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their malleability to whatever political party might be in power ensures that private 
interests always dominate over public good while simultaneously guaranteeing that 
meaningful market reforms in Serbia would be constantly delayed.

One does not need to agree with Pavlović’s faith in the market’s perfect rational-
ity or with his relative disinterest in entanglements of Serbia’s aggressive nationalism 
with political and economic processes that he describes to still find this book a fascinat-
ing and insightful read. Written with a scholarly mind yet accessible to all audiences, 
the book is a persuasive window into the workings of a political machine, nurtured 
by wars, sanctions, and isolation, and perpetuated by the simulacra of democratiza-
tion. That too many of the post-communist states have become such money wasting 
operations or mafia states contradicts one of Pavlović’s key premises—that “in some 
cases the causes for a country’s poverty predominantly lie in domestic institutions 
and political decisions” (1). At the same time, an incisive and surgical analysis of 
the local extractivist institutions, such as Pavlović’s, enables informed comparisons 
and serves as an excellent foundation for better understanding the transnational pro-
cesses that might have allowed such parasitic and politically illiberal institutions to 
flourish in the European periphery and beyond.

Aida A. Hozić
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This rich ethnographic account by Catherine Wanner is divided into five thematic 
chapters between introduction and conclusion. In her book, Wanner focuses on 
vernacular practices in everyday religiosity in a land with an Orthodox majority 
population but two canonically recognized Orthodox churches. In this situation, 
some Ukrainians define themselves as just Orthodox (prosto pravoslavni) “pre-
ferring to eschew allegiance to a particular denomination” (10). In her analysis, 
Wanner emphasizes the complexities of the local setting that escape overly sim-
plistic qualifications of being either secular or religious, opposing the Moscow 
Patriarchate of the Russian Orthodox Church or supporting the creation of ecclesi-
astical independence.

With her ethnographic analysis, the author addresses the relation of politics and 
religion, and shows how “political views . . . find expression in terms of religion” (3). 
For this, the religious dimension of political life is analyzed (Chap. 1), the power of 
an affective atmosphere is described (Chap. 2), the iconic events during the Maidan 
uprising are portrayed in detail (Chap. 3), the aesthetics of relatedness with practices 
of commemoration and mourning are scrutinized (Chap. 4) and the relevance of mili-
tary chaplains is shown (Chap. 5).

Particularly valuable and insightful is the ethnographic chapter in which the 
author addresses the creation of an affective atmosphere (44–81). Here Wanner care-
fully shows the paradox that “many in Ukraine claim to be nonreligious . . . and yet, 
they feel a strong emotional attachment to Orthodoxy” (44). With the right balance of 
theoretical rigor and insightful ethnography, the author is able to show how religious 
practices and sites become national cultural heritage and receive meaning.

Despite the important elements in this work, there are also some drawbacks. 
Although the ethnographic facts in themselves are described convincingly, the 

https://doi.org/10.1017/slr.2024.53 Published online by Cambridge University Press

https://doi.org/10.1017/slr.2024.53


1060 Slavic Review

theoretical contribution of the book could be enhanced. Giving an extended dis-
cussion on how religion and politics have been conceptualized in anthropology 
(Katherine Verdery, The Political Lives of Dead Bodies: Reburial and Postsocialist 
Change, 1999; Eric R. Wolf, ed., Religious Regimes and State-Formation: Perspectives 
from European Ethnology, 1991) and adjacent social sciences (Racie G. Davie, 
“Vicarious Religion: A Methodological Challenge,” in Nancy T. Ammermann, ed., 
Everyday Religion: Observing Modern Religious Lives, 2007; N. J. Demerath III, “The 
Rise of ‘Cultural Religion’ in European Christianity: Learning from Poland, Northern 
Ireland, and Sweden” Social Compass 47, no. 1 [2000]: 127–39; and Umut Parmaksız, 
“Making Sense of the Postsecular” European Journal of Social Theory 21, no 1 [2018]: 
98–116) would have been helpful.

Secondly, it is puzzling that local concepts on the role of religion and the state 
such as symphonia are not discussed at all. Although I am critical about the ana-
lytical value of such a concept, I still believe that it is worthy of discussion. In 
addition, I was wondering why there is no extended analysis on religion and poli-
tics in neighboring states with Orthodox majority populations, such as Romania or 
Russia, where we find similar close entanglements and processes of creating mean-
ing (Tobias Koellner, “On the Restitution of Property and the Making of ‘Authentic’ 
Landscapes in Contemporary Russia,” Europe-Asia Studies 70, no. 7 [2018]: 1083–1102; 
Koellner, Religion and Politics in Contemporary Russia: Beyond the Binary of Power 
and Authority, 2021; and Giuseppe Tateo, Under the Sign of the Cross: The People’s 
Salvation Cathedral and the Church-Building Industry in Postsocialist Romania, 2020). 
Finally, it was surprising to see a strong reliance on the notion of relatedness without 
any reference to ongoing discussions in the new kinship anthropology (Janet Carsten, 
Cultures of Relatedness: New Approaches to the Study of Kinship, 2000). Here it would 
have been interesting to know how the findings from small-scale kin groups can be 
transferred to complete nations, such as Ukraine.

To conclude, despite some weaknesses, it is fair to say that Wanner’s book is 
an insightful account analyzing the role of everyday religiosity in relation to poli-
tics in contemporary Ukraine. In the analysis, the author gives useful ethnographic 
insights, which provide evidence for the fact that religion can be helpful for creating 
belonging. Drawing on the concept of affective atmosphere, Wanner is able to show 
how the group of the Just Orthodox is incorporating religion into public life and wider 
society with relevance for wider spheres of society in Ukraine.
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This book examines the inherently trilateral nature of US policy toward Ukraine. For 
Eugene M. Fishel, the intrusion of Russia disrupts both Ukraine and Russia policy 
through a specific set of faulty assumptions he calls the “Moscow factor.” These 
assumptions include notions that presume Russia’s view of the region and its inter-
ests, granting its understandings of Ukraine and Ukrainians as undeserving a state 
and so deeply intertwined into Russian culture and history as to prevent success on 
their own.
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