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thirdly, on the axiom that God’s grace perfects human nature. Since hope is
only one of the triad of theological virtues, Doyle situates it alongside faith and
charity, thus giving a richer account of its meaning and function within Aquinas’s
theological system (where it does not receive all that much attention in terms of
space). All this is clearly expounded.

The virtue of hope, understood in these theological terms, captures what is
meant by religious transcendence – transcendence as cruciform and eschato-
logical (chapter 5). Finally, secular hopes are sustained and their reasonable-
ness protected by eschatological hope (chapter 6). Hope, in effect, incorpo-
rates into the movement into the divine reality secular longings for the world,
truth, goodness, and so on, as how the believer attains the goal of eternal
happiness.

There are too many interesting suggestions in this book to comment on. In
a coda Doyle addresses the conflict of interpretation over Gaudium et spes, the
sometimes maligned ‘Pastoral Constitution on the Church in the Modern World’,
recalling that, as it says programmatically, ‘nothing that is genuinely human fails
to find an echo in the hearts [of the followers of Christ]’ and, correlatively,
‘it is only in the mystery of the Word made flesh that the mystery of human-
ity truly becomes clear’. Doyle takes up the challenge laid down by Tracey
Rowland’s Culture and the Thomist Tradition: After Vatican II, in which she
synthesizes Radical Orthodoxy, Alasdair MacIntyre, and the Communio school of
post-Balthasarian theology, seeking to remedy the Thomistic tradition’s suppos-
edly inadequate grasp of the significance of culture for moral formation. Her more
culturally aware ‘post-modern Augustinian Thomism’ would ground theological
engagement with modern culture in specifically Christian ‘cult’. Doyle refuses
to share what he takes to be her ‘global rejection of modern culture’. There is
something positive to learn from modern culture, he contends, in the wake of
thinkers like Maritain, as well as Taylor and Boyle.

Sketching another implication of his study of Aquinas Doyle considers the
significance of religious fundamentalism. A distinction that St Thomas makes is
illuminating: ‘Hope’, he says, ‘considers the good to be sought; security regards
an evil to be avoided’ (ST I-II.40.8 ad 1). Made in passing as it of course is,
this distinction, Doyle suggests, captures the difference in sensibility and outlook
between a humanist Christianity and Christian fundamentalism: each reacts to the
same radically unsettling changes in modern identity, the fundamentalist typically
by seeking security, a Christian humanist, on the other hand, facing the same
changes, drawing on the divine virtue of hope. Doyle contrasts trusting accep-
tance of providence with fearful avoidance of history – not that he expects this
suggestion to persuade any fundamentalist. At best he hopes to have articulated
reasons for rejecting the argument that humanism and Christianity are absolutely
incompatible. This he has certainly done, on the basis of a convincing account of
the virtue of hope in the thought of St Thomas Aquinas.

FERGUS KERR OP

THE RENEWED CHURCH: THE SECOND VATICAN COUNCIL’S ENDURING
TEACHING ABOUT THE CHURCH by Kenneth D. Whitehead, Sapientia Press
of Ave Maria University, 2009, pp. xvii + 260, $25

The title stems from the heartfelt wish expressed by Pope John XXIII at the
outset of the Second Vatican Council that the Council would lead to a renewal of
the Church. The Council has occurred and has been followed by the Pontificates
of two particular Popes, John Paul II and Benedict XVI – in the words of the
author, ‘men of Vatican II’ – under whose inspired leadership the work of the
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Council has been brought to completion by the revision of Canon Law (1983),
the Catechism of the Catholic Church (1994), and several important letters, such
as Mulieris Dignitatem (1988) and Dominus Jesus (2000). Hence the renewal of
the Church has taken place and we find ourselves with its successful outcome,
the renewed Church. A consequence of this fact, the author is at pains to stress,
is that all of those who express any level of disagreement with the interpretation
and implementation of the Council brought about under these two Popes and the
Roman Curia would do well to shut up.

That in summary outline is the book’s overarching argument. The author, a
former Secretary of Education under Ronald Reagan, feels free to use emotive
and tendentious language whenever it suits his cause. For example, the dissenting
American moral theologian, Charles Curran, is described as having a ‘genius’
for media manipulation, in contrast with that other American moral theologian,
John Ford, whose paper on contraception and infallibility is described as being
‘brilliantly’ argued. The five-volume history of Vatican II edited by Professor
G. Alberigo, published in English by what is described as ‘the leftist publishers
Orbis books’, is dismissed out of hand in the book’s early pages and Alberigo’s
name does not appear in the Bibliography – Whitehead is the proud translator
into English of a book by the curial Archbishop, Agostino Marchetto, which is a
sustained attack on Alberigo’s work.

However, Whitehead might have learned from Alberigo’s work, if he had
deigned to consult it, about the importance of placing Vatican II in some kind of
historical context and of understanding the questions to which the Fathers of the
Council were attempting to provide some answers. The absence of any sense of
history and the failure to understand the importance of questioning in the search
for truth are the book’s biggest limitations; and they are, unfortunately, disabling.

The substance of the book consists of an account of the various Council docu-
ments relating to the Church. The documents selected for fairly detailed comment
are Lumen Gentium, Gaudium et Spes, Unitatis Redintegratio, and Orientalium
Ecclesiarum – the first and last about the Church ad intra and the others about
the Church ad extra. Along the way, the author finds space to defend at length
Pope Paul VI’s encyclical Humanae Vitae (1968) which ushered in an ‘Age of
Dissent’ within the Catholic Church (p. 81), a period that continues up to the
present day and which the author would like to bring to a close. This in turn leads
to a discussion of the issue of dissent within the Church, a discussion by which
the book’s credibility might be said to stand or fall. The author scorns Charles
Curran’s idea of ‘faithful dissent’ and castigates the US bishops for declaring
in 1968 that dissent from the official teaching of the Church could sometimes
be ‘licit’. For Whitehead dissent from the Church’s teachings can never be licit,
whether the teaching is deemed infallible or not, since ‘the whole fabric of the
truth of the Catholic faith is, in fact, a seamless garment’. Unfortunately for his
position, the author refers flatteringly to the writings of Cardinal Newman, and
it was Newman who pointed out that the early dogmas of the Church were the
product of ‘the collision of Catholic intellects with Catholic intellects’; it was
Newman who complained that the centralisation of authority within the Church
following the French Revolution had led to individual thinkers ‘being brought
into immediate collision’ with the central authorities. And in the work to which
the author refers, Newman’s Letter to the Duke of Norfolk, we read such state-
ments as: ‘I am far from saying that Popes are never in the wrong, are never
to be resisted . . . I do not contend . . . that they have never suffered from bad
counsellors of misinformation . . .’ With sentiments like this, one cannot help
feeling that were Newman writing today he would be on Whitehead’s hit list
along with Charles Curran and the US conference of bishops. Unlike Newman,
Whitehead’s overriding concern is not with the magisterium as something from
which we might learn, leading to an enrichment of our thinking and living, but
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as something that has to be obeyed at all costs. Knuckling down is the only thing
he seems to think of.

For a book purporting to be about what Vatican II thought about the Church,
this one fails to do anything like justice to the issue of collegiality, the discussion
of which in the Council’s documents has been called ‘the backbone’ of Vatican
II, and its ‘centre of gravity’. One would never know this from reading this book–
the author is content to repeat the mantra that the Church is not a democracy. But
not being a democracy need not lead to the view, which appears to be the author’s,
of the Church as some kind of Oracular System, a hierarchical institution with
the Pope at the top issuing decrees and judgments to which the rest of us, and
bishops most of all, are bound to submit. Whitehead is correct when he blames
the culture of clericalism for its role in the sexual abuse scandal (p. 107) but it
is hard to see how such a culture could be avoided in the rigorously hierarchical
Church to which he subscribes. He attempts to link clerical sexual abuse with
the sexual revolution and liberalism of the 1960s (p. 165) when, as a matter of
historical fact, the occurrence of such abuse began long before then, and he makes
the alarmist and utterly false claim that the world today is ‘facing depopulation’
as a result of its failure to comply with the Church’s teaching on contraception
(p. 146). The book is a product of the polarised Church in the US, in which
the words ‘radical’ and ‘liberal’ bear only a pejorative sense, and is most likely
to reinforce those on the right and confirm them in their sense of ‘right’. It is
unlikely to win many converts from the other side or, most unfortunately, to
narrow the gap between the two.

Despite its undoubted strengths – quotations are faithful to the letter of the
Council documents and the author’s discussion of the document dealing with
relations between the ‘Latin’ Church and the Churches in the East is all the
better for being free of parti pris – it is not a work of reputable scholarship
but a polemical tract, the true nature of which is shown when the author takes
to task the US Conference of Catholic Bishops (p. 197) for failing to endorse
organisations that have remained ‘loyal’ to the Church (such as, no doubt, Ave
Maria University).

The Sapientia Press of Ave Maria University has produced some fine scholarly
works, but for the sake of its reputation it should avoid polemical tracts such as
this.

JOSEPH FITZPATRICK

HEAVENLY PARTICIPATION: THE WEAVING OF A SACRAMENTAL TAPESTRY
by Hans Boersma, William B. Eerdmans Publishing Company, Grand Rapids,
Michigan, pp. xii + 206, $20.00 / £12.99

Just prior to Stephen’s martyrdom, the author of the Acts of the Apostles recounts
some of what we are left to believe are among Stephen’s final words: ‘I see the
heavens opened and the Son of Man standing at the right hand of God!’ Some
may speculate that Stephen’s ability to gaze into heaven was determined by
significant emotional duress, an aid in coping with his impending death. Perhaps,
though, Stephen’s ability is the end result of being filled with the Holy Spirit and
thus sharing in a participatory experience with God.

In Heavenly Participation: The Weaving of a Sacramental Tapestry, Hans
Boersma, the J.I.Packer Chair in Theology at Regent College in Vancouver, makes
the argument that can lead one to believe this latter explanation is the more proba-
ble in Stephen’s case. Historical criticism and the reduction of theology to rational
propositions have run their course, shipwrecking theological reflection upon the
shores of the mere material. Evangelicals and Catholics alike are awakening to
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