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discrete moments, but as a ‘now’ thick with both memory and imagina-
tion. In other words, every short section of our lives is part of a narrative,
one that we are constantly revising and adapting. From science, then, to
literature: what finally gives me my identity as me are the stories that are
told about me, implicitly and explicitly. It is important that these stories
are told by others as well as by myself: indeed, I can only know myself
fully through the stories of others, supplementing, shaping and correcting
my autobiographical thoughts and words. One again, Murphy does not just
combine, but integrates his key ideas. While other philosophers argue over
whether the unity of our lives lies in biology, psychology or narrative, he
explains how these unities nest inside one another, our narratives depend-
ing on our memories, imaginations and psychological development, and
these in turn depending on our organic continuity.

The main thesis apart, the book is packed with perceptive, subtle details,
often summarised in memorable one-liners: ‘The best way to prepare a
child for adulthood is to protect him from it for as long as possible’ (p.
90); ‘Maturity waxes and wanes throughout adulthood,’ (p. 111); ‘Our
bodies remember long after our minds forget’ (p. 167); ‘We eat food as
rational persons and we write books as rational animals’ (p. 178); ‘A kitten
does not look forward to being a cat; a dog does not fondly recall his
puppyhood’ (p. 179); ‘Practical wisdom is the capacity to bring to bear
the whole of our lives to the challenge of each moment’ (p. 175).

Your Whole Life has profound implications, and not only for our treat-
ment of the unborn, the elderly, and the frail. Its concrete ambitions be-
come clear in the conclusion, which offers his readers practical tasks for
reflecting on their own biographies. ‘This book will fundamentally change
the way you think about your own life,’ Murphy claims boldly on page 2.
He is right.

MARGARET ATKINS CRSA
Blackfriars, Oxford

T&T CLARK READER IN POLITICAL THEOLOGY edited by Elizabeth Philips,
Anna Rowlands and Amy Daughton, Bloomsbury T & T Clark, London, 2021,
pp. xiv + 721, £ 144.00, hbk

This excellent reader in Political Theology is a welcome companion to
Elizabeth Philips’s 2012 Political Theology: A Guide for the Perplexed.
It can also be used independently. The editors hope that the Reader can
function more as a manual than as a historical textbook. They hope to
encourage students and others who are interested in Political Theology
to learn ‘how to examine our assumptions about what political arrange-
ments are for and the roots and power of our organizing political ideas and
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structures’ (p. 3). The editors see their work as a contribution amid the
many complexities and political issues of the last decade, mentioning,
among others, Brexit, the return of populism and nationalism, the Black
Lives Matters movement, and the protests against climate change (p. 1).

The Reader has eight sections. Each section contains an introduction by
one of the editors and a selection from primary texts concerning the topic.
The issues covered are: the emergence of Political Theology; the different
approaches to Political Theology; the Church and the Political; the Pol-
itics of Jesus; Violence and Peace; Liberalism and Democracy; Oppres-
sion, Marginalization and Liberation; Creation, History and Eschatology.
The contributions range from the Scriptures to Slavoj Žizek; and from the
Catholic social activism of Dorothy Day to the feminist postcolonial the-
ology of Musa Dube.

The broad range of sources is the great strength of this Reader. No other
resource manages to bring together so many voices from different Chris-
tian traditions of political theology. The following remarks should there-
fore be read as three footnotes to an outstanding work in the field.

First, in the first section, three New Testament texts on Kingship are
introduced that are read on the Feast of Christ the King (Lk. 23: 33–43;
Mt. 25:31; and Jn. 18: 33–37). The editor relates these texts to the insti-
tution of the feast of Christ the King in Pope Pius XI’s 1925 encyclical
Quas Primas, commenting ‘that it gives a striking insight in the Church’s
expectation for political authority as divinely ordained’. This statement is
true for Jn. 18:33-37, which was the set text in 1925; but not so much for
the other two texts which were added after the Second Vatican Council
(1962-1965) and seem to illustrate more the ideas on political power as
service voiced in conciliar documents, than those of Pope Pius XI.

Secondly, the Reader presents modern Political Theology in three
stages: a kind of prehistory as exemplified by Carl Schmitt; then a ‘first’
generation of post-war theologians (Moltmann, Metz, Sölle, Liberation
Theologies); and the current generation of post liberalism, radical ortho-
doxy and contextual theologies (p. 109).

However, it misses two critical developments between Schmitt (1920s)
and New Political Theology (mid-1960s). Firstly, there was a lively de-
bate – largely ignored by Moltmann’s discussion of that time (pp. 127–
128) - on political theology in the German Weimar Republic (1918-1933).
Schmitt played a role, but certainly he was not the only one. Other names
include Hannah Arendt, Karl Barth, and Erik Peterson. Secondly, at the
same time in France, among theologians of the Nouvelle Theologie like
Marie-Dominique Chenu, Yves Congar, and Henri De Lubac, political the-
ologies were being developed that would influence the debates in post-war
France (worker-priest movement) and during the Second Vatican Council.
In the latter case, what might have obscured these political theologies from
the editors’ view is that the theologians involved in them did not use the
term ‘political theology’ but often referred to ‘messianism’. This political
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messianism can also be found in the first attempt by the German philoso-
pher, Romano Guardini, to offer a post-war political theology for Ger-
many: Der Heilbringer in Mythos, Offenbarung und Politik (1945), which
had as a subtitle ‘a theological-political reflection’.

I mention these interbellum and early post Second World War-traditions
not to be fussy but because I think these theologies are honest attempts
to wrestle with the questions of nationalism, populism, and exclusion that
the editors say that they want to engage with.

Thirdly, like every theology, Political Theology has to set boundaries
about who is included and who not. This publication has chosen to focus
on Christian political theologies. But what about those authors writing in
the margins of Christian theology, such as Hannah Arendt, who as a Jew-
ish philosopher had studied Christian theology and had written her PhD
on St. Augustine? Or the great mystic Simone Weil? And where are the
political-theological voices of the post-war European project for peace and
cooperation, such as Jean Monnet, Alcide de Gasperi, and Robert Schu-
man? Or is it too soon after Brexit for this kind of political-theological
reconciliation?

Nevertheless, the Reader is an excellent resource, and it offers anno-
tated suggestions for further reading to encourage students to follow up on
the Reader’s issues. The editors should be congratulated on finishing this
difficult task amid our fast-changing political circumstances.

RICHARD STEENVOORDE OP
Faculty of Theology and Religious Studies,

KU Leuven, Belgium

BEING HUMAN: BODIES, MINDS, PERSONS by Rowan Williams, SCM Press,
London, 2018, pp. x + 128, £9.99, pbk

The third of ‘an unintended trilogy’ with earlier volumes, Being Christian
and Being Disciples, Rowan Williams’s book, Being Human, aims to ad-
dress some of the cultural confusions affecting our notions of what it is
to be fully human. These confusions should concern us all. Lacking their
coherent resolution, which for Williams inevitably depends on an under-
standing of the person of Jesus, ‘we shall continue to be at sea over how
we teach, how we vote, how we save and buy and sell, how we entertain
ourselves, how we think about the beginning and end of life.’ (p. x). Our
view of ourselves as flourishing human beings in the world is at stake, in
other words.

Being Human comprises five short chapters and a brief epilogue. In
each the focus is on one of the confusions. Starting with consciousness, or
more accurately perhaps, the embodied, situated mind, Williams adroitly
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