
BLACKFRIARS 
SUPPLEMENT 

ON THE MANIFESTATION OF THE DIVINE KNOWLEDGE. 
BY 

ST THOMAS AQUINAS 
BEING A TRANSLATION O F  QUESTION I1 OF T H E  
. Expositio super Boetium De Trinitute. 

Concerning the making manifest of Divine Knowledge, four 

1. Whether it is right to iiivestigate into Divine Things. P. i. 
2. Whethcr there can be any science concerning those Divine 

P. v.  
3. \Vhether, in the science of faith which is concerning God, 

P. x. 
4. llihether Divine Things are to be veiled in novel and 

obscure words. P. xv. 
ARTICLE I. 

questions are asked : - 

Things which are accepted by faith. 

it is right to use philosophical reasoning. 

WIlETIIkX I’l’ IS HIGIIT TO IXVESTIGATE IXTO DIVINE THINGS. 

I t  seems that it is not right to investigate into Divine Things 
by meiins of rational argument, for: 

1. It. is said in the 3rd chapter of Ecclesiasticus (v. 22), Seek 
trot the things that are too high for thee, and search not into 
things above thine ability. But Divine Things are, more than 
anything else, too high for man; and most especially those Divine 
mj-st,eries which are received by faith. Therefore it is not lawful 
to search into such things. 

But in 
the 25th chapter of Proverbs (vv. 16, 27) it is said, As it is  not 
good for a man to  eat much honey [lest being glutted he v m i t  it 
u p ] ,  so he tha.t is a searcher of. Majesty nhall be ove.mhelmed by 
ifs radiance. Therefore to attempt to penetrate into (perscrutari) 
what belongs to Divine 1I;tjesty is a fault, m d  wrong. 

Ambrose sass, “Away with argument if you seek !‘or faith.” 
But in  Divine Things faith is needed. Therefore in these matters 
there is 1 1 0  room for wgument in the inquiry into truth. 

4. Ambrose again, speaking of the Generation of the Word 
from the Father, saxs, “ I t  is not lawful to scrutinise these high 
mysteries; it is lawful to know that the Son is begotten, it is 
unlawfiil to discuss hou, He is begotten.” For the same reason, 
therefore, it seems unlawful to argue about anything whatsoever 
in connection with the Divine Trinity. 

(;regory also, in it certain Eastertide homily, said “Faith 

2 .  Punishment is not inflicted except for sonie f:iult. 

3. 

5. 
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has no merit where human reason supplies tests.” Hut it. is bad 
to deprive faith of its meritoriousness. Therefore it is unl:iwful 
to scrutinise what belongs to faith by means of reasoning. 

Complete reverence is due to God. But. secrets are to  be 
reverenced by keeping silence concerning then). Hence Denys 
speaks a t  the end of his book On the Heavenly Hierarchy about 
our showing our reverence for the sacred mysteries by our silence. 
Lk-ith this agrees what is said in Psalm 64, according to <Jerome’s 
text, Praise is silent before Thee, O G o d ;  that is to say, ”Silence 
itself is fitting praise of Thee, 0 God.” Therefore we ought 
rather to be silent before Divine Things than to scrutinise them. 

Kobody can be moved to infinity, as Aristotle says in Book 
I of O n  the Heaven and the Earth, because every movement is 
for the attaining of a destination, and there can be no destination 
in infinity. But  God is infinitely distant from us. Rational 
scrutiny, however, is a certain movement of our remon to that 
which is scrutinised. Therefore it seems t,hat we ought not to 
try to search closely into Divine Things. 

BBUT, on the other hand, is what is said in I Peter iii (v. 15): 
Being always ready t o  satisfy evergone that aslreth of you  the 
r e m m  of that which is in you b y  ( fai th  and) hope. But this can- 
not be accomplished unless by rational means we examine those 
things which belong to faith. Therefore rational inquiry and 
argument concerning what belongs to  faith is necessary. 

Also, as is said in the 1st chapter to Titus (v. 9), that it belongs 
to a bishop to be able t o  ezhort in sound doctrine und t o  convince 
the gainsayers. But this cannot be done except by rational argu- 
ments. Therefore it is necessary to use rational argunients i n  
matters of faith. 

Also, Augustine says in Chapter I of his On the Trinity, “U‘ith 
the help of our Lord God, we shall also employ that reasoning, 
which [our adversaries] demand of us, to show th2t the Trinitx 
is the One God.” Therefore man can employ his reasonings i n  
inquiring even into the Trinity. 

Also, in his work Against Pelician, Augustine says : “ [ Al-  
though in matters of faith, it is easier to believe qualified testi- 
mony than to inve6tigat.e by reasoning, nevertheless] (1) becaiise 
you not altogether unfittingly recognise both of these, since you do 
not omit to acknowledge testimony as well as t,he said reasoning. 
I am ready to proceed with you in this controversy on lines you 
have approved,” i.e. by employing both reasoning and the t,esti- 
mony of authorities. Therefore the same conclusion follows. 

6.  

7 .  

’ 

Ti 1 REPLY that it is to be said that :  
Since the perfection of man consists in his union with God, it 

is required that a man should in every possible way cling to, and 
be led towardfi (z), Divine Things; and thnt with everyt,hing that: 



... 
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is in him. 1 1 1  this iii:iiiner his intellectual vision will be erriploled 
in  the coiit~c~rnp1:it ioii o f  1)iviiie Things, :lid similarly his rensoli- 
ing powers will be ctniployed in rational inquiry into Divine 
Things; in iic(:o~~liiti~:e with what is said in  I’sihii 72: I t  i s  good 
f i ) r  nre f o  r l i ~ g  t o  God.  Therefore ere11 .\ristotle, in the Tenth 
Hook o f  his h’icornaclieuri Efliic*s,  rejects the opinion of those, 
wlio iii:kiiit;iiiied thx t  1n;iii oiiglit, not to coiicern hiiiiself with 
1)iviiie ‘l’hiiigs, hiit o i i l j  with 111111i;iii tliings. “For, ” siiys he, 
”we r i i i i s t .  not give e : i r  to  those who bid i i i i i i i  mind only iiian’s 
;iffairs, or niort:ils only niort;il thiiigs; b i i t ,  so h r  ;is we c:m, \via 

shou ld  niiikv o i i r sc l res  like t h e  Immortals, : i i d  (lo :ill with ii  view 
to living in :iccord:iiice with the highost : i d  1)ivint. ,l’rinciplt, 
which is in us.” 

Xevertheless it is possiblc for iii:iii in so tloiiig to  err, : i n d  i i i  
t tireu several ways : 

Firs t l l ,  he niiiy siii 1)- presuwpt ioJ i .  H e  ni:iy, that  is to say. 
seek t.o iiiqiiire i i i t  o 1)iviiie ‘I‘hings in siicli :I ni:iiiiier th:it hc seelis 
t,hereby fii l1-j  t.0 grasp theii i .  Such pi.esiinipt,ioii is iiiockecl iii the 
11th chapter of J o b :  I ’e ro t l?~e t r . tuw  t h o u  wi l t  cwviprclierid flre 
f o o t s f e p s  of G o d ,  and wilt f i r i d  ~ i ~ f  fire Al?nfglr t! /  p e r j e c t l ! y  I Aiitl 
of this also H i h r y  spe;iks: “110 not pluiige yoiirsclf into this 
secret ; i i i d  tliirli oc:e:iii o f  iiiconceiv;il)le origiii ; lest ? o i i  siiili :1 i i i 1  

t l r o w i i ,  h? presiiiiiiiig yoii ciiii grasp the Siipreiii~! Iiitelligeiice. 
linther, iiiit1erst:ind t,h;it thcsc things c:iiinot. I)e tiilly gr:ispetl.” 

Secondly, he rnay sin bc~xiise i i i  mit ters  of fiiith he makes 
re:isoii to precede faith, instead of f;iith to ~ ) r e c ~ l e  I-cason; iis he 
would were he to will t o  believe only what eiiii be fourid by 
r e i w m .  It. sliould, i n  fact, he the other way round [i.e. f i i i t h ,  i n  
1 heology, should precede reiisoiiing] (3) ; heiice Hilnry comrii:uitls 
11s : “llolrliiig fast to faith : inquire, investigiite, persevere. ” 

Thirdly, by carryiiig his i1ivestig;it ions into I>ivine Things bc.- 
yoiid the  ineiisiire of his c:ip:ibilities; wvhciiee it is said in Romans 
sii ( 3 )  I n a y  to y o u  tiof t o  h e  ?nore wise f l i c i r i  i t  hehovefh to  ha  
i o i s e ,  hut t o  be  wise iinto sobriety.  c i n d  a c r o r d i n g  u s  God Iiatli 
t l i i i i t l ed  to evenlone f l ze  measure  of f o i t h .  For not d l  have oh- 
t:iinetl in  e q u d  ine:isurrr, wtit:nce whxt is bc~yoiitl t h e  cnpacitjg of 
one is lint beyond tlic cnp;icit,,v of mother.  

TI To f l i e  1st object ion therefore it is to he snit1 tha t :  Those 
things are here said to be higher t h m  m:in thiit exceed his 
c:ip:icity, l int those which tire by ii:itiir(! of more valiie thaii he. 
For the more n nini i  occupies himself with things t h n t  are of more 
worth th:in hiiiisolf, providcil it. he  within the limits of his 
rrie:isiirc, the iiioi’e I i c  will be 1)enefitted. Riit should he exceed 
t,litJ meiisiirc of his cxpacity he will easily f n l l  into error, even 
shonld it hc i i i  rc,n:iril to  the riiost iiisignific:iiit olijcrts. TTciic.ti 
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t,he Gloss on this very text (of Ecclcsiasticiis) says : “Heretics 
are iliatie iii t,wo ways: they fall into error mid depart Iron1 the 
truth because they aim too far, either when they concern theiri- 
selves with the Creator, or when t.hey concern themselves with 
creatures, in  a way that exceeds their particular iiieasure. 

T o  t h e  2 n d :  to “penetr;itc into” (per scru tar i )  is, as i t  were, 
t o  search t,horoughly to the  very end. This is certaiiilj uiilawtiil 
: i t i d  prcsuniptuoiis if it means that one slioiilil t ry  to se:irclr so 
t.horoughly into Divine ‘ h i n g s  as to grasp (4) theiii coiiipletc:Iy 
[leaving nothing urisenrched.] 

T o  t h e  3 r d :  It  is true that where faith is sought those argu- 
rneiits :ire to be taken awuy which are opposed t.o f:iith, and :tiso 
those which attempt to  precede faith; hiit not those wliich follow 
upon faith i t1  due  measure. 

T o  t h e  4th : I t  is indeed not lawful while we are i n  this world 
so t,o suriitiriise tlivirie mysteries that  it is our intention to grasp 
them c:oiiipletely. [Bu t  ths does riot iiieari thut we nitij not 
know :hori t  tlieiii a t  all.] ‘L’tiis appcais froin what follows, wlieii 
A~~ib rosc  says, ” I t  is lawful to kiiow ! / L ( L ~  He is begotten,” cttc. 
:I mail would be said to discuss the /LOW of the Generatioi~ of the 
Soti i f  he sought to know what that  Geiicrotioii is i n  itself. But 
coiicerning Di\-iiie Things we cannot know what t,hey arc, b ~ i t .  
what they :ire not. (5) 

2’0 t h e  6 t h  : Jiuniaii reasoning may take two forms jderrioil- 
strative or coiiclusive aiitl inducing or inconclusive] (6). 1)errioil-  
strative remoniiig coiripels the Iriiiid to  assent [to its C O I I C ~ U -  

sions], a i d  this kind ot’ iwisoniiig lias no place in mt t t e r s  of 
faith. Severtheless, dernonstrutive iwisoning ciin refute what is 
destructive of faith, or that  which :isserts the impossible. k’or 
:~lt~hough iiiatters of f:tith cannot  be t1errionstr:itively proved, 
iieither C:LII the? be tlenionstrntively disproved. . \nd if siich : I  

line ot reasorling, chiming to pi’ove :t truth of faith, were iiitro- 
tliiced, cert;tiiilg the meritoriousness of faith would be dest,royetl; 
for i l l  that case assent would iiot ooine from t.he will, but woiiltl 
be forced t)x logic. But a iiiercly “inducing” argument, drawii 
I‘roni crert:iin nndogies with truths of !:titli, tloes riot destroy t , h  
esscmce o f  faith; for it does iiot, make the  truths of faith apparent, 
siiice :I mtwly  “intluciug” :irguriient does not reduce its con- 
uliisiotis to those self-evident principlcs which are [directly] seen 
I)? the iiiind. So such “inducing” reasoning does not deprive 
I‘:iith of it.s ~iiet~itorioustiess, since it does iiot compel t.he assent. 
c)f t l ic j i l t  ellrct-t,he assent remains voluntary. 

T o  t h e  6th : (;od is indeed revc:reiiccd by silence. But this does 
i i o t  I r w i n  h i t  we iiiriy say nothirig whntever :ibout H im,  nor 
iticl~iire iiito I T i t r i :  hut tli:it we should uiitlerst:intl th:it [however 
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iiirich we say or iiiquire], we f a l l  short of tiilly grasping H ~ I I I .  
’I’hercfore i iw \re hitltleri i i i  1kclesi;isticus [ i i i ,  i12, :25] 1 GIorij!y 
f l t e  Lord as muclt a s  ever y o u  c a n ;  for h e  will yet far e x c e e d ,  nut1 
l t in  naa,p i f iccnce  is wonder fu l .  Rlesaing t h e  Lord, exa l t  liini U K  
t t i i i d i  as  ? / O I L  M I L :  f o r  he is above  all pra ise .  

7’0 t h e  7 f h :  Since God infinitely tr:inscentls dl creatures, I I O  

ore;iturc can be moved towards God in such wise as to he eqir:tl 
to  Hini,  whet,her in what it receives from Hini,  or in  kiiowiiig 
Him.  Because tlie cretiture is infinitely tlist,:int froni H im,  it 
follows, indeed, that  H e  Himself is not, the t,errniniis of m y  
cre:itiirelv movement. Yet, nevertheless, each creiitiire [in its 
every rnovrmient] is moved in order that  it mag become more : i i d  

inore like Hiiii, in so far ;is each is able. So also should tlic 
h i i i i i : i i i  iiiiiitl he moved t,o know more iiiid more about, God, i i i  

its o w ~ i  partioiilrrr wily. IIence Hilary saps:  “He who tlcvoiitly 
piirsiies the Infinite, alt,horigh he never at,taiiis to it, nevertheless 
progresses by going on. ” 

ARTICLE 11. 
WIlETIIER THERE ( ‘ A S  BE A N Y  S(’IFJS(!E (:OS(’EliSIN(; ’I’HOSK D I V l X H  

TIIlNGS WHICH A R E  M:\TTEHS O F  1a‘AITII. 

I t  S P ~ I I I S  that  there can he no Science concertling those 1)ivii i t .  
‘I’hiiigs which are matters of f:iith, for: 

1. S t* i enc~  is diffcreiit froni lfTisdorn. But  kiiowlcdgtr of 
1 )ivine Things is called lYistlom. 

2. As is said i i i  the First I3ook of tho PosfeTior Attalyt icn c ~ f  
.\rist,otle, every science must, presuppose knowledge of what its 
siihject is. B u t ,  as John  1)ani:isccne says, we cannot possibly 
know w h t  God is. Therefore there c:w be no Science :il)out God.  

Tt belongs , to any science to study the componeiit parts of 
its subject, and what that  suhject iiiidergocs (7). But God, being 
piire and inimaterial Actuality (a), neither has component parts, 
which coiild be analysed, nor can H e  iindergo anything from any- 
t.hing else. Therefore there can be no science about God. 

In any sciencc, reasoning. precedes assent [ to concliisioris 
attained by reasoning]. For it is the demonstrative force of 
logical processes in the various sciences which leads the mind to 
iisseiit, to what is knowable by t,hem. Bu t  in matters of faith it is 
the other way round: the  assent given by faith precedes any 
reasoning about that  to which wc assent, as has already been 
said. Therefore, concerning Divine Things, especially those which 
are asscnted to by faith, t,here can be no science. 

5 .  Every science must be based upon premises which are 
certain; m d  these premises must either be sclf-evident., and of 
such sorE t,bat we acknowledge their truth so soon as they are 

Therefore it is iiot Science. 

3. 

4. 
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pi~c~seirt,etl t o  11s. or  wliosc: triistwortliiiiess is gii:tr:iiitee(l I ) \  Lt Iicir 
f11l11)wiiig logi(xIIy froin] such self-c,\itlelit pi~iticiples. 13ut 
;iitic:lt!s of faith, which iririst he the premises o f  1:~11y iillegetl 
science concernii~g matters of] f':iith. are  iieit,lier t,lie one n o r  the 
other. For  iieit,hcr  arc^ they self-evitlcnt, nor c:~n their trust- 
worthiness be est,ablishetl by logical denionstratio11 frorri sucli 
self-evident principles. Theret'orc there c-an be no science con- 
cerning such Divine Things a s  are matters of  faith. 

Faith is coi~oerned with things which :tppe:ir not (9). But 
science is couccrned with things which a p p c : ~ ,  because science 
itself reriders apparent the t,hings with which it c1e:ils. 'I'herefore 
there (it in be no science coiiceriiing such Divine Things :IS are held 
by fait'ti. 

Every  science tiegins with some dircct iritellectii:tl p e i ~ p  
t ioii (lo), because it is from the  iritellectunl percept,ion of self- 
evitleiit prernisses that we :ire brought to the kriowledpc of con- 
clusioiis drawn froni them. Biit. in matters of faith. therc is i i o  

iiit,ellectii:tl pcrception at the beginniiig; rather docs it conic :it 

the eiitl, :is is said by  Isaias (vii, {I) ,  If you will r ~ o t  h r l i c u e ,  y o u  
shrill not i inders tn t id  (11). Therefore there ciiii be no scieiicc con- 
ceriiiiig those Diviiie Things which are hcld by Faith. 

Ti13 U T ,  on the other hniid, is what Aiigustine says in  his 'Twclftli 
Book O r b  t l te Triiiify, "'To tliis science I assign only wh;it gellei.- 
;Ites, defends tind strciigthens the one s:iviiig faith that le:itls t i , 
true bliss." Therefore, there is a science coiicerning niatters of 
faith. 

Also. it is written in thc 10th chapter of the I3ook of Wisdoni, 
She gave to him t l i e  ncieiire of f l t e  holy o t t r s .  This must n1e:iir 

:t science, coriccrninji niatters of faith, for i t  is iiiiiiitelligible 1111- 

less it' refers to :I science coiiccrning things which tlistirigiiishcs 
holy people from the wicked. 

Also, the  -\post Ie, speitkiug of the k i iowldge  possesseetl 1)y 
believers, s:iys (T  Cor., viii, 7 )  T h e w  is ,cot sciericc (12) i r i  e7:cry- 
or ie ;  from this the same conclusion follows. 

6. 

7.  

5 I REPLlY that  it, is to lie said tha t :  
'l'hc ide:i of n Scicnce consists essent i:illy in  this : th;it things 

h i t  herto rnore unknown are rn:ttle kriowii frorri things :ilre:itl? 
ktiowii. S o w  this m:iy wnie  about ;tlso i i l  reg:ird to Diviiic 
'l'hings ; whence it follows that. coiiwrriiiig Divine Things : i  

Scieiice is possible. 
n u t  the  knowahleness ( p i o f i f i a )  of the Divine C:I I~  be assessed 

in two ways. Tn one way, from our st:indpoint [i.e. re1:itioely to 
0 1 1 1 '  piircly human nicniis of knowiiig]. T n  this sense, nothing is 
knowable to 11s except in so far :is kiiowlctlge concerning it (!an 
be derived from those creatures which fire made knowable to  us 
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throiigh sense-perception. I n  t,he other way, i i  thiiig is s:iitl to be 
kiiowhle hcc:iiise it is knowiible :ihsoliitely ;ind ill  itself. 111 this 
w i s e ,  i.e. in theiirselves, 1)ivine Things ;ire siipreniely knowable. 
Even though they tire !lot thlis Iiiio\viible to US,  yet, t,hey :ire so 
linowii by Got1 Hiniself, ; ind :ilso by the 73lessetl in their several 
t l t ,  v e e s .  

So, correspoiitlingly, there nre two kiiitls of Science concerning 
1)ivine Things. The  first is contlit,ioiied hy oiir owii 1iitrii:ui 

method of apprelicnsion; object,s of the senses : ire t.:ilir:11 :IS priii- 
ciples from which 1)ivirie Tliings :ire inadr knowti to us.  i t  w ; ~  
in this way that the philosophtm etignged in a science coliceriiing 
Divine Things, :md in fact c:illetl thc First l%ilosopli~ 1i.t’. 
3let:iphysicsJ the Divine Scieiice. (13) 

The othcr kind is cornmensnrable wit.h the 1)ivine rrhiiigs t,hem- 
selves, in such wise th:it. these very 1)ivine Thiiigs :ire perceived 
i l l  their own intrinsic kiiowa1)leness. Snch perceptioit, in its per- 
fection, is indeed iriipossihlc for 11s in this life; yet evcii in this 
life there i t ~ y  he a cert;iin p w t i d  sharing in, :ind likeness to, 
(totl’s own kiiowledge of Himself. Tliis is brought :ibout in 11s 
in so f:ir as, hy means of the  gift of faith which God iniplants in 
iis, we cling to the First Truth Hiniself, and for Hirnself alone. 
Ant1 :IS God,  i i i  the v e r j  fact t1i:Lt He beholds Hiillself l)eholds 
;ill otlicr things as wen i n  H i s  way (titinrely, hy :in immediatt. 
vision without a n y  remoiling process); so r m y  we, from the things 
wc accept by faith in our cIing.iiig to  the First, T r u t h ,  come to 
the ktiowledge of otlicr things I I I  our  way ( ~ i : i i i ~ e l y  hy drawing 
c:oiicliisioits from pririciples). Thus it conies :tholtt that whiit we 
tirst, of all hold in faith t)econics, ;is it were, t.he principles 01‘  

premisses i n  this Science. tint1 what we tlerive therefroni become, 
:is it were, conclusions. From this it is cle:ir that this second 
kind of Science is higher tli:iii th:it “Diviiie Sciciice” of which 
tlie philosophers tre:itctl, becfiuse i t  is h s e d  upon higher prin- 
ciples. 

5 Yo t h e  I s f  argument, fherefore, it should be said tha t :  Wis- 
dom is not different from Science in the sense tha t  the two arc 
iitutuiilly exclusive; but hec:iiise t h r  idea of “\Visdom” adds 
sornethiiig to tlie ide;i of “Science”. For \\-isdoni, as i\ristotlc. 
s;iys in the Sixth Book of his ISfhic*a, is the chief of all the 
sciences, bccnuse, being concerned with the highest and most 
ii1iivcrs:il priiiciples, it. tlirmts :ill othcr sciences [since it is con- 
cerned with the nltintate preniisses which they all must pre- 
slippose]. For this reiisoii it. is :ilso c:illetl the  Crotldcss of Sciences 
(14) iii  t h o  First nook of Aristotle’s J le tnphys i c s .  If the scienrci 
which is cotweriicd with t,ho Highest is therefore rightly c:dlerl 
\Vistloni. horn t11i ic11  r i i o i x !  so is th:it, Scic.im. to  bc c::illctl ii‘isiloiri 
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wliioh is not only about tlie Highest, but wliicli comes from the 
Highest! Xow, since it belongs to the wise to direct iiiid give 
order to the rest, so this highest of’ scieiices, which directs :d 
orders the otliei~., is truly called \Visdoni; just its iii the a r t  of 
incc:liaiiical coiistructioii, thc riiiiii wlio plans the  whole is credited 
with a certniii “\\’isdom”; Ieaviiig the word “Scieiice” :IS n 
siitficic?iit, t1esigii:itioii for his uiitieriiiigs. k’ollowing this us:ige of 
the words, Scieiice is clistiiiguishetl froiii b’istloni :IS the rivrr 
I’rom the source. (15) 

T o  t h e  2 d :  As has been said elsewhere ( * 6 ) ,  when cniises arc 
inferred {rain their effects, knowledge of t.he effect t:ikes the place 
of kiiowledge of the iiature of the cause; aiid such kiiowletlge is 
: i l l  thut is required in tliose scieiices wliose subjects are iiot 
directly apprelierisible to  us. Heiice it is not iiccessary that,  i n  
order that we may have a Bcieiice of Diviiie Things, it must be 
k i i o w i  i l l  adv:mcc what (lot1 is. Or it rn:ry be said t,hat, the very 
f’iict t1i:lt we do know what God is iiot, txkes the place in t,his 
1)iviiie Science wliich is occiipied iii oilier scieiices by knowledge 
of wlixt t,heir subject is. For :IS things other t1i:iii (iotl are  tlistiii- 
giiishecl Prom oiie uiiother by our kiiowing wlmt e:ich is; so (iotl 
is tlistiiigiiished by us from other things by tlie very fact that, wc 
know of l l ini  what He is not. (17) 

To 1Ite 3rd: 13y t h o  “parts” of the  subject, in :lily science are  
t o  h e  uiitlerstood, not only those coriiponcnts of wliich it is ri i : i t le  

o r  which coiitribute to its cornpietioil, Iiiit also aiiythiiig w h i t -  
sot:wr wliose knowledge is reqiiii~ed for knowiiig of that subject,; 
lor : i l l  such thiiigs are treated of in :I scieiice in so far :is they :ire 
r e l a t d  to thc suhject [and so to kiiowledge about it,]. Siniil:ii.lyv, 
wtint :I subject “uiidergoes” covers : in~thing wh:itsoever that ( x i i  

I)r: proved concerning it,  inclriding rnere neg:it.ions regarcliiig it,  
or :tssertioiis regarding the rel:itioiiships of other things to it. A i i t l  

i i i  fact r n a i i ~  such things can  be tlernoiistratetl concerning God, 
wliethcr oile proceeds from preii~isses which :ire n:itiirolly know- 
:iI)le, or froiri principles iiiip:irtt:d iii ftiith. 

T o  t h e  4 t h  : In aiiy scieiice tliere :ire both prernisscs :ind con- 
c:liisioiis. The reiisoning p roc~ss  itself precedes assent to the con- 
c:liisioiis, hiit presupposes iisseiit to the prernisses which :ire i t  s 
st,:irtiiig-poiiit. But  in this 1)iviiie Scieiice, articles of faith 
occiipy t hc pl:ice o f  prernisscs, iiot o f  co~iclusioiis. Even so, these 
prcrriisses themselves can lw dcfeiitltvl ngniiist attempts to dis- 
prove them, in :i siriiilnr fasliioii to that einployed by Arist.oi.lt~ 
i i i  the Fourth Rook of Jlefupli?ysim i r i  his dispute with those who 
s c v k  to deny the first priiiciples of r t m o i i ;  for the t r u t h  of t h c  
caii b e  iir:itle more cl(h:ir 1))- wrt:tiii :iii:ilogicAs draw11 by indiiciioii, 
:iltlioiigIi i.licy c::riiiiot lw tlt~iiioiistrnt ivvly provrtl. 
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T o  t h o  6 t h  : Even i l l  some scieiices which arc iriip:+rt,ed t1.v 

piircly hiim:in rricans, certain preinisses :ire erriploycd which are  
iiot known to everyliody, hut which must rievertheless be pre- 
supposed as established by a higher science; thus, in some of 
the more s p e c i a l i d  sciences, premisses are presupposed and 
iicknowledged which are provided t)y less specialised sciences, 
and these in their turn are not established except in R higher and 
more genera1 science. And this is the relationship of articles of 
faith, which are its premisses, to this Science for knowing about 
God;  for though they are not established or self-evident in oiir 
Science, they are nevertheless self-evident in thaf Science which 
God has of Himself. They :ire t,hercfore presupposed to our 
Science, : i d  they arc :rsserit.ed to b y  11s in H i s  disclosiire of thcrri 
to i i s  through His accredited witnesses; in rmich the same way 
:is :i physician might :iccept the testimony of :i physicist in regard 
to t,hc number of the elements. (18) 

To t h e  6th : The “apparentness” of concliisions depends on t,he 
“apparent,ness” of the preniisscs from which they are drawn. 
TTence it science which does not proceed from “app:arent” prin- 
ciples will not reach “apparent” conclusions. .4nd such is the 
Scicnco of which we now speak; for it, does not, make mat,ters of 
faith to appear, but f r o m  matters of faith it, does make certain 
conclusions to appear in the manner in which there is certitude 
regarding t.heir premisses. 

To the 7 t h :  Direct intellect,ii:tl perception is indeed the first 
beginning of every science ; neverthcless it, is not :ilw:iys from this 
t h a t  it iwzmerZiu.tely takes its rise. Tntlecd, :is hiis been s : d ,  the  
i m m e d i a t e  starting-point of :I science ri1:i-y often he trrist,fril assent 
to the findings of :I higher science, :IS has ti1re:itly hecn said of 
siibordiiiate sciences ; their coiiolusions, th:it is to say, come h i -  

inediatcly from ;t kind of faith in those things which are pre- 
supposed ;is established hy  3 higher science. However, their 
ulti!mate principles are t.o lie found in the iintlerstanding of hirii 
who understands the  higher science; for t,his man has certain 
irndcrstnnding of [arid not riierely faith concerning] the p i r -  
ticular creatures which tire the object of his s tudy.  111 simil:ii. 
fushiori, the immcdiate principle of this IXviiic Science is faith, 
hut thc first principle of it is God’s  own Understanding, in which 
we 1i:ive faith. Faith,  indeed, is given to 11s in order that. we may 
come to rinr1erst:ind that which we believe. I t  is :is if the st,uclent. 
of :L lower science [were not content to  accept his prcmisses 
inercly on faith, bu t ]  were to learn the higher science; for then, 
what he had previoiisly only btrlievcd, would now become to  him 
known and uiiderstood. 



s. BLACK YHIAHS 

. \ I i T l C l , ~  I 1  I .  
\vHE‘rIIE:I1 IS 'rill.; s(‘II.:s(!K C O S ~ ~ E I < S I S t i  t iOD, \vI11(’11 IS ij.\sl.:lI o> 

b’AlTH, 11’ I S  ItltiII‘l’ TO USE HEASOXISG DElZIVED I.’HUJl SATUHE (l9) 
(AND 1’IIlLOSOI’IIY). 

111 L Coriiithi;iiis i (17) it is writtcii, 

I t  seeills tha t ,  i i i  rri:ittei.s of faith, it is i iot  right t o  list: l’eiisoli- 

iiig derived fro111 iiatiirc, becuiise, 
1. (‘lirist seJ i t  ) t i e  w f  

to  bapt ise ,  but t o  preach t h e  Gospel ,  not iti wiocloni of speech . . . 
The Gloss interprets “wisdoni ot speech“ to iiie;iii ” the  doctriiie 
o f  I’liilosophers. ” - - \ i i d  on the words in 1 Cot.. i ,  (’LO), It’liorc 1s 

t h e  d i spu te r  of this  world? the Gloss says: “Yrich a disputer is 
(,tie who unr:ivels tlie secrets o f  nature; siioli i is  these are iiot 
:iuc:eptetl by Goti :IS prctichers. ” Ant1 coiiceriiiiig I C‘or. xi (4), 
. \fy speccli  ~ ~ i t l  t?i!g p r c a d i i t i g  wa.s riot in t h e  persuusivc W(Jrt/s ( ~ f  
I I U T ~ U ~ L  zuistloin, tlic (;loss says:  “.\ltliough the Apostle’s wolds 
were persuasive, it w:is not bt:c:iiise of their huiritiii wistloiii, ;is 

were the words of false :ipostlcs.” Prom ;il l  of which it :ippears 
that  oiie should riot use re:isoniiig derived frorii nature i i i  dealing 
with mt t te rs  of faith. 

(:oiiimeiit,iiig or1 Isaias xv (l), Bccciusr: i u  t h e  night rlr I S  

laid w a s t e ,  the (;loss s : i ~ s  t,h:tt “ A r  meiiiis iiclvers:iry, that is t o  
say worldly wisdom, wliicli is a i i  enemy to God.”  

.lnibrose says:  “‘I‘he iriniost, secret of h i t h  is free f ro i i i  

‘ i i ; i turd’  ;irguiiieiits.” (20) Wherefore, where one is coriceriietl 
with faith, it  is wroiig t.o iise the rciisoiiii7gs mtl suyings oi  
philosophers. 

.Jerome tells, i i i  his letter to I~iistoc:hius, of how iii :I visioii 
he WLIS scourged by 1)ivine judgment t)ecuiisc hc h d  r e d  t h e  
books of (licero, how t.hc bystantlers prayed tha t  p:ildo~i might be 
p i i i t e d  to his y o u t h ,  how he woi i ld  heiiceforward bc let1 out t o  
be crucified i f  he should ever agaiii r e d  hcatlicii l)ooks, : i i id  how, 
c;tlliiig God to witiiess, he cried, ”If ever 1 shall possess worldly 
Iwoks, if ever I shtill read therii, I Iiiive cleiiietl Thee. ” If’ tlierc- 
fore, it is wrong even to  stiitly froni them. it is i i i u c l i  worse t o  
I J S ~  them in tre:itirig 01 Diviiic ‘l‘hiiigs. 

6.  ii‘orldly wisdom is oftcii rcpreseiited i i i  Scripture by 
water; the Divine \\‘isdoin, 011 the  other hand, is represeiitetl I)y 
wine. Bu t  Isaias ceiisiires tliose inrikeepers who riiis water with 
their wine (i, 22) .  Therciorc those teachers are to be cerisuretl 
who mix “n:i turd” test,s with Sx:red Scripture. 

Jerome sal-s iii his Gloss on Osee i i ,  that  “we ought not 
to use even the s:irtie words ;IS herctic:s.” Brit heretics iisc argu- 
rrieuts derived from rinture in order to dissolve the faith, :IS is 
said in the Gloss on Proverhs vii : int i  Isiiiiis xv. Therefore Catho- 
lics ought not t,o use thciii iii their treatises. 

2. 

3.  

4 .  

6. 
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7. Kvery scieiice htts its ow11 p;irticulur priiiciples. So d s o  
the Sucretl ‘re;rcllirlg has its particular principles, which are 
;trticles of faith. But  in iitiy other scieiice oiic worild follow : i t 1  

iiicorrect method if oiie were to use t,he principles of some other 
scieiice ; for each science sliould proceed only from its ow11 proper 
principles, :is Aristotle s;qs in the First Rook 0 1  the I’osterior 
Anal!ytics. Thereforc such i i  iiietliod would be \vroiig likewise ii i  

t,lie Sacred Terichiiig. 
If the teachilig of some tiuthor is to be rejectctl i i i  S O I I I C  

put icu lar  point,, his authorit,y will lie itiv:ilid:ited iis :I support 
for some other poiiit. Yor this reasoti i\ugiist,iiic s:ivs tliiit, if i i i  

the Sacred ‘I’eachiiq [itself] we should find one poilit wliich is 
fi~lse, its whole authority iis ti support to f:iith woiilcl be tlestroved. 
H u t  the Sacred ‘rcx:hiilg rtspudides the tloctrilies of the philo- 
sophers on I I I ; I I I ~  points, becaiise it is oftcii fouud that they h i i d  

erred. Therefore their authority is iiieffective to support aily- 
thing [in the  Sacred Teachiiig]. 

ll B U T ,  on the ot,her hand : The Apostle in the  Epistle to Titus, 
i ( la)  makes use of ;i line of the poet ICpiriieiiides, l ’ l i e  ( ‘ r e t i a t i s  
( i r e  ulwiLys l i a r s ,  e v i l  beas t s ,  slothful Ocllias. Also iii 1 (‘or., xv 
(:I .:$) he uses the words of Meiiarider, Evil co7nniunications cor-  
r u p t  good w i a n t i e r x .  Aiitl in -4cts svii (28) lie uses words of 
:\ratus, For w e  also (ire his offspriny. Therefore it is right :ilso 
for other teachers of the Divine Scripture to use ” i ia turd”  
;irgurrients. 

Again, Jerome, in his lctter to JIagnus ( ; i n  ortitor ;it Home). 
;ifter meiitionirig several teachers of Scripture siicli :is Btisil i i i id  

(;regory, adds, “XI1 t.liese so filled their books with the teachitigs 
i i i it l  opiriioiis of philosophers, that oric does riot know which to 
itdrriire more, t’lieir secular lenrniiig or their kiiowledge of t,he 
Scriptures. ” They would not hiive tloiie so had it bee11 utiliiwlul 
or useless. 

Again, Jeroirie, j i i  his letter to 1’;iiii:tchius 011 the death of 
l’;iula, wrote: “ T f  you love a captive womiiii, t,h::t, is, worldly 
wisdom, : i d  if 110 beauty but hers :ittracts ,vou, makc her bnltl 
and cut off her alluring hair, t,hat is to say, the graces of style, 
tind piwe :iwny her dcad nails. \\’ash her with the  iiitre of which 
the prophet speaks, and theii lie with her a i i d  s:ty, H e r  l e f t  hand 
is under m y  h e a d ,  a.nt1 her riglit liantl dotli  embruce  me. Theii 
sh:ill the captive bring to you iiitiiiy children; from i i  Moabitess 
she shall becorne aii lsraelit,ish woman.” (21) Thereforc the use 
of worldly wisdom may be fertile. 

.\lso, Arigustine, iii the Second Book Ox f l i e  Trinity says, “I  
shall iiot be sliiggish to  seek knowlcdge of God, either through 
the Scripture or through thc cre:iture.” B u t  knowledge of God 

8. 
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t,liroiigh the cre;iture is s c t  forth iii philosopliy. 'I'lieraforc it. is 
not iuilitt.ing that one should iise pliilosop1iic;tl reasoning iii the 
Sacred 'reaching. 

Again, Augustine, in the Second Hook OTL CIiTistiarL Dochine ,  
" I f  the philosophers have said things which arc true arid i l l  

:igrcement with our fait.11, iiot oiily ;ire they riot to be feared, but 
what they is to  be taken from thcni for our owii use, as fro111 
unlawful possessors. " 

Also, conimeriting on 1):iniaI i (81, Durtiel purposed  L T Z  liis licurt 
that he would not be  defilcd wi th  thc  Iii?l.y's f a b l e ,  the Gloss says,  
" I f  someone inespert in ni:itht:rii:itics slioiild write ag:iitist rn:itlie- 
Iiiat,ici:tns, or iiiespert, at. pliilosophy s h i l t l  :it.t:ick philosopliers, 
who, even though himself ii I:tug~ririg-stoc~l~, would iiot roar with 
Iiiughing a t  such a laughing-stock? " (22) But all teachers of sacred 
Scripture have to go into action against philosophers. Therefore 
they have to make use of philosophy. 
?I Z ILEYLY that  it is to be said tha t :  
The gifts of gr;ice ;ire :itltlecl to nature iii such a way that tliey 

cto riot destroy it, but r;it,her briiig it. to its perfection. lleiicc the 
light of faith, iiiiplanted iii 11s freely by grace, does iiot destroy 
the ii:~turnl light of knowledge whicli is iriborii i r i  us. For :11- 
though the ii:itural light of t lie hiiin:iii rriirid is insrifficienl t.0 make 
rnmifest what is tn:& mxiiifest 1)y faith, nevertheless it, is irri- 
possible tha t  what is deliyered to 11s by God in faith shoiiltl be 
contrary to those things which are iiiborri in us by iiature. Other- 
wise, either one or t,he other woiild. be fdse;  arid since God is 
the Author of bot,h faith ;iiitl natnre, God would be t.he Author 
of falseness to us-which is inipossible. Rather, then, since there 
is to be foriiid :irrioiig lcss perfect tliiiigs (albeit iiiiperfectly) :i 
certain imit'atioii of, or ;tpprosirn;itioii to, more perfect things, 
there is to be found ;imong tlic things liriown by i iaturd reason 
ce rh in  :in:ilogies and par:illcls to these things which are deli- 
vered to us through fnith. 

Xow, :is the SxretZ 'Te;whirig [;IS has been said] is founded 
ripoil Ltruttis m:rde in:inifest, 1971 t'he light of faith, so philosophy 
is founded upon [truths rriatle manifest by] the n;itural light 
of reason; hence it is inipossible thnt t,hc things which belong to 
philosophy should be coritr:iry to the things that belong to faith 
-though they fall short of thern. Rather do t,hc former include 
aertain analogies and parallels with t,hc latter;  and also certain 
preludes ( p r t m m b d a . )  t.o theni, corresponding to t,he way in 
which nature itself is a prelude to grace. So, i f  anything is found 
in the  sayings of philosophers which is cotit.r:iry to faith, it. can- 
not red ly  belong to philosophy, but will rather be an abuse of 
philosophy arising from defective reasoning. Therefore it is pos- 
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sible (23) frorn the principles of philosophy itself to refute errors 
of this kind, either by showing that they are intrinsically iiiipos- 
sible or by showing that they are not necessary [i.e. that  such 
conclusions do riot follow demonstratively and decisively irorn 
certain pririciples]. For as matters of faith cannot be demonstra- 
tively proved, so certain things which are contrary t.0 them can- 
not be tfei~ioiistratively disproved; but it c:iii be shown that t,hey 
:ire not necessary. 

So therefore, in the  Sacred Teaching, can use philosophy 
in three ways : 

Firstly, by proviiig dcnionstrntively t,hose truths which are 
preludes to faith, and which in the s c i c ~ c e  of faith are required. 
Sricli are those things which CLIH be pivve(1 cwicerniiig Got1 by 
n:itriral rt::isoning, e.g. that  there is a God, that. H e  is one, aiitl 
siichlilte. Also such things as can be proved i r i  philosophy con- 
cerning creatures :nid which faith presupposes. 

Secondly, by illiist,ratiiig matters of faith by iiieuns of :inn- 
logies and p:ir’:illels. 111 this w:iy Augristine, in his D e  Triptitate, 
iriakes use of many nn:ilogies dr:tmn from plii1osophic:il te:ic:hiiigs 
in  ortler to throw light on [the mystery of] t,he Trinit,y. 

Thirdly, for withstariding things s:titl which :ire contrwy t.o 
faith; either by showing tliom to he iint,riie, or b y  showing tli:it 
they are not necess:irily conclusive. 

Yevertheless, those who use philosophy i n  c:oiincct,ion wit.11 
[:wh:it is taught in] the  Sacred Writings, 1ii:iy err i n  two ways. 
I n  0110 way by employing what is contrwy to faith, : i d  wkiicli 
does riot belong to real philosophy but is r:it,lier :in :il)use of it 
and erroneous-this is whiit: Origeii did. 1 1 1  the other way, 1)s 
t.rying to confiiie things of faith within the boundaries of philo- 
sophy, as would happen should so~t~ebotly decide to believe rioth- 
iiig but what could be est:rblislied by philosophy. I t  should redly 
he the other way rorilici, by bringing philosophy into the 1)ound- 
nries of faith; :is the Alpostle says : Bririyiiry into cnp’tivity ever!y 
irndersfundirig urifo f h e  obedience  of Chris t  (I1 Cor. x, 5). 

ll To llie 1st object ion,  therefore, it is to be said tha t :  From all 
t.hesc quot:itioiis it is shown, indeed, that, the teachiiigs of philo- 
sophers are not to be used :IS something primary, in such a way 
that on their account :ire t o  be tieltl [ the things that are to be 
believed] by faith;  but this does not iiiean that teachers of the 
Sacred Doctrine ni:iy not m e  them as something secondary. 
€Tence, expounding the  words I will destroy t h e  wisdom of t h e  
wise, t,he Gloss says: “This does not mean that. understanding 
of the truth is somet.hing which can be coiideruned by God; what, 
is condcriilietl is the wisdom of those who trust in  their own learn- 
ing. ” Ti1 ortler that dl that) heloiigs to 1’:iith should not be :it,t,ri- 
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buted to huiii:in power or wisdom, hut t,o God aloiie, it was tlir 
will 04‘ God that the priiiritive -4postolic preaching should he iii 
weakness ;mi simplicit? ; iievertlieless, the power a i i t l  secul:ir 
wisdom t.hat Ii :~ve followed in its train have shown, by thc 
triumph of the faith, that  bot,h as to power and to wisrlom, t h e  
world is subject to God. 

T o  f l i e  2 n d :  Worldly wisdoiii is snit1 to be opposed to (iod i i i  

regard to its abuse (as when heretics ahrise it,), not, in regard to 
t.he truth that. is in it. 

To the 3 r d :  The iiiystery 0 1  faith is said to he free Irom philo- 
sophical dogmas, hec;iuse it is not confined within thc 1)oiinct:iries 
o f  philosophy. 

To tlre 4 t h :  cJerome W:IS so :ittnched to  certain 1ie:itheii hooks 
t,hnt he camc to hold the  Holy Scriptures in contempt; as h r  
himself says, “If when 1 came to rnxself I bcg:in to re:d tht .  
prophets, I W:IS disgusted hy their uncoiith s tyle .”  Sohotly 
questions but that  t l iut  was b1;imewort’liy. 

To t h e  5 th  : So logical arguijierit should be c h w i i  froni figiir:i- 
t,ive or met:~plioric;il espressioiis, as Peter Lombard s:iys iii  V I 
I k t .  i ,  of his Sentenr:es. Ant1 I)enys says, in his Ietlter to Titiis. 
t.hat Syrnbolic Theology is not prob:itive, espeeidly wlien it. is 
not interpretiiig some ;tut8hor. Severtheless, it c:in he said th:it 
when one of two coniponent,s is changed into the nature of the 
ot,her, the result of their fusion is not accounted a “mixtiire,” 
hiit, only when t,he natures of both of them ;ire ch;luged. So.  
when those who iise philosophical tes t s  in [the study ot what is 
coiit:iined in] Sac:red Scripture, hringiiig theiii into the ohet1ienc:r 
of faith, they (lo not, mix w:iter with wine, 1,111 r:ithcr turn w:itcLr 
iiito wine. (24) 

To the 6th : .Jerome is here t.alking of those reasoiiings which 
:ire found hy heretics t,o the :idvantnge of their errors; bilt real 
philosophical teachings are not of this nature . . . (25) and :ire iiot. 
t,hereforc, on that accomt  to he avoided. 

To t h e  7 th  : Inter-relritetl sciences are siich that one scicnrti 
(!:in employ the principles of another. Later sciences always 
erriploy the  principles of earlier ones, whether those e:irlier oncs 
be higher or lower in importance. Thiis metaphysics, which is 
t.he highest of a11 [:ittainahle by humaii rensoii alone], ni:iltes 
use of what is proved in lower sciences. Siinilarly, theology, to 
which :dl other sciences are, :is it were, servants, and preludes 
in the historic:d order of their nppe:ir:i,nce, even though they are 
lower in worth 2nd importance, ciin iise the principles of nll tht. 
rest. 

To  f l t e  H f l r . :  To t h e  extent thxt the Sacred Teaching iises 
nat.iiral” t,t.st,s i n  its own interest. it does riot :icccpt, them o1i 

. ‘  
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t.he itut1iorit.y of their it i ithois,  but o i i  :iccoiiiit o f  t l i u  souiid reasoii- 
iiig of wh:it is s;tid by therri. Heiice, what is well s;ticl i t  receives; 
the ixst it rejects. Bu t  wheii it iises theiii to refute soiiie error, 
then it iises therii bec:tuse they tire :tccepted as authorities by 
their o p p i e i i t s ;  for the testiinoiiy of t i t i  oppoiieiit is iiiore 
cfkctive. 

. lRTICLE 1V. 

OBSCURE w o m s .  
WHETIIER D l V I S E  T l I l S G S  Ol.GI€T TO BE VEILHI) IN SOVl<I. ( z 6 )  A N D  

I t  see~tis thiit Iliviiie ‘L‘hiiigs ought not to be wruppxt up iii 
;iii obsciirity of words, bectiiise, 

1. It is said i t i  I’roverbs s i v  (6): ‘L‘lie Iccirriiriy of t h e  wiae IS 

euny.  Therelore it o ~ g l i t  to be set forth withoiit obscwe words. 
2 .  It is said i t i  I<cclesiast,icus i v  (28): I I zde  ,rot 1liy visiori i t i  

I ier b e a u t y ,  tiiitl iii Proverbs xi ( 2 6 ) :  I l e  tliaf l t i t lc t l i  u p  c o r i i  aliull 
b e  cursed  arnotig t h e  p e o p l e .  l‘lie Gloss iinderst:tiids this “corii” 
to be that, of prwchiiig. Therefore the words ol’ the Sacred Teuuh- 
itig should not be hidden. 

It is said i i i  Matthew s ( 2 7 ) :  Y’I i r r t  wliicli 1 l c l l  y o u  it i  t l i e  
tlurIi,  speak  ye iu  f l r e  liglrt. The Gloss uiiderst;iiitls * ‘ i i i  the d:irk” 
to 111e;iii “ i i i  mystery,” ;tiid “iii the light” to i t i w i i  ”opeiily.” 
Therefore the tltirk thiiigs o f  t’tiith oiiglit rtitlier to be ope111-j dis- 
played t,h;iri kept hicltlcii hy dlfticult langiiage. 

Teachers of the faith h a v e  ob1ig;itioiis both t o  t h e  wise : i i i t l  

to the iiriwise, :is appears from Hoiii:~iis i (14). ‘I’lierei’orc they 
oiight to talk i i i  such :I was that t,liej cnii  I)(, iiiitlerstootl 1 ) o t l i  1)y 
the great ;tiid hy thc simple ; therefore, withoiit obscuit 1:iiigii;tge. 

5 .  I t  is said i i i  \\:isdorn vii (18), coiiccriiiiig the Uiviiie \Vis- 
tioiii : Wlcich I linue learned witlioiit prete,i f iou.sriesn,  t r r i t l  i m p a r t  
t o  otlLer.7 without  errvy, und Itcr Ticlies I Izitlc t tot .  Brit he who 
keeps something hiclclen does iiot iiiipart it to otlicrs. Therefore 
it seeiris that  t.hey are ret:tining i t  oiit oI’ eiivy or jealousy. 

:lugustine says in Book I V  O N  t h e  ( ’ l r r i s t i a r z  Doctritic ( c .  
10): “The exponetits of the  Holy Scriptiires oiight tiot to express 
t,heiriselves i n  t,he siiiiie way [as the Scriptiires themselves], :is 
i f  putting themselves forward to be i i i  their tiirii espounded :IS of 
thu siitrte aiithority; but’ the>- shoiild, first ; i i i t l  foremost, in ; i l l  

thcir iitter:iiices, rrixkc ever1 effort, hy iisiiig :ill the c1e:iriiess of 
speech ?it their comrnwd, to Ilttve theniselves iiiiderstmd, so 
that he will be i i  very tliill m:iit itideetl who does not understaid 

3.  

4. 

6. 

theill. ” (27) 
B U T ,  0 1 1  the other hand, 

It is said iii Jl:ttt.hew vii (6) :  Give t ro t  t h a t  w/ik*h is hol!j t o  
tlogs; rieitlier cast ye  OUT pearls before swiuc. On this the  Gloss 
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..,, s: t js ,  I he i i i o~e  :I t,hiiig is Ii i t l t lcBii ,  the t t i ~ i i ~ t ~  ~ ~ g t : r l ~  is it, soiight ; 
the triore i t  is kept secret, the i i i o r t ~  it is revc.reiic:etl; the longcr 
it t:ikes t o  swrcli for i t ,  tlic rriort! tle:trly i t  is prized.” 1 3 i i t  sirict: 
the  S:icretl ‘I’exts oright to be viewctl with t h c  utriiost reverelice, 
it  seetns that, they ought to be tleliverd t o  othcrs i i i  :I dark 
manner. 

Again, Den>-s, i r i  the first c:h:ipt,er o n  iIie I lecive~i ly  I l ierarcl iy ,  
comrn:tiids: “Sot. every th i i i~  which is to  t,he praisc of God shalt 
thou p s s  on to a11 atid sundry; of what is over :\rid ahow the 
ordin:iry forms a i i d  ritcs :cppnilitetl hy (iod ( i n  which, iritleod, : i l l  

mysteries are enfolded), thou shalt not pass on aiiythiiig except 
t,o those who :\re eqii:il to you” (in degree ot’ iinderst.iiiitliiig of 
Divine Things]. (28) 13ut if evcrything were written out in clear 
I:tngriage, it would all he clear to everyhotly. Therefore the hid: 
deli things of faith :ire to be veiled in ohsciire hngiiage. 

Also, in rliike viii (10) it is stlid : To you it is yiven t o  kH0w t h e  
mysfer!! of t h e  fiitigdam of God (which thc Gloss iiiterprets to 
iiieaii “underst:inding of the Scriptures”), but t o  t h e  rcsf  i t i  

parables. Therefore t.htre are some things which should he liiddeii 
frotii the rriiilt8itutle by obsciirity of I:iii,auage. 

1 REPLY that  it is to he said t,hat8, 
The words of :I teacher should hc so coiit.rolled that t,hey really 

ltclp and do not harm liis hearers. Xnw, there :ire some things 
which, when hc:irtl, c w i  hurt iiobody. Siicah :ire all thosc things 
which everybody is obliged’ to kiiow; and such things as these 
sliotiltl be hidden from nobody, hiit set c1e:trIy hel‘ore all. Biit 
there arc some things which, i f  they were propoiltided clearly, 
woitld he harniiul to some hewers. ‘This might happen in two 
ways : 

I n  one w:iy, i f  the hidden t,hirigs of faith were stripped ii:iked 

before uribelievers who detest, the faith; for they woiild make of 
it :i niat.tcr of nioctkery and derision. 

I t  is on this nccorriit t’hat it is said in Matthew rii  (6), Give not 
t h a f  which is IioZy f o  d o p .  And Detiys says in t>hc second chapter 
O n  t l te Hsavenly  Hierarch?/ : “Give ear with holy dispositions to  
the holy utterances, titid when yoii yoiirself h a r e  1)ecome God- 
like by learning Godly things, hide the holy iiiystcries of t.his 
atoning doctrine in t’hc inmost recesses of your niiiid, :\lid do not 
disphy them before the  profane rnultittide. * ’  

’In another way, if recondite things were to be set before the 
imm:itwe so tha t ,  because they do not, correctly iinderst,and 
them, t,hey would rnnke of ihcm :in occ:ision of falling into error. 
Hence it is said in T. Corinthians iii (1): 1 cou!d not speak t o  
! /OIL as unto spir ihol  peop le ,  h u t  0.9 u n f o  carnal; as unto little 
ones in Christ 1 gave you milk to  dTin.1;; not m e a t ;  for you were 
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no t  a b l e  us y e t .  S o ,  comnieiitiiig oi i  the words of Exodus xxi 
(38), If a m a n  o p e n  u p i t  . . . l a n d  an oz or apt ass fall  into i t ] ,  
the Gloss of Grcgorg says, “Aiiyoiic who perceives the depths in 
the sacred uttcriinces shoiild hide in silence their sublime mean- 
ings wheii in the presence of those who :ire itic:ipable of receiving 
thcui, lost he put : i i i  iiiiicr stuitil)litig-block in the way of an 
innriatiire believer or of ail iinheliever who might become a 
Ixliever. Othorwise he iiiay destroy them. These things, there- 
fore, shoultl 1x3 kept liidtleii from those to whom they might do 
l i m n .  In private conversation, howcvcr, it is possible to dis- 
criminate. Certain things caii be explained to t,he wise and 
iiiature alone, concerning which one should nevertheless keep 
silence iii public:. ’ ‘  S o  :ilso :liigiistiiie, iii the Fourth Book On 
(!// ri3tiu.n Doctrine : “‘r1ic:ro are soirie tliiiigs which are not under- 
stood in all their proper force., or :ire only to be understood 
slightly a ~ i t l  with gre:tt tlifficiilty, iio matter at. what length, or 
witah what fullness of eloqiienct: the speaker m:iy expound them ; 
:iiitl these should never he lnwiight piiblicly bcfore the people at) 
:ill ,  or only on rare occusioiis wlieti there is soine urgent, reason.” 
B u t  i i i  writing it, is not possiblc t,o use siicli tliscrimiriation, be- 
cause :I written hook niny t ’ d l  into the h : d s  of anybody. There- 
fore, suc*h things, wlirw they are written, should be concealed in 
ti ct:rt:iiii obscurity of language, in such :I way that they will 
benefit the  wise who will uiiderstatitl t l icni,  ; i i d  will hide them 
from t,he siiiiple who :ire iioi, able to receive them. -4nd this 
should be no burden t o  :iriyl)ody, for those who underst,:tnd will 
go on rexliiig them, : i d  t,hose who do not arc: not obliged to read 
thetti :it. :ill. So Aiigust,ine continues: “Books, however, may be 
writteu in suc:h :i niaiiiier tha t ,  if uritlerstood, they, so to speak, 
draw their own reiidcrs, and if not, undcwtood, give no trouble to 
those who do not, care to rend t,herii.” Ther~fore,  i n  order that, 
truths niay be l)rought, to the iiiitic,rst:iiidin~ of ot,hers, we shoiiltl 
not neglect, t,he task of  writ,ing t Iivm. even t,hoiigh they may be 
very difficult to understand. 

C T o  t h e  1st object ion,  thorefore, it is to be said tha t :  This text 
is Iwsicle oiir present, point. I t  is not, said that the learning of the 
wise is e:isy ac t i ve l y ,  i.e. that  t,hey t.e;ich in :in easy way, bitt 
pnssively ,  i .c.  that they :irt’ eiisily t:iiight, :IS t.he (;loss s:tys. 

To  t h e  2 ~ 2 :  ‘L’hese tests spe;ili of one wlio hides what he ought 
to make manifest. Hence the text  i n  Jhlesiast’icus is preceded 
bj- this, l;lefrn.in not  t o  speali in the day of salvation. This does 
not mean that hidtlcii things oiight not to be concealed in obscure 

T o  t h e  3rd : The Teaching o f  (:lirist, is to  be publicly and openly 
lallgL1:lge. 
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taught, in such :L wily t ha t  to e:tcli person is made plain what it 
is expedient for hirn to know. Bu t  iiot in such :I way that those 
things should be bro:itlc:ist incliscriiriiiintely which ought iiot to 
he kiiowti [bx evergbody]. 

To f h e  4th: Teachers ot t h e  faith have riot oblig:it,ions to the 
wise nntl to the uuwise in such :I wuy that they should propouiitl 
thc  s;inie thiiigs to both; 1)i i t  in such n way that, they should 
give to e:ich what is espcttliciit to thcrn. 

7'0 t h e  5 t h :  It. is iiot from elivy or jealousy that subtle things 
tire to he hitltlen from the  rniiltitude, but rather from n due 
discretion. 

T o  tlLe W l i :  .\iigiistine is ticre spe:ikiiig of those who speak by 
word of mouth t o  the peopl~!, not of those who deliver their te:ich- 
iiig in writing. 'This is evicleiit from his next words [quoted 
: I  h v e  1 .  

TRANSLATOR'S NOTES. 
(1) 'I'hcsc- words of St  Augustine arc not quoted by St Tho~nas ,  but. arc' h(3l.t. 

n(ldiv1 to clarify the quotation. 'l'he f ~ l l  force of St. Auglistinc's rat her grudg. 
ing adu~isxion of rational argument i n  his dispute, with rhr Aria11 I:calic.tan e a i ~  
only tie appreciated whc.n rcwl in its context a s  a r q l y  to 1"c~lician's dt~rnantln. 

(2) Inni tafur  e t  adducatitr, corrcsponding to the two rnod(zs of kno\rlrdgc, ,>f 
1)ivine Things distinguished in the following article. 

(3) Words in square brackcts arc added Iiy thc tranblator in thr hope- ot 
clarifying thr  rncaning. 

(.1j Comprehendere, litc.rally "to grasp completely in thc hand." 'I'whnlc- 
ally, S t  'rhoinas understands this to mean, "to know a thirlg in ('very May i n  
uhich it is knowable" (cf. Summa, I. s i i ,  7). 

( 5 )  St 'L'hoiuas had proved this a t  lcngth in the prc.cding Qlwstion (Articli. 
2) of thiJ work, and bad shown that (puce many of his niodrrn "illtc*rpr(.terr") 
th(*ology is confined to "knowledge that" and excludes all " k n o \ r l ~ ~ l g c ~  i / .hut ." 

(0) I)emonstratiua . . . Persuasoria. The first is apodictic in Aristotle's 
sense, coinpelling assent and gcnerating certain knowldge. Th 

ly not "persuasive" (i.r. convincing) i n  the English sens 
opiuion or probability, or merely clarifies what is otheiwise known. 

(7 )  Pass iones ,  literally "sufferings" or "undergoings". A ilelibrrat(*ly 
1.1astic word which (as St, Thomas shows in his rcyly) rimy eovcr any pr(4ii.ati* 
nf the siibject, besides that which affects the subject in itself. 

(8) b'orina simples, the expression of Borthiiis: any * ' form' '  or "ar t"  \\hi1311 
is not coinpounded with ruatter (therefore, for S t  'I'hoinas, incliiding angc.lh), 
but here used of the Absolute Act which is God. 

(9) b'ides cst de non upparenlibus,  cf .  IItxbrcws xi, 1. 
(10) Cuiuslibst scieiitia: principium est iutcllectun (as distinct from 7atio).  

(11) The (:leiuentine \'iiIgat~ has permanebifis (1)oliai. confinite) whrw St 
h 

'I'hoiiiax wads ir t fal l i!gpt is  (as  (lo also St Aiigiistirw and St  Ansc . I in~ .  
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(12) Vulgate: scientia; Douai: knouledgn; Greek gnosis. I t  will bc 

reruarkcd that this whole Question is concrrned with the ancicmt problem of 
the relation of pistis and gnosis. 

(13) See Aristotle’s Metaphysics, 983a 10, and 1026a 24. 
(14) Dea scientiarum. Presumably St Thomas is relying on a faulty trans- 

latioii of theia epistemon in Mctaph. 98% F. 
(15) Sicut proprium contra difinitionem. The idea seems to be that Wisdom 

is evsent.ia1 Science (i.e. that expressed by the definition), while the other 
“scienccw” are a s  ”propria” flowing from this source. 

(16) In  thc previous Question of this work; cf. Summa I. i. ‘7 ad 1, ii, 2 ad 2. 
(17) S t  ‘Thoinas had explained this at Icngth in the previous Question (Ezpos .  

. v iper  Hoethium de Trin.  I, art. ii.) . 
(18) Literally, “ A s  a medical man believes the Natural Philosopher that  

rhere are four elements.” 
(19) Ihtionibus physicis.  This title, added by editors, has becn constrnctcd 

from the first sentcncc in the usual fashion. The expression is unusual, and is 
prcsuinably borrowed by St Thoiuas froio the quotation from St Arribrose pre- 
scnted in the third objection. S t  ‘I’homas‘s own question had been concerriiiig 
mtionibus philosophicis (see page i.). The article itself covcrs the legitimacy 
of using “physical” or “natural” arguments and reasonings, philosophical 
arguments and reasonings (which come to the same thing) and also philo- 
sophical and even poetical documenta or texts. 

(20) Physicis argumentis. 
(21) Adapted from Sehaff-W-ace translat,ion, in Nicene Library.  
( 2 2 )  Quis etiam ridendus, cel ridendo non rideat? 
(‘23) The Lcthielleux (Mandonnet) edition reads impossibile, which is plainly 

cont,rary to S t  Thomas’s meaning. Here and in the “ad 6um” one suspects 
that some marginal comment of a dissentient reader has crept into the text. 

(24) A theological conclusion, in thc strict s(!nse of the word, is one in which 
the content of a revealed major proposition is analysed by means of a minor 
proposition discoverable by natural reason. St  ‘L’homas’s image of the water 
changed into wine vividly supports the thesis of F r  Marin Sola, O.P., that 
the conelusion is therefore homogenems with the major, and not the minor, 
preiniss. (See his L’duolulion homog6ne du dogrne.) 

(25) Omitting lmmo solum i n  errurein ducunt (al. colentes). See Kote 23. 
(2.6) Nocis, new, presumably in the sense of novel or unfamiliar. T’he word 

(27) This and Rucceeding quotations from this work are slightly adapted from 

(28)  Ailaptcd from 1)arboy.s translation. 

does not occur again in thc course of the article. 

Marcus Dods’ translation. 

13larkfriarr;. Novrmtwr, 11143. The Ditchling YresR. Siisscx. 


