the change that we are all waiting

embers of Christ's body (2 Pet. 3. 10). Our task is not to sub-
le community, that of Christ, for another, that of the world,
ake the first community present to the second in such a way

it ^ C ° m m u n i t y of the world is open to the transformation by the
1st ?. r words, working for social justice is to do the work of

~v«cl s a part of the job of announcing the mystery of salvation,
it is j

 a t a kind of double-think will have to go on continually for
0ur £ if bable that we shall ever achieve even commonjustice for all
t&Ust

 w I n en before the final transformation of the world, but we
rJl as if this were an existential possibility; such a necessity is
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part of the command, 'You, therefore, must be perfect, as your heaven-
ly Father is perfect'. (Matt. 5. 48). The task of making the worldly
community receptive is a task of Christian charity, but it must t>e

clearly understood that while we have an absolute duty to help in caS

of hardship known to us, this exercise of charity is primarily a coin-
munity act. What we have to see is that as a community the world fee
its hungry, that national and international communities are responsi"
for justice as communities. In the last resort this is to say that common
responsibility and action is the fullest expression of humanity at tn
ordinary level.

It is also in these terms that we can see clearly the progression u°
the presence of God to Abraham and his heirs, through the more ^
tense relationship after the covenant of Sinai, to the fusion that t
place in our Lord. The obligations inherent in being a part ot
community of God open out and become totally world-embracing
that community draws closer to God in time. Now, in these days
the community of the Lord our obligation to our brothers is total
there is nothing more to be added to our relationship with God.
those who are in Christ through baptism and grace there is simp1_
time of waiting until the effects of this relationship are brought
fruition. The kingdom of God is here, these are the last days
therefore, this is the 'time' of heaven; we await the completion 0
kingdom of God only in the sense that for a little while the effects
this situation are suspended. t g

So I come back to the point at which I began my remarks>
twenty-first chapter of the Apocalypse of St John. The community
God is to be saved as a community. God knows and loves us in t> .
knows us, in fact, as Christ ; this is a knowledge of us whichsU rj]
the knowledge of us as individuals. We are individuals, and always ,
be, but our individuality is made perfect in our integration into
community of Christ. The beginning of the process of perfect^011 _
this world when we are called upon to 'put on Christ'; by living
lives fully in this world, which is God's world, as members of Cn r i s^ ijy
bring Christ into the total human community. To do this sucCfSS* yOe
involves the recognition of the human community as good, anfl

all the realization that the Church too is a community.
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