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but in such a way that if ‘only the second person of the Trinity in his divine nature’
descended into Hell, this would entail that Christ did not (p. 139). This view is intol-
erable for Thomas specifically but for Chalcedonian Christology in general. Indeed,
treating ‘Christ’ as a subject other than the eternal Word is materially adjacent to
Nestorianism. On Thomas’s, and indeed orthodox, Christology, there is no subject or
suppositum ‘Christ’ other than the uncreated, eternal Son of God, eternally begotten of
the Father. Indeed, the ‘smoking gun’ she cites from ST III q. 52 a. 3 (incorrectly cited
in n. 48 as article 2) actually establishes the exact opposite claim to her own. In this
article, Thomas notes that totus Christus, the whole Christ, refers to the persona incre-
ata, such that the whole Christ is said during the triduum mortis to have been in the
tomb (because his body was there, which was united to the Word), in Hell (because his
soulwas there, whichwas united to theWord), and everywhere (by reason of the divine
nature). In addition, Stumpmaintains that, according to Aquinas, the resurrected body
‘is not a reassembly of bodily bits that had previously composed the body’ (p. 126). The
problem for Stump is that she rejects the view that Aquinas explicitly endorses, namely
that numerically the same matter will be the matter for the resurrected body (e.g. ScG
IV.81, Compendium I.153, Quodlibet XI.6, in Iob c. 19).

Despite this flaw, the work as a whole is an outstanding study in the thought of
Thomas Aquinas. It is highly recommended for anyone beginning to explore the work
of the Aquinas aswell as for those long familiarwith hiswork but seeking to knowwhat
contemporary scholarship has to add to the centuries-old, continuous engagement
with Thomas’s thought. Not every reboot is merely a retreading of old ground, and in
The New Cambridge Companion to Aquinas, the reader will certainly be brought to new
and helpful insights in the thought of the Angelic Doctor.

Dominic Holtz OP
Pontifical University of St. Thomas, Rome, Italy
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Foundations of a Sociology of Canon Law by Judith Hahn, Springer, Switzerland, 2022,
pp. xiv+235, £44.99, hbk

In his allocution to the RomanRota in 2022, Pope Francismade the following comment:

Although synodal work is not strictly procedural in nature, it should be placed
in dialogue with judicial activity, in order to foster a more general rethinking
of the importance that the experience of the canonical process has for the lives
of the faithful who have experienced a marriage failure and, at the same time,
for the harmony of relationships within the ecclesial community. Let us then ask
ourselves, in what sense does the administration of justice need a synodal spirit?
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If one were minded to take this invitation seriously, one obvious step would be to turn
to the sociological study of canon law. An immediate reason for welcoming this book
is that such a step would be very difficult to take in the anglophone world because
of a dearth of studies which go beyond polls and anecdotal evidence. Professor Hahn
is therefore to be thanked for this study, which offers a valuable initial resource for
anyone who is interested in responding to the Pope’s words.

Hahn offers us a theoretical study, looking at the principles of sociology rather than
at empirical studies of particular situations (to be fair, at one point she offers the disap-
pointed comment: ‘Empirical studies tend to yield the best results. So far, there have
been no such studies on canon law’). None the less, her view is that examination of
principles can take us a long way. Her work starts with an introduction to the sociol-
ogy of law, and this is a survey of modern (mostly German) work in this field which is
concise and illuminating. It is also indicative of a presumption of a more philosoph-
ical and even theological nature which underpins the whole book. The sociology of
reference could equally have been the sociology of religion – more specifically that
of Christian ministry, which is the self-description that many who work as canonists
would prefer over that of lawyer.While her starting point hasmuch to offer the canon-
ist (I was particularly struck with the way in which Brian Tamanaha’s ideas about law
being the product of anyone to whom others attribute ‘deontic power’ could be fruit-
ful in the Church), her comments on the relationship between canon law and pastoral
theology are particularly sketchy. This is a debate which could have beenmore central
to her argument as a whole.

Readers of New Blackfriars will be delighted to see that the idea of applied ecclesi-
ology is not only mentioned, but is attributed direct to the ‘canonist Robert Ombres’.
Again, more use could have been made of this insight. As one reads the book it is clear
thatHahn comes to canon law fromaparticular perspectivewithin the Church, andhas
much to imply (and sometimes even to say) that is critical of the current state of canon
law.However, the opportunity to askwhether legal norms are rejectedbecause they are
legal norms (the objection being to their juridical nature, which a hypothetical person
might say had no place in a community founded on grace), because they are poorly
constructed legal norms (which is a criticism which might be made by many within
the canonical community), because they are legal norms which though unobjection-
able in themselves are rendered ridiculous by the fact that no one observes them and
no consequences flow from this non-observance (I am grateful for the introduction to
the term ‘zombie law’), or finally because the law gives shape and form to a theological
ecclesiology to which exception is taken.

This also raises the question about why the law is obeyed. Hahn has interesting and
perceptive insights to offer on the notions of compliance – for her the key indicator of
effectiveness, despite its technical complexity which is helpfully discussed especially
in her treatment of the notion of ratios of effectiveness. However, she consistently
draws away from offering a theological account of the motivation for compliance: it
might be correct to argue (as she does) that the force attributed to this motivation
today is but a shadow of that described by Barratt in 1960 but is disappointing not
to see a fuller theoretical account of that motivation and some indication of what it
would look like to examine whether it still existed. To offer one would, though, run

https://doi.org/10.1017/nbf.2024.29 Published online by Cambridge University Press

https://doi.org/10.1017/nbf.2024.29


562 New Blackfriars

against her primary theoretical framework. For Hahn law has to be modern law, and
that means law on the model of State law in a legal positivist setting. This leads her to
a pretty blunt dismissal of natural law (readers of New Blackfriarsmay find themselves
less comfortable at this point, and they would be right to be). Instead, she relies on
Habermas’s theory of consensus as offering a basis for the acceptability of law, and
though she is aware of the practical and theoretical difficulties of that position (it
seems hard to see that appeal to a fictitious consensus amounts to anythingmore than
telling the governed that they have to accept what the top people tell them – which is
precisely what she says inwrong in the Church), her theory rests on an uneasy support
here.

There is much here that will be uncomfortable reading for canon lawyers. But this
book (excellently translated into English) offers a valuable starting point for engaging
with its subject matter. The provision of abstracts for each chapter and a list of theses
at the end makes it easy to use and navigate. Finally, although the standard position
of the sociologist as the observer is maintained in form throughout the book, it is not
difficult to deduce from its pages what canon law would look like if the theoretical
architects of the German synodal way were given the task of rewriting it. And this too
is not the least of its services.

Luke Beckett OSB
Ampleforth Abbey, England
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Liturgy and Liturgical Formation by Romano Guardini, translated by Jan Betz, Liturgy
Training Publications, Chicago, 2022, pp. xii + 147, $22.00, pbk

Romano Guardini (1885–1968) is rightly regarded as one of the foremost Catholic
minds of the twentieth century, helping to shape Catholic theology between the two
World Wars, and exercising a considerable influence on the thought of both Pope
Benedict XVI and Pope Francis. In particular, Guardini is highly regarded as a pio-
neer in liturgical theology, starting with his influential work The Spirit of the Liturgy
(1918) and continuing almost to his death. This new volume, published by Liturgy
Training Publications of the Archdiocese of Chicago, presents the first English transla-
tion of Guardini’s work Liturgical Formation (Liturgische Bildung), originally published
in 1923. In fact, the book is itself an anthology, translated from the 1992 German
edition Liturgie und Liturgische Bildung produced by the German-language publisher
Matthias Grünewald Verlag (whose notes are helpfully reproduced in this volume as
additional footnotes). Alongside the 1923 Liturgical Formation (c.2) are included a letter
to the Third Liturgical Congress of Mainz (1964, c.1), On Liturgical Mystery (1925, c.3),
Historical Action and Cultic Event (1960, c.4), and a 1940 letter to Bishop Stohr of Mainz
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