
scope of this fine study, particularly painting and glass engraving,
those more private arts found in backwoods gentry houses from
Fingask in Perthshire to Stonyhurst in Lancashire, with their white
rose glasses and their parlours hung with Stuart portraits.
Nevertheless, majority memory, the memory of news and record in
the public sphere, is exceptionally well served by this comprehensive
and cogent study of the print cultures of the long Jacobite era.

Campion Hall, University of Oxford Peter Davidson

Carys Brown, Friends, Neighbours, Sinners: Religious Difference and
English Society, 1689-1750. Cambridge: Cambridge University Press,
2022, pp. x� 284, £75.00, ISBN: 978-1-009-2213-2

In this thoughtful and important book Carys Brown builds on the re-
cent historiography on interconfessional relations in early modern
England bringing to her study the work of Naomi Tadmor and others
on sociability and friendship. In doing so she provides a fresh
understanding of the tensions which existed between members of dif-
fering religious persuasions in the half century following the Act of
Toleration. That Act, which granted freedom of worship to most
Protestant dissenters whilst still placing barriers before them in certain
spheres of public life, particularly in those quintessential establishment
institutions of the law and the universities, was itself riven with contra-
diction, made apparent in the disputes over the control of ‘public
religion’ in the years following 1689. In theory the Act widened partici-
pation for dissenters in parochial government, recognising their equal-
ity in the matter of local office-holding, but practice was often slow to
follow the law. This was especially true where Quaker presence was
strong, as in Hertford in 1738 where the official of the archdeaconry
court determined it ‘very Improper for members of the Church to put
the Care of their Church and of its Service under those who Dissent
from It’ (p81) when faced with a potential Quaker churchwarden.
That case went to court but such exclusion could also be less formal;
in the vestry minutes of Yardley, also in Hertfordshire, in 1719 dissent-
ers were literally marginalised in the listing of residents, being placed at
the bottom and lined off from the main listing, though it is fair to ac-
knowledge that in the case of one family at least they were described as
‘good natured people’. Dissenters were not always the victims of a
grudging authority, but actively sought to exploit the opportunities of-
fered by the Act to claim their place in public life, legitimating the ri-
valry between dissent and the Established church. This rivalry was
especially strong in the growing suburbs of the capital and in other ur-
ban centres, and nothing could be more public than the erection of a
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new church or chapel. Thus in 1714 the parishioners of St Mary
Magdalene, Bermondsey petitioned for a new church on the grounds
that many people were forced to attend the dissenting meeting house
for want of a church of their own at the far end of the parish.
Bureaucratic hurdles meant the church remained unbuilt in 1725 so
that, ‘The Dissenters gain greatly upon us under this Misfortune’
and they had in fact increased the number of meeting houses in the
parish in the intervening years. Despite the attempts of the authorities
to place hindrances in their way, in this religious market-place dissent
proved very effective. At Denton in Norfolk a large Independent meet-
ing house was built in the centre of the parish attracting a congregation
of over 180, much to the exasperation of the vicar who found himself
left with a congregation of ‘not more than 20’. Meeting houses
remained contested territory throughout the period, but their success
in maintaining a strong and vocal presence at the heart of many com-
munities demonstrates the extent to which the Act enabled dissenters to
claim a public and inclusive role in national life.

This public success was significant, but what of more private spaces?
Here we turn from the consideration of neighbours to that of friends.
Brown opens her study with an arresting extract from the diary of a
young Presbyterian, Anne Dawson, who was invited to a social meet-
ing of her peers in a house in Rochdale in 1722. Clearly, they were from
families who were known to each other in the town but, hoping for
agreeable conversation Anne was appalled by the appearance of a pack
of cards. Refusing to play, she and her sister attended to their needle-
work and, on arriving home, Anne recorded her discomfiture. While
Dissenters could claim success in achieving public recognition, social
practices were less easily negotiated. As has been remarked often po-
liteness, or civility, were important markers of membership of society,
and this posed problems for Anne Dawson and others like her. As for-
mal recognition of Dissenters’ rights became common, so languages of
social interaction became powerful tools for exclusion, hence the dis-
comfiture of young Miss Dawson. Her scruples might lead to a charge
of impoliteness from her peer group and, in more tense political con-
texts, even one of hypocrisy. These were difficult boundaries to nego-
tiate: to be recognised as a neighbour was one thing, to be recognised as
a friend another. Most church goers could probably agree on the un-
desirability of drinking alcohol in excess, but practices such as cards
and dancing were more ambiguous measures of irreligion. The di-
lemma for dissenters was to show full participation in the state by shar-
ing somewhat in the prevailing culture whilst at the same time
preserving their own cultural identity, given that it was now less easy
to identify themselves through ‘sufferings’. In such circumstances so-
cial activities tended to become ghettoized, even the coffee-house
was not immune. In 1707 a violent pamphlet war broke out in
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Exeter between churchmen and dissenters in which the loyalties of par-
ticular coffee houses were deemed to a major source of the unrest. Of
course there were several cases of adherents of differing denominations
attending such places, but it is important to mark out the significant
proportion of the middling sort who did not engage with the prevailing
culture of consumption and pleasure with which these years have been
associated. It meant that many dissenters maintained a clear distinc-
tion between their neighbours and their friends. As revealed in many
diaries of the time, most social interactions were with co-religionists.
The difficulty here was that overscrupulousness risked the accusation
of hypocrisy, and it is at this point that we encounter Catholicism, if
not Catholics.

It had long been a trope of some High Churchmen that, whether
willingly or not, Dissent was in cahoots with Popery by allowing
Catholics to exploit divisions within the Protestant nation. One pur-
pose of the Act was to strengthen the nation against popery by drawing
the dissenting churches more fully into the life of the nation. In this
context the charge of hypocrisy was potentially very damaging.
When applied to Catholicism, the charge was directed not at individ-
uals but at its institutions; clergy, sacraments, papacy. It was one of
professing loyalty to one institution, the state, whilst holding loyalty
to another, the papacy. For many individual Catholics questions of
sociability carried no difficulty, especially among the gentry. Easy rela-
tions between the Constable family and their non-Catholic peers in the
East Riding were well recognised in the 1730s, and were essential to
survival more generally in the difficult years after 1715 and 1745.
Hunting, dining and gentlemanly pursuits could produce benefits
for Catholics in ways which were beyond the pale for dissenting
gentlemen.

Death was the one event which all faced, and the social practices
associated with that provide us with insights into the power of the cat-
egories discussed above. Funerals were community events and it was
important to recognise the passing of individuals properly, thus they
were a good test of the strength of inter confessional relations. It is
clear that denominational mixing was both common and expected
at funerals, the pious Anne Dawson attended the funeral of her local
vicar in 1712, drawing comfort from the event, and in 1733 the
Dissenting minister Peter Walkden was surprised that the local gentle-
man had restricted attendance at his funeral to his own tenants, thus
preventing other neighbours from paying their respects. Even Quakers
anticipated that neighbours who were not Friends would attend their
burials, and Hardshaw Monthly Meeting recorded the attendance of
‘many friends and others’ at funerals in 1719 and 1723. The
Dissenting minister Matthew Henry attended the funeral of his local
vicar who ‘sent to desire that I would pray for him’ and later his

Book Reviews 381

https://doi.org/10.1017/bch.2023.14 Published online by Cambridge University Press

https://doi.org/10.1017/bch.2023.14


own funeral in 1714 was ‘attended by large numbers’ (p100). There
were some cases, however, of High Church clergy refusing burial to
dissenting parishioners and, to some degree, the growth in licensed
burial grounds following the 1689 Act, gave them grounds for such ex-
clusion, but these disputes were probably the exception and often
brought criticism from other Anglican clergy. As we know from north-
ern parishes Anglican clergy were often willing to connive at,
or at least turn a blind eye to, burials of their Catholic parishioners
in the churchyard, even with the presence of a priest on occasion.
Furthermore a funeral gave the family of the deceased the opportunity
to demonstrate their public affirmation of loyalty to the state and their
commitment and generosity to their neighbours by the provision of
hospitality and even charity on the day of the funeral, as did the
Catholic Salvin family at Durham soon after the accession of
George I. Dr Brown has provided a rich narrative and a finely nuanced
argument welding together diverse strands in recent historiography
into a major contribution to lively field of historical debate to religious,
social and political historians, as well as those concerned with shifts in
cultural practices. There is much to be pondered in this excellent book.

University of York William Sheils

Deirdre Raftery, Teresa Ball and Loreto Education: Convents and the
Colonial World 1794–1875, Dublin: Four Courts Press, 2022, pp. 211,
€40.00, ISBN: 9781846829765

When Queen Victoria’s royal yacht sailed past south County Dublin in
August 1849, on the first of her four visits to Ireland, the pupils and
nuns of the Loreto convent in Dalkey lined out on the building’s ter-
race, opposite the seafront. Dressed in ceremonial veils and/or sashes,
the nuns and pupils sang ‘God Save the Queen’ as the abbey bells rang.
A half century later, in April 1900, when the elderly and frail Victoria
visited Ireland for the fourth and last time, she kept her engagements to
a minimum; however, among these was a visit to the Loreto Abbey in
Rathfarnham in south County Dublin, where the school orchestra
played ‘God Save the Queen’. The gestures of loyalty expressed by
the Loreto community was symptomatic of the benevolent sentiments
held by the Catholic middle classes—the social grouping providing
Teresa Ball’s community with its pupils and postulants—towards
the monarchy, and have been well explored by historians such as
James H. Murphy (Abject Loyalty: Nationalism and Monarchy in
Ireland During the Reign of Queen Victoria (Catholic University of
America Press, 2001)) and Ciarán O’Neill (Catholics of
Consequence: Transnational Education, Social Mobility, and the Irish

382 Book Reviews

https://doi.org/10.1017/bch.2023.14 Published online by Cambridge University Press

https://doi.org/10.1017/bch.2023.14

