What is the Church:—VII

A ROYAL PRIESTHOOD
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Some people think that what is called the First Epistle of St Peter 5 ot
a letter but an address given by the leader of the first Christian blthP
to a group of men and women who had just been baptized. Cer
good deal of it is devoted by St Peter to an explanation of what it mes®
to have become a Christian: ,
You are a chosen race, a royal priesthood, a holy nation, God's 0‘1”3
people, that you may declare the wonderful deeds of him who all
you out of darkness into his marvellous light. Once you W ’
people but now you are God’s people . . . (1 Peter 2. 9-10.)
The converts. who listened to this would have recognized that St Pe
words are based on a famous passage in the book of Exodus:F° ~
comparing the new community to which they belong to the,
munity of Israel: o
Yahweh called to Moses out of the mountain saying, “Thus ¥
shall say to the house of Jacob, and tell the people of Israel:
You have seen what I did to the Egyptians
how I bore you on cagles’ wings and brought you to myself
Now therefore if you will obey my voice and keep my oV
you shall be my own possession among all peoples;
for all the earth is mine and you shall be to me a kingdom ©
and a holy nation (Exod. 19.3-6.) b
Israel has not come to Yahweh of its own accord and by its own P et
Yahweh has brought it to himself. He did this by defeating !
oppressors at the exodus; he has given them a law to guide the™® a4
made a covenant with them. These three things, exodus, 2%
covenant, are the foundation of the people of the Old Testament: 5
people have been created for a definite purpose; they are © clcs,
priests, his sacred nation. Israel is to be his possession among all PCZP
not because the other peoples do not belong to him (‘for all fheh 0%
is mine’) but because it belongs to him in a special way, as his priest i
It is to represent God to all the peoples and to represent hure dndh
before God. The priestly activity-of Israel is not something ?
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f:i)tm her .histc?ry, her wars and her political influence. It is as a people
& an historical destiny that she stands as a mystery and a sign of God’s

ncern for man. The Hebrews were not a people who happened to
an‘fe certain ‘advanced” views about God; their religious beliefs were

"Mterpretation of their own history.

n hs we have seen throughout these articles, the things foreshadowed
: the Old Testament are fulfilled first of all in the person of Christ. In
exs 3efeat of Satan and passage through death to life we have the real
0dus of man from darkness to life; he himself is the word which is

. ment of the law, and in his body the new covenant is established

Ch_um'tes God and man.
the éaﬁn: as we have seen, these things are represented sacramentally in

Apti urch, '_The people to whom St Peter is speaking have just, by
Solz h;m, participated in Christ’s exodus; they have received his Spirit
et t the new law is written in their hearts, and in the eucharist they

A\ fate the new covenant in his body and blood. Because of this they

ve become a royal priesthood and a sacred nation.
etv:;‘:or'iling to the Epistle to the Hebrews there is an essential difference
or aneen the ChFistian community and the community of the old law,
OfPriy other religious body. Under the old law there had to be a class
Ieasozs? th? kept up a daily series of sacrifices for the people; and the
dagg 1 this was that every sacrifice was inadequate. This priestly
necE’ssaOWevcr, with its continual repetition of sacrifices, is no longer
off ty, for we have one high priest, Jesus Christ, who has once fgr
therefered the perfect and adequate sacrifice. The Christian body will
. ore be characterised by the absence of a special group of men
Who isPrlests, separated off from the rest of the community. It is Churist
. the one priest, though the community as a whole may share in
Chtii?e“hood: It seems that in order to emphasise this the earliest
Christlilr‘ls avoided using the word ‘priest’ except when speaking of
sheg mself or, as with St Peter, of the Church as a whole. When they
Seery Lto reﬁ,:r to the officials of the community they called them ‘over-

> Clders” and ‘ministers’.

X W itis notorious that the Roman Church is an exceedingly clerical
a t Or’many centuries she has spoken of her bishops and presbyters
» and no other Christian body is more dominated by its
tuyi.? 238 Can such a body claim to be the Christian community as
the ¢ % din the Epistle to the Hebrews: To many of the Reformers
therg 0 seemed obviously false; whatever differences of function

ght have to be within the community, the absolute distinction
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between clergy and laity, as found in the Roman Church, seemed 2
denial of all that the New Testament stood for. To have mediato®
between God and man other than Christ himself is to deny that B
mission has succeeded. .
These articles are not concerned with the defence of the Cathol
position but with explanation of it, and in this matter it is impC)_ft_a‘nt
to see what this position is not. In the first place, traditional Catholicis®*
is in full agreement with the Reformers” doctrine that there is but onf
priesthood in the Christian Church, that of Christ himself. We g% ob
to say that it is possible to speak, nevertheless, as St Peter does, Offﬁ
priesthood of the Church. This is not something alongside or additi® .
to Christ’s priesthood, it is our sharing in it. It belongs to the f \;/'So
of his priestly power that we should be able to participate in 1t- b
touch here on a deep point of difference between the Catholic and .
Reformed traditions. To the Reformers it always seemed that to 3% s
bute anything to man as his own was to derogate from what belon5
to God. For the Church to claim to have divine life or the power © ¢ s
priesthood as its own life and power is to deny that everythi®® }
absolutely and entirely from God. To the Catholic, on the other hat é
it seems that to say that God can only make creatures who are pass¥
before him is to lessen his divine dignity; it belongs to God and to ‘;c
alone, who is closer to me than I am to myself, that his activity catt io
mine without ceasing to be his. This, however, is not the place
discuss that difference. (f)f
The clearest divergence between the Catholic teaching and tht
the Reformers comes after this point, when we come to consider
organisation of the Church itself. A man might agree that the Ch o
is priestly and yet disagree with the next step that the Catholic & o
Such a man might hold that although the Church needs some kﬂfl. rlﬁ
organisation and some kind of authority within it, no particula? oo ”
of organisation is sacrosanct. What is appropriate at one stage it st b
need not be appropriate at another. For him the structure of the (;huf 0
would be on the same level as, say, the architecture of her building® s
the language of her liturgy. In such matters it is well to respe® "
venerable tradition but nothing is fixed for all time. of
The Catholic view is that the basic structure of the Church is 9%° 3
her sacraments, part of her way of revealing Christ to the WoE™ "
making him present in the world; it is on the level, that is t© sa)’;ed
baptism or the eucharist. Just as a community which aba O e
baptism in favour of some other initiation rite would not ¢
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Splz:éstian Church, so one that lacked the structure @d tradition of the
o °PaC_y could not be that Church. We are speaking h.ere, of course,
.- the basic structure. Just as the ceremonies and conventions surround-
aptism may change completely in the course of centuries and yet
© Sacrament itself be preserved, so everything associated with the
E ns;thood may be altered and yet the thing itself remain. To insist on
damental qualitative distinction between the man who is ordained
:.I:)i:he Iélan who is not, is not necessarily to acquiesce in au th}f institu-
habis a.? customs that have grown up around this distinction. The
some o SuBSf:er:nce to the clergy, for cxamp%e, that has dex@l(}pCd in
. countries, is no necessary part of the priesthood and is, indeed,
ghly dangerous to the Church.
‘A the traditional Catholic view the Church is not said to be a royal
fiﬁtb%c;i becau.se it contains clergymen; on the. contrary, it Fontains
i erir ined priests only because it is already Prlestly. My priesthood
ode, ative from, and a sacrament of, the priesthood of the whole
Y of Christians. At his ordination a man comes to represent sacra-
rec:i:,ailg the community and Christ at the same time. The priesthood
at ordination depends upon the priesthood conferred by the
00;‘3;;& baPUSm. What exa;tly is the difference bet'wcen 'the priest-
it g aptism and that of ordination: Before answering this question
22y be useful to look at the matter of priesthood in a wider context.
generair Chri§tiallity shguld have a prieth.ood atall is part of the more
BSwer %163}101_1 Wh}f it should be a rehgmq at all. This is not casy to
it ha t.o 3’ rel.lglon I mean the Whole business of .cult and w9rsh1p;
- o with the way in which man can get in touch with the
collttZI R;ﬁgion is not, of coursc,‘magic (which is conc.efn'ed wi.th. the
tteg :h dangerous and mysterious forces) and to criticise religious
thep, an ough theY were magical is both .cr'udely to misunderstand
the Relj S0 to miss 2 more Profound criticism that can be made of
ow atengOH. is cc?ncexfned with temples, §acr1ﬁccs, feasts a.md prayers.
Thege : lll;St sight it 'rmght. seem that Christ came to ftbohsh religion.
meanem de no religion without some sort of dlst.mctlon b;twcen the
$Peg tl?i]; the‘ sacred, between the ordinary business of .hfe and the
Sreat 4 gs, times, persons or places that have to do Wlth: the cult.
this 'stinea:l of the tc.achmg of Jesus seems devoted to b'reakmg down
ProPheti ctlof{- .For h1m—-ar'1d in this hF stands well within tl.lc Hebrew
Fathe, € radition—a man is brought into the presence of his heavenly
bis o, 2o, first of all, by religious observances, but by the quality of
ary relations with other people. It is not ritual that matters but

165

https://doi.org/10.1017/50269359300000926 Published online by Cambridge University Press


https://doi.org/10.1017/S0269359300000926

LIFE OF THE SPIRIT

love. He has come to destroy the Temple and the new temple that ¥
to be rebuilt in three days is not made with hands, it is his risen bod?
Nevertheless it is equally clear from the gospels that Christ i not
crudely humanist. Although he is in a sense anti-religious, he does 0
appeal from religious rites to man’s human nature. He does not t¢?
that churches are unnecessary, all that is demanded of you is good
behaviour. He demands of men that they receive the divine Spirit an
this is to be possible to them through belonging to a definite commumtg’
one thatis at odds with the standards of behaviour expected by the V‘forl ”
The paradox of the gospels is due to the fact that Christ’s roission
in one sense completed but in another sense awaits fulfilment 2t :
second coming. In the meantime the Church is poised between the 0
world and the new. Certainly after the resurrection there will !95 no
distinction of sacred and profane, no religious activity. We read it
Apocalypse that there will be no temple in the new Jerusalem but *™
Church still awaits this consummation. On the other hand, the distﬂ:}f .
tion of sacred and profane is no longer so simple as it was under .
old law, when it more or less corresponded to the distinction befweel
the chosen people—the sacred nation—and the rest. Under tl%c ©
covenant grace was the history of the Hebrews; since the comi8 .
Christ it can no longer be identified with history; grace is now ¢
risen Christ who is not a part of history but its fulfilment.
The community of the old law and that of our resurrectio
to say, exist for their own sakes. It is true that Israel existed simp ¥ "
order to prepare for and symbolise the Christ who was to com®
she did this by being herself, by maintaining her identity as 2 peof i
and pursuing her historical destiny, by having a history alongside .
of other peoples. Similarly, the risen world will exist for its oW3* ; ?
it will simply be itself. The Church, however, in its present intet f
state represents the world to come but not simply by its history"
sacraments of the Church are historical but her history is not ® "
mental. There is in fact for her a distinction between her B
which is her ‘ordinary life’, and her sacraments, a distinction cort ¢
ponding to one between the profane and the sacred. Of cours® 10
old law, too, there were ‘sacraments’ in the sense of ceremomnics 5 &
as the passover or circumcision, or the sacrifices of the Temple, w e
were not part of ordinary life, but the significance of these w257,
mentally social and historical, they were ultimately part of the P©
life of the Hebrews. ealisca
Thus in Christianity the distinction between the last things as*

n bOth’ 50

4C1%”
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nd 25 yet to come takes the place of the distinction between profane
and Sacred that is to be found in other religions. None of the life of the
te r:ﬁain is Qro.fane., all his life except for sin is a realisation f’f the
thar i lfe.wmhm l'urp, -but not all o.f itisa sacrarr}en.tal. revelation of
€. It is characteristic of Catholicism to make this distinction within
Sine Cg-l’iStian life, and it is a distinction quite other than that between
notag grace. Thus for the Catholic the equivalent of the ‘profane’ need
"0t be the sinful.
ia.nsut to return to the particular matter of the priesthood. All Christ-
ers,ln 3 we have seen, receive at bapti.sm a character which is 2 mem-
thy P n .the ‘Worshlppmg community of the body of Christ and is
$ 3 sharing in his priesthood. In virtue of this character they are, as
% nﬁromils Aquinas says, dedicated to the Christian 01.11t. Again, in
& Mation tbey receive a rededication, of which more in a moment;
of thy’ by ordination a man shares in a special way in the priesthood
2% Church. How are we to define the precise difference that
ton makes:
eCBO(:gl the Chr'istian who is ordaincc% and the one who is not have
ad | ¢ by baptlsm. members of the laity, th.c laos, the people of God,
oth °t1i1 have a priesthood. It is thus confusingly possib.k: to speak of
et usa's aymen and both as priests. For the sake of clarity, therefore,
. Ot}lln what follows speak of the ordained man only as the priest and
Priesth er only as the layman. What, then, is th<? difference between the
00d of the layman and that of the priestz In the convenient
Pﬁguage of Thomism we {night say tbat neither is said to have a
the W.oozdl merely metaphorlca}uy; it is hterally true in both cases, but
of ther; bls used an?.logously, its primary application being to neither
Vepy 11, Ut tO Christ. Such a schematic statement, however, conveys
The tttle; let us instead consider the activity of both of them at mass.
i erence l?etween the two is that the priest’s offering of the mass
N S5t consists in certain sacramental acts, whereas the layman’s
Thegl need not do so.
to he eayman exercises his baptismal priesthood and offers the mass
) Xtent that he is personally committed to what is taking place.
¢ eSag:i}ter his.devotion, the more truly he can be said to be offering
It 1ce. It is this personal element that defines his priestly activity.
}“’ithou‘:s possible .foF him in spec.:ia] circumstances to offer .thc mass
Ttself ess:v-e N receiving communion. This sacramental act is not of
0tial to his offering. Similarly if, for example, he were deaf
4mb and paralysed he might genuinely offer the mass without
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any external sign of participation in it. (It is, of course, strang¢ thﬂg
people in perfect health should sometimes behave at mass as thovs
they were afflicted in this way, but this is commonly due to igl‘lcl’r“nce
or shyness and is not absolutely incompatible with a real offering °
the mass.) This offering of the mass by exercise of the baptismal pries®”
hood is the most important activity for anyone taking part, wheth¢!
he be priest or layman; without it the celebration of the mass is quie
worthless to them as individuals. E
The layman is free to exercise his baptismal priesthood at mass “;a
number of different ways, the priest can only exercise his priesthooc ®
doing and saying certain definite things, for his offering conslstst;;
certain sacramental signs. It is of course necessary for the salvation 0%
priest, as for the layman, that the mass should be an exercise © .
baptismal priesthood—it would be a great wickedness to offer the majl
sacramentally without this. His sacramental priesthood should 107
from his ‘personal’ baptismal priesthood; the one without the Ot!ler ;
rather like dead faith deprived of charity. Nevertheless the priest 15 nod
ordained precisely for his own salvation but for the community
what he can do in virtue of his ordination is not first of all conce s
with his own salvation but with the worship of the community- b
significant that we do not speak of the ‘sacrament of the pricstboo»
but of the ‘sacrament of order’. Ordination establishes an order i
community: there is a special sense in which the community 3"
than the individual is the primary recipient of this sacrament. Am®

is not ordained for his own sake any more than he is married f‘i'i—'ﬁe‘

own sake. This does not mean that there are not definite spe K
persons who are married or ordained, nor does it mean that individ®
may not receive definite graces from these sacraments, different 0
those received by other members of the community, but the sacra®”’ .
exists in the first place for a community, in the one case the euchat’®
assembly, in the other, the family. £
Thus the priest’s offering, precisely as a priest, is independent ¢ . .
personal devotion and consists, unlike the layman’s, in certain de i
acts. If he were deaf, dumb and paralysed he would not be ablc. )
exercise his priesthood, for this depends on certain kinds of comm® ia "
tion. We may put the same point another way by saying that both .
man and priest represent Christ who offers the sacrifice, but the'Ia alsd
represents him in virtue of his personal devotion while the pﬂ"'st fl
represents him sacramentally. His actions symbolise sacramentally?
thereby make present, acts of Christ. ’

el
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résBe-ﬁdeS speaking of representing Christ we can also speak of rep-
o hting the Church. By their faith and personal commitment the
Ngtegation gathered at the eucharist represent the Church. It is
P:rf"Ct_ly correct to say that they are the Catholic Church for a particu-
" Tegion. But the priest—or rather the bishop, who is priest in the
&t sense—represents the Church sacramentally; the Church is to
ise defined by reference to him. It is where the bishop is that the Church
" “ven when we return to the ancient practice in which the bishop is
tcted by the laity, his consecration will make him no longer simply
ree Tepresentative of their choice but of their priesthood—he will
ep resent them not precisely because they have chosen him but because
‘ rePreants Christ, who has chosen them. Similarly, under the present
Vstem bishops are not merely the representatives of those who appoint
C:&I\'I suppose it need hardly be said that bishops have never, in
. olic teaching, been thought of simply as agents of Rome, any
Ore than the other apostles were agents of St Peter.
. ~ 1€ priesthood, and in particular the episcopacy, cannot be described
ellcP Y 1 terms of the sacramental action of the eucharist. With the
6rd 1stic sacrifice the Church has always associated the liturgy of the
and \th'e first part of the mass, in which the scriptures are proclaimed
. ]:_XPlaIHCd. Here there is an obvious difference of function between
ofthlshop and his people. The tradition of the Church, the tradition
. M€ Scriptures, exists in the whole community; it is not a secret doc-
the ¢ 46(1 down amongst a class of priests. The bishop, however, is
the ‘ghual'dlan of this tradition; he is, as we say in the canon of the mass,
usin usbandman’ of the apostolic and orthodox faith, the cultor. It is his
weed:SS to see that it grows well and neither withers nor is choked with
Peop It bel.OI?gs to him, then, first of all, to preach the gospel to his
doef ® and it is from this that he derives his teaching authority. This
Scholno':.mean’ of course, that the bishop is a substitute for biblical
i toarshlp or for theologians, but it is his business and final responsibil-
e Use t_he work of such men to foster the faith of his people and at
Whoi?le time to ensure that no teaching conflicts with the faith of the
ish, Community that has been handed down to him to preserve.
inf 0P may do his job badly, the faith of his people may remain
ve t:lle and stunted, his Church may fall into heresy or schism; we
thlrc}(l) guarantee that this will not happen, it is only the faith of the
O they 3 a2 whole, speaking through the assembly of all the bishops
ur ugh their leader the Bishop of Rome, that is guaranteed against

fale,
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It is not particularly difficult to understand the relationship and
difference between the priesthood of the laity as a whole and that Offhc
bishops and priests; a much more difficult question is the exact meant?
of the priesthood derived from confirmation. Confirmation is 2 cO%"
pletion or ratification of baptism, and one of the reasons why it » 2
little obscure is that it is difficult to disentangle from that sacrament-
the eatly Church it seems to have been a part of the ceremony °
baptism, and some of the things that nowadays appear to be characte™™”
tic of confirmation are simply remnants of what used to belong w0
baptism as well. We think of confirmation as a particularly so'lcmn
public ceremony presided over by the bishop, but this was orig
the case for baptism as well. Again, the special instruction nowad!
associated with confirmation was at one time the normal accompa®”;
ment of baptism. We may come to understand confirmation bett’,
we recall a strange phenomenon of the early Church. In apost®
times, baptism was frequently, even normally, accompanied by a8 %%
pouring of the Holy Spirit; the newly baptised began to prophesy: ©
‘speak with tongues’ and so on. For example when St Paul Camc‘f‘:
Ephesus °. . . he met some disciples and said to them, “Did you recet?
the Holy Spirit when you believed:” And they said, “No, we hth
never even heard that there is a Holy Spirit.” And he said “Into Whil
then were you baptised?” They said “Into John’s baptism.” And P2 .
said, “John baptised with the baptism of repentence, telling the Pfogn
to believe in the one who was to come after him, that is, Jesus-
hearing this they were baptised in the name of the Lord Jesus. And whe?
Paul laid his hands upon them, the Holy Spirit came on them, and ¢
spoke with tongues and prophesied.” (Acts 19.1-6.) it

In the case of the household of the Gentile Cornelius, the Holy g 11;10
came down even before they were baptised in sign that they W&
receive the sacrament: of

The believers from among the circumcised who came with pet o

were amazed, because the gift of the Holy Spirit had been pollfCd °

even on the Gentiles. For they heard them speaking in tongue’

extolling God. Then Peter declared, ‘Can anyone forbid watf

baptising these people who have received the Holy Spirit just s

have?’ And he commanded them to be baptised in the name of J&°

Christ. (Acts 10.45-48.) S
Both these stories suggest that the outpouring of the Spiri®
normally regarded as a sort of confirmation of baptism, and thls o
help us to understand the sacrament of confirmation. The Spirit co?

for
(4
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o0 the baptised so that they prophesy and bear witness to Christ. This,
orl}’OLh St Luke and St John, is the essential work of the Spirit in the
rch:
You shall reccive power when the Holy Spirit has come upon you;
d you shall be my witnesses in Jerusalem and in all Judea and

AMaria and to the end of the earth. (Acts 1.8.)

When the Advocate comes, whom I shall send you from the Father,
e Spirit of truth who proceeds from the Father, he will bear wit-
1655 t0 me; and you also are witnesses, because you have been with

Thme from the beginning. (John 15.26.)
hjlri HOIY Spirit, then, comes in confirmation so as to overflow from
S .WhO receives it onto others, so that he becomes a source of the
Pirig to others We may compare the priesthoods of baptism and con-
Tation to the two functions that we mentioned of the bishop; he
o IS sacrifice and he preaches. In each case what is done in a public
theclml and sacramental way by the bishop is done in a personal way by
Pries:}};man- who is baptised and confirmed. The bishop exercises his
- ~Wood in offering the mass by sacramental acts, the layman exercises
. ~aPtismal priesthood by his personal devotion. The bishop exercises
Priesthood in witnessing to the gospel by preaching, while the lay-
) Witnesses to it in more personal and complex ways.
big Omj"}’ b‘e objected that there is no true parallel here, for while the
tllerep § priestly activity in offering the mass is truly sacramental and is
Work deJStmgmshed from the exercise of baptismal priesthood, his
dise Ot preaching is not a sacramental act and cannot thereby be
T 8uished from the witness of the layman.
™2y be admitted that there is not an absolute parallel here, and yet
pe 1Pfg'rthf:ologians today would hold that preaching, as a liturgical act,
it 3 med_ by the bishop or under his authority as a part of the euchar-
Teg QUasi-sacramental. That is to say its efficacy, like that of a sacra-
Catiénes 0. an act of Christ and does not depend simply on the quali-
Tespon, sand skill of the preacher. The Spirit in the heart of the listener
the e, $ to the Spirit in the spoken word in a way that goes beyond
Withoy ques of rhetoric. Exactly how this view is to be formulated
Whicl, thwg pre.achjng into an eighth sacrament is a question upon
2 goog EOIOglans differ, and clearly it is a matter about which we have
iven cal to learn from other Christian bodies who have always
Preaching 4 central place in the liturgy.
Pﬁesthzse Suggestions are true then we may say that in virtue of the
°d of his confirmation a Christian has the power to witness to
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Christ, to bring the truth to his fellow men, in a way that goes bCYOn,(i
his skill in apologetics or the persuasiveness of his language; and
power will be exercised in function of his personal devotion t0 cifj
truth and not, as with the priest or bishop, in function of an 0!
liturgical role. The fact that holy men are especially effective in bri?8"
ing to others an understanding of Christ cannot be explained simply
terms of ‘setting a good example’. That the Doctors of the Church 3
theologians and saints indicates that theology itself is an exercise © '
priesthood received at confirmation. :
When St Paul said to the men of Corinth ‘My speech and my mcssagz
were not in plausible words of wisdom, but in demonstration ©
Spirit and power, that your faith might rest not in the wisdom of %
but in the power of God’ (1 Cor. 2.4-5), he was not necessarily rcferr}ﬂg
to miracles he worked or even to the para-normal effects of the cO#"2
down of the Spirit; he may have meant simply the mysterious Comlﬁl ]
ling force that the Spirit gave to his preaching. Christ’s promise 10
martyrs need not absolutely be confined to Chuistians in the coul'“oon}:
When they bring you before the synagogues and the rulers 3 i
authorities, do not be anxious how or what you are to say; 1%
Holy Spirit will teach you in that very hour what you ought © saf
(Luke 12.11-12.)
What I have said about confirmation is no more than a sugg®
about where a theology of the sacrament might begin. There is 2 & 5
deal more to be said. In particular, we should investigate the rels
between the priestly authority associated with the episcopate %%
analogous priestly authority associated with confirmation. TS @
cerns authority in the family and in all kinds of education—als ot
interaction between the authority of the layman in these fields and ‘
of the bishop. 5t
One reason why confirmation has been so little studied in the P o
is that it is the sacrament of lay witness. It is only in moder?
(apart, no doubt, from the very earliest years) that the laity has beg®
to play its proper part in the life of the Church. Of course thcriccﬂ
been plenty of lay influence in the past, but this has commoniy haVé
the influence of politically powerful groups or individuals who @
in one way or another found the Church useful for their PUff,oing
Consciously or not, they have treated the Church as simply 2 Stabl,hshag :
force in society, as inevitably on the side of the status guo. bt
produced that alignment of the Church with parties of the ot
and with the wealthy and privileged which is such a scandal to any

.

o
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félllnihaf with the Magnificat. Those most concerned for the the life of
Urch have always been suspicious of this kind of lay influence.
292y, however, we see something different. There has grown up an

ucated adyle laity deeply concerned with the mission of the Church

tt;;lg'i The laity in many countries is shaking itself free of its proletarian
ton and the consequences of this both for the organisation of the
urch and for its theology still remain to be worked out in full.
mE"en 50 brief an outline as this of the order of the Church would be
) C(?mplete without some reference to the diaconate. The story of its
Utution is wel] known:
 When the disciples were increasing in number, the Hellenists
‘Murmured against the Hebrews because their widows were neglected
i tl}e daily distribution. And the twelve summoned the body of the
Ciples and said, ‘It is not right that we should give up preaching the
Word of God to serve tables. Therefore, brethren, pick out from
a‘?Ong you seven men of good repute, full of the Spirit and of
Zvlsdofn, whom we shall appoint to this duty. But we will devote
Sev:rsel\'cs to prayer and to the ministry of the word. (Acts 6.1-4.)
emn’we.re chosen and the apostles ‘prayed and laid their hands upon
o It is clear that the deacons were instituted to take care of what
ofth:“ld.now call the ‘temporalities’ of the Church, the financial side
Pre Parish or diocese. In token of this their liturgical function is to
Pare the offerings of bread and wine for the eucharist.
the Western Church the order of the diaconate has for practical
Oses fiiSappeared. It is usually regarded as simply a step on the way
PlieSt: I;n'fSthood, and in most places the deacon’s work is done by
tog, t 15, however, becoming obvious that the business complica-
ey Ora modern parish take up far too much of a priest’s time and
8 and involve him in the world of Mammon in a way inappropri-

ate . .
ﬁnartl: his function. In some parishes, particularly in America, the
With

Pur,
tP

o O.f the parish have been handed over to a group of lay people
to bevar}’lng success. The obvious and traditional solution would seem
“Sine: Ieturn to a real diaconate, an order of men devoted to the
of the s Slfic of the Church, having a definite part in the liturgical life
teachinpansh and concerned, as deacons have traditionally been, with
for drog as well as with finance. There would seem a very good case
Suc PPing the rule of celibacy for such deacons.
oyt thea Change would be a part of a general move towards levelling
Atiy; Pyramid of authority in the Church. In the recent past the
ty and authority of the Church has been, as it were, concentrated
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in a steep and tall hill surrounded by level country. This pictur® cat
represent both the concentration of authority in the Roman C‘fni
vis-4-vis the bishops of the world, and the position of the parish prcs
vis-3-vis his parishioners. It would scem a better and more stable 8%
tion if there were a gently rising slope rather than a sudden precipi©
connecting the highest authorities in the Church and their subject®. "
this way the priesthood of Christ would be shown forth in many difter
ent ways, sacramental and non-sacramental, amongst the members @

his body.

The Body of Christ

T.S. GREGORY
I

A body is a terrestrial thing. It exists in time. It has a shape and 2 locli)'
The Christos is the Lord’s anointed. He is a being divinely ordained ¢
realize the divine purpose, whatever that may be. The body |
Christ is, therefore (whatever else it be) a temporal and terrestrial €8
with a shape and locus ordained to realise the divine purpose.

It has been clear for a long time, indeed I think it was always 0b¥* ;
that a book, though it be the Bible, was never adequate mea® o
realize the divine purpose. The Torah would not be the Torah Wlth:hié
a community to believe and practise it. If the Christos has a body ™~
body must be not merely a system of utterances, but at least a com™ o
ity of people and things, 2 community that embodies and is chOS"{}hc
ordained to embody the divine purpose fulfilled by the Christos-
body of Christ is the economy, the ecclesia of Christ.

Since the body of Christ is 2 community with shape and
time, it will not suffice, at any given time, to postpone its existc?
the indefinite future, since this means for all practical and therefo™® he
moral purposes that it is not a body in the time that we call tim®
body must be present. If it is not present, we have no sufficient g

ousy

locus o
ce 0

3The substance of a paper read to a conference of Catholics and Jews.
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