
she analyzes the “holistic model” of “mind, heart, and spirit” (19) and her chapter
“Reforming Friends” in which she chooses to focus primarily on temperance and abo-
lition (130). As with the uniform approach to geography mentioned above, the choice
to discuss Quaker men’s and women’s faith together is interesting and likely with merit,
but one worth addressing all the same.

Lindman’s skill in bringing to life the religious beliefs and practice of both well-
known and lesser-known Friends is to be commended and emulated. She joins many
Quaker scholars in arguing that “to compartmentalize Quakerism is to misunderstand
the Religious Society of Friends” and, indeed, her exploration of the process by which
the “practices that made Quakers unique and insular fell away” reveals as much about
the transitions occurring in outside society as inside the Society (7, 198). A Vivifying
Spirit is a valuable book that will benefit a wide readership, especially those interested
in how religious individuals independently and collectively responded to internal divi-
sions and external pressures.

Sarah Crabtree
San Francisco State University
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Protestant Children, Missions and Education in the British World.
By Hugh Morrison. Brill Research Perspectives in Religion and
Education Series. Boston: Brill, 2021. vi + 122 pp. $84 paper;
$84 eBook.

The centrality of children to the missionary movement has been a growing area of study
in recent years. Scholars, such as Karen Vallgårda and Emily J. Manktelow, have focused
on children as the targets of missionaries’ proselytization and conversion efforts and
children within missionary families. Yet less research exists about the participation of
children, especially children whose parents were not missionaries, in the movement.
In Protestant Children, Missions and Education in the British World, Hugh Morrison
addresses this lacuna by uncovering the ways in which children in Britain and white
settler colonies, particularly New Zealand and Canada, were actively involved in and
supported the missionary movement. Morrison draws attention to the expansive pur-
pose of the missionary movement, showing how it was a key site of identity formation
and informal schooling that facilitated children’s participation in empire-wide networks
of information exchange. In doing so, Morrison enriches understandings of not only
the missionary movement but also children’s importance and multifaceted engagement
with it.

One of the key themes of Protestant Children, Missions and Education is how phi-
lanthropy and pedagogy were intertwined in the missionary movement. Morrison
examines this interrelationship in the section, “Children’s Missionary Support: The
Educational Imperative.” Children’s involvement in the missionary movement has tra-
ditionally been viewed in terms of their financial contributions, but Morrison argues
that the missionary movement was fundamentally an educational endeavor and
shows how missionaries sought to nurture a “missionary spirit” in children. The next
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section, “Children’s Missionary Periodicals and Pedagogy,” explores the educational
dimensions more fully, focusing in particular on the prolific body of missionary
literature. Imperial themes appeared regularly in juvenile missionary periodicals,
making them probably the single largest source of information about foreign cultures
and the wider world and creating an “empire-wide shared classroom” (49). Yet
their purpose went beyond simply informing readers; such literature encouraged a
participatory relationship, actively engaging children and uniting them around the
common cause of Christian missions. In this chapter, Morrison provides an in-depth
study of the New Zealand Presbyterian periodical, The Break of Day, to show
how the friendly writing style cultivated a sense that children belonged to a shared
community.

The construction of imagined communities within missionary periodicals and the
intersections of missionary and imperial rhetoric is further analyzed in the next part
on “Children, Missions, and Citizenship.” In this section, Morrison details how juvenile
missionary literature and pedagogy informed the racial and cultural attitudes of its read-
ers and developed ideas of citizenship. As reflected in the often pejorative and exotic
descriptions of non-Christians in its literature and education programs, the missionary
movement adopted imperial language, imagery, and symbols for religious purposes,
specifically to encourage children to participate in Christian imperialism. Morrison
traces how imperialism, nationalism, and Christianity could mutually reinforce one
another but also how they existed in tension with one another. For instance, religion
could complicate understandings of national and imperial identities by encouraging
children to realize their greater obligations and responsibilities as Christian citizens
and members of an inclusive global family.

The last main section, “Children, Missions and the Emotional Turn,” is more theo-
retical than other parts in the book. Despite the recent growth of interest in the history
of emotions by childhood scholars, Morrison observes that this approach has not been
applied to children’s religious and missionary support, even though emotions were cen-
tral in the missionary movement. Missionaries engaged the senses to garner support for
their work, and emotional expression was integral to children’s experiences of religion.
To illustrate these points, Morrison describes the formation and practice of emotions
across three different religious communities. In his first example, he discusses the
enthusiastic responses during meetings of Christian Endeavour, a Protestant youth
movement, at the Elgin Church in Scotland and shows how, despite some members’
reluctance, the movement’s adult leaders accepted youthful outbursts at meetings,
believing that emotional and spiritual engagement reinforced one another, and sought
to harness their energies for missionary purposes. The second example focuses on
St. Andrew’s Presbyterian Church in Dunedin and how, like many Protestant churches,
it sought to cultivate the right emotions and qualities in children—including reverence,
generosity, and loyalty—and contributed to the internalization of accepted emotional
norms through children’s sermons, the Young Soldiers of the Cross group, and its pub-
lication, St. Andrew’s Bible School News. The final example concerns the different emo-
tional communities of settler and First Nation girls who attended All Hallows’ School in
British Columbia and analyzes an essay by a First Nation girl to show the negotiations
of different identities and power structures.

Uncovering children’s role in the missionary movement is not an easy feat. As
Morrison notes, statistics for children’s missionary support are inconsistent and by
no means comprehensive. The lack of sources about and especially by children
makes it even more difficult for historians to identify the activities and voices of
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young people. However, through his assiduous study of missionary records and specif-
ically his careful reading and analysis of missionary periodicals, Morrison provides
new insights into the myriad ways in which young people were informed and active
agents of missionary support. The book’s innovative global-historical approach reveals
similarities and differences in how missionary literature, pedagogical projects, and
religious ideas were experienced across a variety of settings. This approach opens
productive avenues for future research and especially further study about how children’s
participation in the missionary enterprise was differentiated by race, class, gender, and
geography. Protestant Children, Missions and Education makes important contributions
to a variety of fields—including religious history, childhood history, colonial history,
the history of education, and the history of emotions—and Morrison’s work demon-
strates the value of bringing these different areas of study into conversation with one
another.

Elizabeth Dillenburg
The Ohio State University at Newark
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Dennis L. Durst, The Perils of Human Exceptionalism: Elements of
a Nineteenth-Century Theological Anthropology (Lanham:
Lexington Books, 2022). 253pp. $105.

“Theology used to be a resource to which many turned for solace or [for] answers to the
tragic side of life. If one can say that such an exceptional view of the human [under-
stood as created in the imago Dei from the lenses of Christian theology] . . . was widely
embraced at the birth of the nineteenth century, by the end of the century such an
account was greatly reduced in its cultural authority, especially among the shapers of
modern thought” (2)

Thus begins Dennis L. Durst erudite, cumbersome, diffusive romp through the nine-
teenth century. Part intellectual history, part theology, part cultural analysis, the book
seeks to account for the ideas and people that knocked humankind off its lofty pedestal,
rendering the human no longer as exceptional but just another animal, if a super-
intelligent one, confronted with the general fragmentation of modern life and
knowledge.

Opening with a plodding “theological journey” to survey Christian-theological
approaches to anthropology in the premodern era, Durst turns afterwards to discusses
William Paley and the rise of natural theology (chapter 2) in the eighteenth and early
nineteenth century, followed by an examination (chapter 3) of how the theologian
Friedrich Schleiermacher understood human nature from a theological standpoint
that prioritized religious experience and conceptualized religion as a “feeling of absolute
dependence on the Absolute” (9).

Chapter 4 explores Darwin’s Descent of Man (1871) and how different Christian
voices reacted to its unsettling “decentering” account of human origins. Chapter 5
sums up the contribution of various “anti-theologians”—Ludwig Feuerbach, Auguste
Comte, Edward Tylor, Henry Maudsley, and Friedrich Nietzsche—to the effacement
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