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Thomas, ethics is concerned with doing what the 
natural tendencies and needs of human nature 
demand (S.T. 1.2ae Q.94. 2). What God com- 
mands is right because it accords with man's 
nature, not the other way round, and a command 
which is inimical to that nature (say to commit 
suicide) would on that score reveal itself not t o  
be from God. Ethics is the discussion of what, as 
a human being, I fundamentally need to do or not 
do; not of whether, or how, I ought to obey 
some known set of commands from outside. To 
say that I ought to obey God is not to put an end 
to ethical discussion, but merely to say that 
following-out his commands is part of what I 
need, as a human being, to do. 

It still remains to discuss what these commands 
are and how they apply to me. The real difference 
between the humanist and the Christian here is 
likely to be that the humanist does not believe 
that human nature has any needs except the 
expressed wants of individuals. For him these are 
sovereign. The idea that mankind, as a species, 
can have needs which may be different from 
personal wants and which ought to take pre- 
cedence, is rejected as authoritarian. Everything 
is a matter of mature personal conscious decision 

and consent. What is at stake here is a profound 
philosophical difference about what it means to 
be a member of the human species. 

But instead of arguing this out (which would 
have shown an interesting, and significant dif- 
ference between humanism and Christianity) Fr 
Jarrett-Kerr lets the Professor get away with his 
'challenge'. I suspect this is because he is so 
anxious to emphasize the dangers of intellectual 
imperialism by Christians, that he forgets that the 
way to avoid this is not to try to alter Christianity 
to suit the 'challenge' but to see that the 'chal- 
lenge arises only because of an inadequately 
'humanistic' view of ethics. St Thomas is much 
more like a humanist in  his ethical thinking than 
Fr Jarrett-Kerr is. This kind of situation is con- 
tinually cropping up in confrontations between 
non-Catholic Christians and agnostics. Not being 
used to a philosophy which is itself highly 
agnostic about many things, the Christians panic 
when agnosticism rears its head. For the Thomist, 
at any rate. the problem of secular humanism is 
not how to grapple with a philosophy which 
seems so alien, but how to define one's differences 
with a philosophy which seems so familiar. 

Brian Wicker 

MYTH AND REALITY by Mircea Eliade. George Allen and Unwin (World Perspectives), 16s. 

'Myth' is a word which has enjoyed a complete 
change of reputation during the last two genera- 
tions. Professor Eliade begins this book by con- 
sidering the older meaning of the word, according 
to which a 'myth' was a 'fable', 'invention' or 
'fiction'. But in the primitive societies in  which 
myths are born, a myth is regarded as a true story 
expressing ultimate realities, a story which is 
sacred, exemplary and significant. 'The function 
of myth i s  t o  reveal models, and i n  so doing to 
give a meaning to the world and to human life' 
(p. 145). It i s  this meaning of 'myth' which has 
been grasped afresh during the present century ; 
and Professor Eliade has written a most valuable 
introduction to the subject, in which he shows the 
characteristics of myths and their development, 
and their relevance in contemporary society. 

Myth is essentially practical, and also 'liturgical'. 
For it ritually re-presents the 'supernatural' power 
by which things were ordered in the beginning, 
so that they can now be restored according to the 
primitive model. Myth always has this reference 
to origins. It tells either of the origins of particular 
things or customs in order that power over them 
may be renewed and maintained; or of the origins 
of all things, of the primeval creation. I f  a myth 
tells of the end of time it is because the end is  
regularly seen as a restoration of the primeval 
creation, as a return to the primitive paradise and 
never as a simple annihilation. Myths have in  
common therefore this preoccupation with time - 
the desire to destroy time, the time which 
separates the present from the mythical past in  
which the gods or heroes laid down the patterns 
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to be followed, and so to renew now the creative 
power which operated then ; and the time which 
separates the present from the mythical future in 
which the golden age of the past wilt again be 
renewed. 

Professor Eliade illustrates his theme with a 
mass of detail drawn from the whole range of 
human cultures. One is struck by the determined 
recurrence of the same main patterns. running 
through a fertile and bewildering variety of times. 
places and nations. And one is forcibly reminded 
that we do not nowadays consciously live by 
myths. To some extent Professor Eliade deals 
with this problem by showing, in  the last chapter, 

o w  mythical themes appear in unexpected 

places today: in  the ritual of the Motor Show, i n  
the strip-cartoon ’Superman’, and in the Blite- 
appeal of some modern art forms. But is this the 
only kind of myth by which twentieth century 
man can live? To what extent is,can-or should- 
myths be deliberately created? These are not 
questions which Professor Eliade sets out t o  
answer, but his book makes one ask them. Nor 
does he deal fully with the other great problem, 
the relation between myth and theology. But this 
is more specialized, and requires study on its own. 
Forthe general readerwho wants to be introduced 
to  myths by an expert this book is excellent. 

Fabian Radcliffe, O.P. 

WHAT 
THE 

SPIRIT 
SAYS 

TO THE 

The Bishop of London is directing the 
attention of his people this Lent to a 
book which examines the letters to 
the seven churches of Asia with a view 
to their meaning for us today. ‘This 
Lent book’ he writes, ‘should deepen 
our knowledge both of the early church 
and of our own character.’ 
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KENNETH N. ROSS 
Vicar of A11 Saints’, Margaret Street, London, W.1 
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Theological Meditations: A New Series, edited b y  Hans Kiing which aims at feeding Christian 
life with theological and scriptural protein rather than 'devotionar pastry. The first three titles 
are : 

THE THEOLOGIAN AND THE CHURCH 
Hans K h g  7/-* 
Rarely has so much been demanded of the theologian as today: yet much of what passes for 
theology is well-meaning but lifeless routinism. What does it mean for the theologian to work 
creatively? How does such work relate him to the layman, the episcopacy, to 'secular' learning ? 

THE DAWN OF T IME 
Herbert Haag 7/-* 
The Professor of Old Testament Exegesis in the University of Tubingen applies modern 
Scripture scholarship, not simply to 'solving the difficulties' of Genesis, but to revealing its 
message for a world which already sees creation and evolution as essentially related. 

FREEDOM IN THE WORLD 
Hans Kung 5/-* 
Christianity is not, in the last analysis, a matter of 'truths' and 'doctrine's0 much as a matter of 
persons and their relationship. Hans Kung poses the question 'How is a Christian to live who 
is fully involved with the world ?' His answer is not a set of generalizations but deep insight into 
a great Christian layman - St. Thomas More. 

New Stagbooks 

THE BIBLE IN A NEW AGE 
Karl Rahner, Rudolf Schnackenburg, Heinrich Schlier and others 1116 
Here a team of top-rank German theologians and Scripture scholars discuss, for the non- 
specialist reader, the problems and potentialities of the Bible for the reader of today. The accent 
is on potentialities rather than problems; the Bible is ceasing to be viewed as a fragile treasure 
to be defended, and treated as a major source of power for the coming age. 

THE PEOPLE OF GOD 
Laurence Bright, O.P. (ed.) 11/6 
The idea of the Church as an organisation is familiar. The idea of the Church as the People of 
God is much less familiar, much more liberating and much more demanding. Here it is explored 
from standpoints Catholic, Anglican, Orthodox and Nonconformist, clerical and lay. 

LOVE AND FERTILITY 
W. van der Marck, O.P. 10/6 
I t  seems possible that many of the ways in which we have thought about the contraception 
controversy have been misleading. Here is a discussion of oral contraceptives which helps to 
resolve some of the difficulties we have got ourselves into. 

OUT OF THIS WORLD 
Monica Lawlor 12/6* 
What are the commonly held Roman Catholic attitudes about religion and our place in society? 
This book is the fruit of considerable research by a psychologist and its title should give usto 
think. 

SHEED €t WARD 
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