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were stillborn. (Socialist Yugoslavia’s program to legislate South Slav unity, jugoslov-
enstvo or Yugoslavism, met with similar resistance.)

The latter half of the volume treats twentieth century perspectives about the 
Bosnian Muslims through travelogues, as well as sociological and anthropologi-
cal views. Again, the western responses to different tropes suggested by Bosnian 
Muslim experiences and customs form the bulk of this portion. For example, Rebecca 
West and Vera Stein Erlich’s treatments of the attitudes and practices of the Bosnian 
Muslims with regard to their origins (the former considering the largely deleterious 
influence of the Ottoman empire on the Bosnian Muslims, the latter theorizing that al-
Andalus, which produced a “golden age” for Muslims and Jews, provided an impor-
tant and positive influence on the Bosnian Muslims) highlight different perspectives 
during the interwar period.

Finally, post-Yugoslav attitudes about the Bosnian Muslims held by Bosnian 
Muslims in the diaspora and by citizens of Yugoslav successor states (Slovenia in 
particular) bring the reader into the present. These final chapters pose interesting 
questions but also illuminate some of the challenges faced by Bosnian Muslims, as 
well as those who confront their postwar situation. The ambivalence of the view of 
the Bosnian Muslims by central Europeans, stretching from Austro-Hungarian times 
to the present, is quite intriguing. As Bosnia and Herzegovina, with a plurality of 
Muslims, struggles to create a stable multinational nation-state, often against the 
wishes and plans of their non-Muslim co-inhabitants, does the sometimes benign 
historical view of them as “our” Muslims, somewhat “civilized” during their time 
under Habsburg control, speak to a tendency of their being welcomed into central 
Europe and its institutions, such as the European Union? Or are Bosnian Muslims 
more regarded for the (largely negative) influence of their long sojourn under the 
Ottoman Empire? Can Bosnian Muslims be considered part of the “essence of Europe” 
even though they are not part of “Christian Europe?” Indeed, could the institutional 
experiences of the Bosnian Muslims resulting from their Ottoman, Habsburg, and 
Yugoslav legacies serve as a model for other European Muslim communities of how 
to maintain their Islamic religious life while dwelling in a modern secular state? This 
ambitious volume places the Bosnian Muslims at a nexus of the variety of Balkan 
peoples—Jews, Christians, Muslims—contributing to this conversation.

Francine Friedman
Ball State University
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Situated within the framework of the “pictorial turn” of contemporary culture and 
theory and its centeredness on the realm of the visual, Karl Kaser, the late renowned 
scholar of family and kinship studies in southeast Europe and beyond, explores an 
extensive and thick mapping of gendered interactions, femininity, and masculin-
ity in today’s digital world. He focuses on two regions, geographically set apart, yet 
assigned into one “cognitive umbrella”: the Balkans and South Caucasus, termed 
“Eurasia Minor.” Femininities and Masculinities in the Digital Age encompasses fifteen 
countries: Albania, Armenia, Azerbaijan, Bosnia-Herzegovina, Bulgaria, Cyprus, 
Georgia, Greece, Kosovo, Moldova, Montenegro, North Macedonia, Romania, Serbia, 
and Turkey. The Eurasia Minor societies studied in this book are diverse in terms of 
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ethnicity, language, and religion and shaped by the legacy of the Ottoman and Soviet 
empires, post-socialist transition, liberal democracy, European Union member-
ship aspirations and prospects, and discourses on human rights. Kaser masterfully 
weaves a mosaic of gender dynamics and representations of femininity and mascu-
linity, highlighting the connecting threads across the social and cultural divide of the 
societies observed in the book.

Applying a mixed method (qualitative and quantitative) and taking advantage 
of bibliometric analysis, Kaser embarks on the gargantuan task of mapping, trac-
ing, and decoding gender transformations in Eurasia Minor societies since the 2010s. 
The book is composed of six chapters and a conclusion. While all of the chapters 
converse with one another, they can be read as stand-alone chapters. The introduc-
tion lays out the theoretical framework for studying gender transformations through 
the entanglements of realia and utopia. Kaser argues that visual representations of 
femininity and masculinity are contingent upon, and an effect of, two interrelated 
levels of gendered interaction: the realia that concerns gender relations in practice 
and utopia that signifies imagined desirables and dreams of women and men (5, ital-
ics in original). The second chapter provides an overview of the regional context, 
presenting demographic, social, economic, and political changes over the past three 
decades and the impact on gender and identity constructions in Eurasia Minor societ-
ies. Subsequently, the third chapter focuses on the realia of gender and family rela-
tions, patriarchy, and discourses compared to west European demographic patterns. 
Indeed, this is where Kaser applies his extensive scholarship on family and kinship, 
and his experience as a chronicler of the transformations of patriarchy over time in 
the Balkans. The fourth chapter analyzes how realia and utopia interact in time and 
space by scrutinizing the structure of the media and transmitters of visualizations 
of femininities and masculinities. Chapter 5 focuses on Turkey and “veiling chic cul-
ture and the newly emerging Muslim femininities in the context of the globalizing 
fashion industry” (17). Finally, Chapter 6 looks at countries in the Balkans and South 
Caucasus with pronounced “top-down return of religion” (18).

Kaser argues that religion has not only served well the logic of capitalism but 
also intensified the interaction between realia and utopia, leaving undisturbed the 
circulation of sexualized visual representations of femininity and masculinity (18). 
In the concluding chapter, Kaser reaffirms that representation is inherently hierar-
chical. He rejects a clear-cut separation of the dimensions of representation and the 
intrinsic hierarchy between them. Kaser contends that realia as a persisting force 
and utopia as a dynamic force are mutually constitutive. Hence, to understand gen-
der transformations, one needs to take a closer look at the interplay between the 
two (231).

The book conveys an optimistic view of the prospects of gender equality for 
Eurasia Minor societies. Kaser posits that gender developments remain ambiguous. 
Yet he argues that utopian femininities and masculinities will continuously chal-
lenge the realia of re-traditionalized gender relations (18). Without any doubt, the 
book advances discussion on gender and politics of representation in Eurasia Minor 
societies, opening new avenues for understanding the continuum and change of gen-
der relations of power and sexuality. The book’s greatest contribution is its breadth 
of coverage, in-depth analysis, and the critical hope it carries for gender equality. 
Kaser’s work shows the importance of comparative analysis that places gender at 
the heart of the interdisciplinary conversations on equality and diversity. This is an 
invaluable book and a must-read for everyone interested in gender politics and con-
structions of femininity and masculinity in the Balkans and South Caucasus.

Vjollca Krasniqi
University of Prishtina
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