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Saiiits kriowii to him, iriartyrs only excepted, :md ii.cludiiig evei! 
the most active Saints of the Society of Jesus, have had the 
higher “passive” states of mystic prayer. This testimony would 
indeed seem to  support our thesis that  the spiritual life i s  a urity,  
tlevelopiiig from the iiieditative prayer of spiritual infancy to the 
mystic states characteristic of heroic sanctity. That  this life of 
prkLyer differs in details according to the nature of every in- 
dividual, that  the mystic prayer of a St. Vincerit de Paul is dif- 
ferent from that of a St. John of the Cross, is a proof rather than 
it contradiction of our view that the spiritual life is essentially 
organic. For only mtichine-made products are exactly alike, but 
both r7atural and supernatural organisms are the more differenti- 
ated, the higher they are, without losing their uriity, which is or- 
ganic, not mechanical. 

Thus the spiritual life, from the first gropirigs after God of the 
child soul or of the iiewly converted sinner to the trai%sforming 
irnioii of the mystic with his Beloved, is one liviiig uriity, the un- 
foldirg of the seed of grace into the resplendent flower of charity 
hyitined by St. Paul in his greiit caiiticle of Love. The flower 
looks, indeed, different from the seed, and, again from the little 
green shoot from which it develops-but for all that  it is con- 
tained in the seed, itnd it would be bad botany to itssuiiie tha t  a 
new principle must be superadded in order to explaiu the loveli- 
ness that springs from the humble brown grain. h i d  if God pro- 
duces such iiiarvellous trailsformations in the natural order with- 
out breaking the uiiity of vegetative mid animal life, why should 
He not do the same in the order of grace? Therefore we would 
liken the life of grace to the setiniless robe of (’hrist, beautiful in 
its unity and simplicity, i111d as the vesture of the Lord that was 
made resplendent 0x1 Thubor, destined to be transformed into the 
life of glory in the etei.ii;d city whose light is the Lamb. 
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T h e  benef i t  iuicl t l iyi i i ty roiiferrecl oil wititi  t i ! ]  God through thix 
sovereiytL A l ! j s t e r y .  

So wonderful was the 1ne;ins chosen by Divine Wisdom for our 
salvation that from every point of view we shall always learn how 
appropriate and suitable i t  was and what blessings it brirgs us. 
Firstly, the Eternal Father thus provided us with a most perfect 
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and faithful Mediator between Himself :Ind the hurriall race, who 
could rnake firm aiid eteriml peace betweer7 offended God and 
guilty man, for a perfect mediator must be trusty and pleasing to 
both parties. Then who could be more faithful than the Son of 
God, trustworthy and p1e:ising to God because H e  WRS true God; 
faithful :tcd pleasing to men for H e  was true Man? Therefore it 
was H e  who made this stable friendship and peace between them; 
:IS the Apostle says, the Eternal Father made us pleasing to Him 
by metins of His beloved Son. For who else had 
we to make 11s pleasing and friendly save this our chief Frierd, 
or holy except this Saint of saints, or just except H e  who was 
Jristice itself? How coiild we be made beautiful save by this 
gripreme beauty? Finally, who could make 11s the adopted sons 
of God but H e  who was God’s own Son? 

The Eternal Father thus gave us also :I most faithful a r d  ac- 
ceptable Advocate and Priest in His divine esteem not only to 
obtain pardon for our sirs, but to supply our endless needs and 
miseries that  surround and crush us in this life, which might 
rather be called a lengthy death than life. What more faithful 
.Idvocate, and powerful Priest than the Son of God, who repre- 
sented before His Father the sacred Humanity H e  took for our 
sake and whose precious wounds, suffered through His obedi- 
ence, ever plead and intercede for us? 

Thus also, man who was degraded and placed on a level with 
the beasts, whose actions he  imitated, was honoured and in a 
certain way raised above the dignity of the angels, for as the 
-2postle says, “The Son of God did r o t  take the nature of the 
:irigels, but of mankind.” (Heb. VI). For as, when a monarch 
marries ii poor woman, all her relatives are exalted, so when the 
King of heaven wedded humarity with so close a bond that in 
the two natures there is but  one Person, mankind was so hon- 
oured that it could exclaim with the Prophet; “Thou, 0 Lord, 
art lily glory arid the lifter iip of my head!” (Ps. ITT, 4). 

4 

(Eph. 1, 5). 

?‘he efficicacy uf (:Iirist‘s sutisfactioti. 
I t  would be well that  we should row realize the eficacy of this 

satisfaction, so that our hope of grace and pardon may increase. 
We must know that our Lord God accepts and recompenses our 
good deeds rather in respect to the person who performs them 
than for the iiierits of the  acts themselves. Thus God looked 
favourably 01: Abel and his actions, but as there was nothing in 
Cain to  win favour, God did riot regard his gifts. Thus we can 
uiiderstard how the sacrifice of His Only begotten Son pleased 
the Eternal Father if we remember that  H e  loved His Son with 
an infinite tenderness, loving our Lord as H e  loved Himself, for 
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He saw in Hini the same Substacce and beauty. Hence it may 
be inferred that the Father’s affection for His Son exceeded His 
hatred for all the sins of the wo-rld. Coiisequently His beloved 
Son’s sacrifice more than equalled His displeasure at the crimes 
of the world, and He was more served ard  honoured by this ser- 
vice than offended by our sins. And since the life of this most 
merciful Redeeper, being divine, surpassed in value all the lives 
of the children of Adam, by offerirg it to His Father, Christ had 
restored to Him much more than men had stolen from Him in 
so far as was possible to them in their malice. 

I n  this way our most merciful Hedeemer made satisfaction for 
each sin, in geceral and separately, and by this copious atone- 
ment broke down the middle wall of partition (of our sins), be- 
tween God and ni:inkind, recorciling Him to us and calming His 
fury and wrath. That the tempest ceased raging when Jonas 
was cast into the sea, prefigures that when our true Jopas was 
cast into the sea of His afflictions and Passion, the rage of divine 
wrath and indigcation calmed a t  once. Thereupon God opened 
the portals of hertven to the thief, though they had been closed 
to the most saintly of souls since the beginning of the world. 
He ther, sent down the Holy Ghost, with all the riches of His 
gifts and graces, especially the gift of tongues, by which God, 
who had been unknown except in the small country of Judea was 
revealed and worshipped in every rLttion of the world. Our 
Saviour immediately gave His disciples power to forgive sins, as 
H e  had made satisfaction for them, and bade them “go into the 
whole world and preach the Gospel t o  every creature”. (St. 
Mark XVI, 15); “Which Gospel”, Saint Chrysostom declares, 
“is forgiveness of sins, satisfactioc for the penalties incurred by 
them, the sanctification of mankind, justice, Redemption, adop- 
tion by God as His children, the inheritacce of the Kingdom of 
heaven and brotherhood with the Son of God Himself.” (In 
cap. 4 Matth.). The Gospel contains these and i~numerable 
blessings and our Saviour ordered that i t  should be preached to 
all creatures, whether Jew or Gentile. 

But it may be asked why, since He has made satisfaction so 
fully by His sacrifice, and has obtained pardor, for sins, so many 
souls remain unforgiven and persevere so long in sin? We reply 
that this comes from no defect in Christ’s satisfaction which was 
complete, but from man’s ill will through which he perseveres in 
his evil courses and does not dispose himself, nor does he wish, 
to be forgiven. It is well known that the sun, so far as it is con- 
cerned on its own part, enlightens the whole world, but if I shut 
all the windows so that the light carnot enter, the fault is mine, 
hot the sun’s. The same may be said of Christ’s atonement 
which suffices for a thousand worlds : the fault lies with the per- 
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son who does not dispose himself to receive it. 
Here should be noticed the rule of Philosophy that universal 

causes do r o t  communicate their virtue and influences except 
by means of other special causes. Thus the sun makes plants 
grow, but unless the farmer sows wheat or barley, neither of 
them will grow. Thus though the  Passion of our Redeemer is 
the universal cause of all the spiritual blessings that have been 
or ever will be given, there is reed for another cause to inter- 
vene that I may so dispose myself that by this means the grace 
and forgiveness obttiiuerl for us by our Saviour may he lipplied 
to me. 

(To be  contii i iretl) .  

REYIEWS 
WORSHIP AND THE COMMON LIFE. By Ihic Haymttn. (C’:tm- 

bridge University Press; 7s. Bd.). 
The most remarkable thicg in this remarkable book is that the 

author arrives a t  such sound and fundamental conclusions from 
such slender premises. H e  writes ILS ~1 Quaker, and, though he 
pleads for a sacrumentill life alleged to be found alike ir, Quaker- 
ism, Catholicism and Protestantism, his principles necessarily 
remove the sacraments from their objective grace-effecting 
reality to some iiiiier uttit,tde of the s o d  towards God. Dogma 
he treats with suspicior; faith should be free from an  ‘imposed 
creed’; and faith itself is distinguished from sure knowledge. 
Moderiiism finds expression too in the treatmelit of original sill 
ii: Genesis-the ‘Creation saga’, ‘an :tncient legend’. The free- 
dom of love tends t o  set up the law as $11 opponent. Yet in spite 
of all these rickety principles the author builds up a solid thesis 
and the book should be reitd by all who are able to undertake 
solid rettding. For his nittin theme, the ictegration of worship 
(looking Ctodwurds) :und the coiiinion life (looking manwards) 
should be dinned into the m i i ~ d  of every convinced Christian. 
Tntegration has become :L very man-centred term, but Mr. Hay- 
man gives it :i new orieiit:itioi’ in God. H e  draws clearly the 
division between the denial of hnmtm n:iture implied in Karl 
Barth’s exaggerated dntdisiii and the proud optimism of the 
humarism which ttssunies :in inherent perfectibility within man’s 
control. H e  rejects both, tind bases his niicldle way on the com- 
plete Christian offering of mtin, his n:iture and all, to  God, with- 
out thought of its usefuliiess to  God or m m ,  urself-conscious. 
And thus “with the rea1is:ition of the completed offering wor- 
ship waits before God : 4 n d  tnrns outward to the joy of human 
fellowship in Christ, and to the reeds of tha t  fellowship” (98). 
Therefore to live in the fellowship of Christ’s Body is not pri- 

_ _  
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