
Genevans when Calvin was in Geneva. After the Libertines’ defeat, deaths, and
expulsions from Geneva in 1555, the pastors had a much freer hand to expand their
disciplinary agenda without resistance.

The chapters that follow chapter 1 are equally intriguing: chapter 2, “The Push for
Religious Uniformity”; 3, “Educating and Disciplining the Young”; 4, “Controlling
Lust and Regulating Marriage”; 5, “Superstitions, Magic, and Witchcraft”; 6,
“Promoting the Industrious and Sober Lifestyle”; and 7, “Conflicts, Reconciliation,
and the Confession of Sins.” Throughout, Watt not only describes how the Genevan
Consistory handles problems but also compares it with past practice and with other
courts of the era, such as the Catholic Inquisitions. Watt counts how many women
as compared to men are convoked for particular offenses and compares with other
venues. He provides political and economic context. Particularly helpful to the
sophisticated reader are the precise details and exact dates provided for events that one
might be somewhat vague about, such as the Conspiracy of Amboise (204, 294n63).

Not to be missed are seventy pages of notes, which regrettably are at the end of the
text rather than the foot of each page. Not only is the information valuable, but Jeffrey
Watt slips into the first person, stating frankly his own opinion (if one has not already
surmised) that he thinks of the Consistory as a positive force for building, relatively
quickly, a Reformed community at the price of condoning and even enabling beatings
by teachers of schoolboys and husbands of wives. The Consistory limited extremely
brutal behavior, but its limits were not where twenty-first-century people would
place them. Viewing this intrusive society through the eyes of the disadvantaged,
however, the Consistory saved many a child from negligent parents and many a victim
from brutal bullying. With a cooperative laity, little abuse could be completely hidden.
Genevans supported the Consistory, even appearing with a guilty conscience without
being convoked.

Jeannine Olson, Rhode Island College
doi:10.1017/rqx.2023.262

The English Exorcist: John Darrell and the Shaping of Early Modern English
Protestant Demonology. Brendan C. Walsh.
Routledge Research in Early Modern History. Abingdon: Routledge, 2020. x + 306 pp.
$160.

In his study of the English demonologist John Darrell, Brendan C. Walsh offers a fresh
analysis of an often neglected field of historical inquiry. He “argues that John Darrell’s
exorcismministrywas the catalyst for a number of significant alterations to demonological
and ecclesiastical policy within the early modern Church of England” (1–2). As such,
the study has two related foci. The first is a narrative account of the formation of
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demonological beliefs and the practice of exorcism viewed through the lens of Darrell’s
writings and the controversy his texts and practices triggered. The second is an attempt
to employ demonological perspectives as an identity marker used to distinguish between
various warring factions within English Protestantism. The argument has important
historiographic dimensions beyond simply illuminating an understudied topic.

Walsh makes two important historiographic decisions that shape the trajectory of his
work. Following Francis Young, Walsh depicts “demonic possession as Darrell and his
contemporaries did, by framing these spiritual manifestations through their recorded
experiences” (19). This is not naïve acceptance of the reality of demonic possession,
but an acknowledgement that history must be understood on its own terms. This is
a reasonable answer to an intractable historiographical quandary regarding assessment
of supernatural events from centuries later, but the debate in Darrell’s time centered on
his credibility, so Walsh might be a bit generous on this point. The second decision
centers on his definition of Puritan. This is a vexing problem. Walsh defines a
Puritan as “a minister or layperson of evangelical disposition with strong Calvinist
convictions, linked with one of the many ‘nonconformist’ spiritual networks situated
throughout central England” (9). There are some layers in this definition and many
historians would likely press for a more precise definition. Walsh positions his work
within a revisionist historiography that eschews a simple Puritan versus the church
binary in favor of viewing Calvinism as common ground among the factions.

Subsequent chapters detail the various rounds of demonological debate that mark
Darrell’s career, beginning with Darrell’s intervention with Katherine Wright in
1586 and continuing on to map Darrell’s subsequent influence, culminating in the
Witchcraft Act of 1604 that reined in the practice of exorcism. Walsh excels at narrating
these events in all their colorful vibrancy. He demonstrates the manner in which Darrell
is a catalyst for the development of Protestant demonology, from a rather inchoate set of
beliefs to something much more organized and robust. He uncovers some interesting
ironies along the way. For example, one might think that ardent religious belief may
serve as a talisman against demonic possession, but, on the contrary, “demonic
possession functioned as a trial of faith for the Godly” (70–71), effectively becoming
a potential sign of election. To give another example: the establishment attack advanced
by Samuel Harsnett paints Darrell as Papist for accepting dispossession, even while
Puritans and nonconformists critiqued the church for retaining too much of
Catholicism (158–62).

This last point gestures toward the historiographic dimension of the study. This is
where Walsh’s conclusions appear a little less surefooted. He notes that not all Puritans
agree with Darrell (161), whose views end up getting condemned by John Deacon and
John Walker, described as “ministers of Puritan or nonconformist conviction” (200).
That “or”matters quite a bit in this context, as it draws into question the historiographic
significance of the Darrell Controversy that Walsh seeks to establish. Much of this dis-
agreement is likely the byproduct of the growing pains Darrell triggered, but it also
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wreaks some havoc with the framework of Puritan versus establishment, represented by
John Whitgift alongside the non-Calvinists Richard Bancroft and Harsnett, which
Walsh ends up reconstituting. If Deacon and Walker were sincere and not merely
Harsnett’s paid henchmen, as Walsh maintains, then it is difficult to sustain the
claim that action designed to corral Darrell and the tradition of exorcism he represents
is simply a case of anti-Puritanism.

Walsh’s study is an invigorating and engaging analysis that will repay the reader,
particularly those interested in early modern demonology. More work needs to be
done to further substantiate the historiographical dimension, but the sympathetically
told narrative of the development of English demonology is rich and rewarding.

David M. Barbee, Winebrenner Theological Seminary
doi:10.1017/rqx.2023.263

Trans and Genderqueer Subjects in Medieval Hagiography. Alicia Spencer-Hall
and Blake Gutt, eds.
Hagiography Beyond Tradition. Amsterdam: Amsterdam University Press, 2021.
342 pp. Open Access eBook.

Trans and Genderqueer Subjects in Medieval Hagiography presents an edited collection of
transgender histories, studies of holy figures, and methodologies for pre- and early modern
studies. Editors Alicia Spencer-Hall and Blake Gutt have drawn together a collection of
essays that speak to one another in myriad illuminating ways, unearthing historical pasts
for transgender individuals today aswell as demonstrating that gender expansiveness is “not
merely compatible with holiness; transness itself is holy” (14). Originally arising from the
Hagiography Society’s series of panels on trans and genderqueer hagiography at the
International Medieval Congress, the book collects a revelatory group of interdisciplinary
essays that highlight the richness, relevance, and urgency of medieval trans studies today.

The editors’ introduction—worth a read on its own for an excellent summary of the
field and its stakes—lays out the collection’s mission, arguing that “something more
than trans people’s physical existence in the present is required. That something is
full ideological existence—the ability to imagine a transgender past, and a transgender
future” (11). The sections that follow show the breadth and depth of this burgeoning
field: trans and genderqueer subjects are everywhere in our history if we only care to
look. The interdisciplinarity of the volume, the consistently high quality of its essays
and explorations, and the invaluable Appendix—the “Trans and Genderqueer
Terminology, Language, and Usage Guide,” which is available for free on the
publisher’s website—make this book a significant addition to the intersecting histories
of gender, medieval Europe, and religion.
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