
downside to the approach is a significant degree of overlap between numerous
papers in the volume. Not a few papers have very narrowly circumscribed topics: a
papal letter to Raoul (Simon Tugwell); the legend of St Dominic’s appearance on
the battlefield at Muret (Bernard Montagnes); the influence of Prouille on early
accounts of St Dominic (Anne Reltgen-Tallon); Diego’s links to Cîteaux (also by
Reltgen-Tallon); Dominic’s relations with Pope Innocent III (Reltgen-Tallon); and
Vicaire’s mistaken reading of a seal used by Dominic (Bernard Hodel). The best
of these tightly-focussed essays have wide import for the bigger picture.

This volume will be of interest primarily to specialist historians. No fewer than
thirteen papers have previously appeared in different academic journals, many
dating back to the early s, and one to . Seven have appeared at different
times inMémoire dominicaine, of which three featured in some form in its  issue,
Dominique avant les Dominicains. For this reason, the volume does not greatly
advance nor in any way revolutionise our understanding of early Dominican
history, but may be thought to consolidate an existing analysis within a given
school. None the less, the papers’ assembly here is no doubt convenient and
welcome.

RICHARD FINN OPBLACKFRIARS HALL,
UNIVERSITY OF OXFORD

A companion to medieval miracle collections. Edited by Sari Katajala-Peltomaa, Jenni
Kuuliala and Iona McCleery. (Reading Medieval Sources, .) Pp. x + .
Leiden–Boston: Brill, . €.     ;  
JEH () ; doi:./S

This is the fifth volume to be published as part of Brill’s Reading Medieval Sources
series which aims to introduce and analyse a range of sources, and to provide evalu-
ation of a genre’s value and the scholarship surrounding it. A companion to medieval
miracle collections champions the work of fifteen medieval scholars whose research
engages with miracle collections, and reveals the ways in which these primary mate-
rials can be used to illuminate the often hidden experiences of lay ‘lived religion’.
The term lived religion reflects the more day-to-day experiences of, and engage-
ments with, religion that would have dominated much of life in the Middle
Ages. This volume’s attention to it is therefore a welcome addition to the field
of medieval religious studies.

The aim of the editors was ‘to offer practical tools for the methodological under-
standing of miracle narrations’ (p. ). The need to be methodologically aware
while reading and analysing these materials is of utmost importance. Miracle
accounts and collections can be multifaceted, offering an understanding of reli-
gious practice and lived religion but also shedding light on daily life, concerns
about health, contemporary political challenges and other socially-focused
issues. The motivations behind the creation of these miracle collections,
however, cannot be overlooked. The need to take a nuanced approach has long
been recognised by those who work with hagiographical materials, yet, thus far,
there has been little scholarship dedicated to the methodological approaches to
reading miracle collections: a point which this volume sets out to correct.
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To address this analytical aspect, the volume focuses attention on later medieval
miracle collections. While not explicitly documented in the contents list, the
fifteen chapters are divided between two parts. The first six chapters consider
the miracle collection process itself, including the canonisation process as well
as the broader purposes for collecting these materials. Chapters vii–xv then shift
attention to the ways in which miracle collections can be used in the study of medi-
eval society.

In contextualising the processes, and evolution, of miracle collecting the contri-
butors to the first six chapters – Louise Elizabeth Wilkinson, Emilia Jamroziak,
Roberto Paciocco (translated by Lauren Jennings), Sari Katajala-Peltomaa and
Jenni Kuuliala, Donald S. Prudlo and Jussi Hanska – provide a useful foundation
onmiracle collections, including those produced as part of canonisation processes.
Wilson’s chapter opens the volume by discussing the process of collecting miracles
in and of itself: from the initial reporting of the miracle to the final, edited, com-
pilation. She concludes that despite differences between collections, all hagiogra-
phers ‘grappled with a similar set of basic requirements’ (p. ). This sense of
inherent requirements and yet differing contexts is continued through the follow-
ing five chapters which locate miracle collecting in different environments.
Jamroziak addresses monastic, especially Benedictine and Cistercian, collections
in the later Middle Ages. Paciocco, Katajala-Peltomaa and Kuuliala, and Prudlo
contribute chapters on collections produced as part of canonisation proceedings.
Hanska completes part I by examining the relationship between miracula and
exampla.

Taken together, these six chapters provide a useful introduction to a range of
different miracle collections. Their primary focus is the high to later Middle
Ages (a point especially evident when discussing canonisation, due to the increas-
ingly formulaic, centralised and bureaucratic process for recognising new saints).
A key message is the researcher’s need to consider the manner in which miracle
stories were shaped by their collectors and by the purposes that lay behind their
collection.

Chapters vii–xv provide more of a ‘case-study’ approach to various miracle col-
lections. In so doing, the contributors to part II – Marika Räsänen, Leigh Ann
Craig, Jenni Kuuliala, Sari Katajala-Peltomaa, Jyrki Nissi, Iona McCleery, Nicole
Archambeau, Jonas Van Mulder and Ildikó Csepregi – draw attention to the ways
miracula can be used to explore diverse aspects of social history. Räsänen and
Craig’s chapters, on Cistercian devotion and pilgrimage respectively, address the
ways in which saints’ cults played a part in lived religion within and ‘without’ the
religious communities which housed the saints’ shrines. In evaluating the use of
miracles for the study of pilgrimage, Craig recognises the ‘invaluable window’
(p. ) these collections can provide into lived religion. This statement can
also be applied to other aspects of lived experience, including medieval healthcare
and the body, as is well illustrated in the following three chapters: Kuuliala
addresses disability; Katajala-Peltomaa madness and demonic possession; Nissi
mortality in childbirth. Corporeal healing tends to dominate collections of posthu-
mous miracles, but McCleery (focusing on late medieval Portugal) and
Archambeau (addressing Provençal cults) highlight the importance of studying
‘non-healing miracles’. Such miracles, whether liberating prisoners or saving the
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shipwrecked, shed light on regional and political influences behind miracle collec-
tions, but also the cults themselves. The closing chapters of the volume take a more
detailed look at the miracle narratives themselves. Van Mulder introduces the
reader to the complex topic of dreams and visions in Low Countries miracle collec-
tions and their use in narratological construction. Csepregi completes the volume
by focusing on the narratives in the collections produced for St Margaret of
Hungary, showing how they reflect both wider practices of adapting lived experi-
ences into written record, and the particular noteworthiness of Margaret’s canon-
isation. As such, this final chapter brings the volume full circle back to Wilkinson’s
initial reflections on the juxtaposing nature of these collections as being both indi-
vidual materials and part of a long-standing tradition.

This book will be of interest to those beginning to explore miracle collections as
well as subject experts more familiar with materials. As such it is a welcome addition
for researchers of medieval hagiography, lived religion and more socially-focused
topics such as healthcare.

RUTH J. SALTERUNIVERSITY OF READING

Going to church in medieval England. By Nicholas Orme. Pp. xii +  incl.  colour
and black-and-white ills. New Haven–London: Yale University Press, .
£.     
JEH () ; doi:./S

This is an excellent, elegant and useful history of the English parish church and its
associated chapels from the perspective of the people who used them. At the end
the author notes the importance of length and breadth, in chronology and
sources. The long time-span, from the mission of Augustine to the accession of
Elizabeth I, allows the reader to see change in context and there is a hint that a
more significant ending would have been the Toleration Act of  which
removed the obligation to attend the parish church. By being a book that elides
‘medieval religion’ and ‘the Reformation’, it warns against over-emphasising the
Reformation division while reporting in its last chapter the radical changes that
did occur. It is free from the dead hand of theory, allowing the sources to
provoke and answer questions, but it is attentive to questions of landscape, the
experience of marginalised groups and the use of space. It is also attentive to
regional variations and builds on the large number of local studies, with a slight
inclination to the south-west. This last points towards its strength, as it is the fruit
of decades of work on the religious history of the period in England by a scholar
who knows the sources and has himself made a major contribution to many of
the areas studied. It will remain a standard work on the subject, but it is more
than just a work of synthesis.

There are eight chapters: on the parish and its origins, the staff, buildings and
congregation of the parish, parish events during a week, a year and a lifetime,
and on the Reformation. The author always explains the terms and concepts
used and at the end is a useful list of technical terms, but even one experienced
in this field never feels patronised. There is also an awareness of the limits of
the evidence. We do not know how a congregation went up to receive holy commu-
nion (p. ), we have difficulty discerning whether ‘kneeling’ meant what the
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