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However, there are some areas which, in the reviewer’s perspective, need further clar-
ification. First, the author mentions that ‘participants increasingly welcomed her con-
tributions in discussions’ (28). What kind of contributions were made by the
researcher while observing publics? And why? How did the author navigate the role
of an observer and a discussant? And how did those contributions affect what was
being discussed? This raises another important issue of language. At one point, the
author notes, that ‘participants would translate proceedings’ (26) and ‘would
switch into English to enable me to more fully take part’ (28). If the vast majority
of public gatherings observed for the book were conducted in Kiswahili, then how
did the author navigate the issue of meanings that might have been lost in translation?

That said, Searching for a New Kenya is laced with thick descriptions of people’s
interactions with physical and digital spaces and the debates that take place in
these spaces. The chapters are organised logically, the flow of arguments is well-
balanced and nuanced, and the accessible tone of writing should make it an easy
read for most people. Scholars, students and activists interested in publics and
political action in Africa will find the book extremely useful.

MOHAMMAD AMIR ANWAR
University of Edinburgh

Learning Morality, Inequalities, and Faith: Christian and Muslim schools in Tanzania
by HANSJORG DILGER
Cambridge: Cambridge University Press, 2022. Pp. 226. $99.99 (hbk).

doi:10.1017/S0022278X23000113

Schools are central to projects of state-formation and nation-building but they are
also sites for the reproduction of social inequalities and for projecting and negotiat-
ing ideals of ethical subject formation. In this highly interesting and accessible book,
anthropologist Hansjorg Dilger explores how the rise of private, faith-oriented
schools in Tanzania has affected these processes thereby also operating as a
vector of modern secularity.

Dilger’s starting point are the ongoing quarrels among Christians and Muslims
about their relative position in Tanzanian state and society and the ways these are
anchored in (post-)colonial history and fuelled by the increasing privatisation of
education and the unequal performance of Christian and Muslim schools in attend-
ant audit cultures. While always having an eye on the complex relationships between
social inequalities and religious difference, Dilger seeks to go beyond the narrative
of reproduction. Instead, he anchors his analysis and arguments in the idea that
faith-oriented schools fashion themselves as, and to some extent are, production
sites of moral meaning and ordinary ethics where values are inculcated via discipline
(ala Foucault) but also imagined and embodied (g). These embodiments articulate
larger historical forces related to the role of religion under German and British colo-
nialism and Nyerere’s Ujamaa programme. While chiefly inspired by the newer
anthropology of ethics, I found much resonance here in Dilger’s arguments with
Bourdieu’s notion of educational habitus as embodied history.

The book consists of two parts. The first part discusses key elements of the analysis
of religion and schools as institutional fields and arenas of morality, revisits the
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history of Christian—-Muslim encounters in Tanzanian history and then zooms in on
the contemporary governance of religion. This part contains a fascinating discussion
of the politics around the registration of religious NGOs. Dilger reveals the remark-
ably similar distribution of registration of Christian and Muslim organisations across
time despite the divergent administrative routes towards registration. He also pin-
points the extent to which the withering of a large Muslim welfare society was
mainly due to internal struggles and less a result of political antipathy towards
Muslims. In the three chapters of the second part, Dilger examines the self-percep-
tions, values and educational practices of staff and students in a Catholic school, a
Muslim seminary and a school owned by a Pentecostal pastor.

While clearly going beyond a narrow focus on class relations, much of the ethnog-
raphy echoes Paul Willis’ classical arguments in fascinating ways. In the decidedly
middle-to-upper class Catholic school, students’ selfimage is one of unfettered
aspirations towards future global leadership, extending into charity events they
organise for poor kids (192). Even teachers suffer from the way students are full
of themselves while co-producing the idea of inhabiting a ‘top school” in a world
of legitimate privilege. Teachers and students in the Islamic seminary, by contrast,
cultivate the time-honoured notion of Muslims’ marginalisation and unfair treat-
ment by Christian elites, and reproduce their own marginality by creating enclaves
of piety. The Pentecostal school, in turn, is dominated by a discourse on perform-
ance, ambition and achievement. Overall, we see that while the fashioning and
embodiment of religious values and moral meanings is central to parents’, learners’
and teachers’ views on a good life, the self-understanding as ‘morally superior’ vis-a-
vis other schools is inseparable from the competitive struggles over status gains
through education. While one could say that the sampling partly predicts such
findings the extraordinary value of the analysis lies in the unearthing of mechanisms
that contradict overarching discourses. Thus, Dilger shows that while teachers in the
Islamic seminary blamed the Christian bias in government for their lower status it
was mainly internal tensions, struggles over payment, funding cuts by Kuwaiti spon-
sors and so on that accounted for failures. Taking inspiration from Dilger’s book,
future research should seek to further connect the pressing issues of religious
habitus and religious diversity to the thriving sociological debate on African
middle classes and class-based aspirations.

MARIAN BURCHARDT
Leipzig University
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Nimi Wariboko has written an insightful, ambitious, intriguing and remarkable book
about the resources within Kalabari-Ijo philosophy embedded in African Traditional
Religion (ATR) that are capable of creating economic development for Nigeria and
by extension Africa. The book is so engaging and thought-provoking that it has the
ability to keep you engrossed and oblivious of everything around you. Indeed,
this book does not fill gaps, rather it opens up gaps in our understanding of the
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